























Forward - byr Julia POstel

When I began Worklng with Pierre in the late 80s, his goal was to “get the word out” and
over many years, we did a lot of outreach with Philosophical Midwifery and I want Pierre to
know that he DID get the word out and that his method, his spiritual system, will not die - it has
already taken root in the lives of many of us. Compiling these offerings from Pierre’s students
'colleagues and friends gave me the gift of challenging myself to go beyond the celhng Thita
year ago when I saw how I had been duped into a false belief that it is still dangerous to reveal

‘the truth of our spiritual experiences. When Allan Hartley suggested a Festschrift for Pierre, I
was eager to organize the project and carry it out because gratitude is at the forefront of my

, thmkmg about Pierre and I still want to get more of the word out, and this project turns out to be

discovering itself as it goes along. Several of the contributions mention Pierre’s 90th birthday

because this compilation was originally conceived as a gift for Pierre in 2014. We hope we can

~ revise and add to this book for that occasion! But here is the 2013 version.

This compilation is not intended asa peer-reviewed publication Each author is
responsible for their own work - I have not researched footnotes or corrected ideas if the ideas
are the thoughts of the writers. I have made an effort to contact the writers with questions if [
believe they have made factual errors, but since these pieces are gifts to Pierre and not submitted
as academic papers, they represent the thinking of the authors at the time of their writing and -
they are offered as gifts. Sarah Wallbank has provided the pictures from her late husband and
fellow philosopher, Rod Wallbank, for the cover. All photos in this pubhca’uon are prlnted with
- permission. :

Those people who contributed to th1s volume are able to come forward with thelr work
for us all to see. | commend them all for their trust and generosity.

Nobuya Teraoka has been a student of Pierre’s since his undergraduate days. He and his
wife, Isabelle practice Philosophical MldWlfery, are both teachers, and they explore their dreams
on a regular basis. After submlttmg his paper Nobuya had an opportunity to read “Unfoldmg
Truth,” one of Pierre's latest dialogues. If you are intrigued by the ideas presented in Nobuya's
essay, he recommends that you explore the idea of Truth in “Unfoldmg Truth,” for there you will
be rewarded with a phrlosophlcal account of the state of mind represented by the 10th Ox-
herdmg Picture.

Juan and Maria Balboa are longtime students of Pierre’s in Southern California and they
were the first to submit a piece for this compilation. Pierre needs no further proof of their
dedication and love of philosophy than the very large collection of work they have translated
- from the Greek and published (see LuLu) including many of Plato’s dialogues and a great deal of
Proclus’ Work Their tireless pursuit of understandmg and their generosity of spirit are gifts
beyond measure for all of us fortunate enough to see their work. By learnmg how to understand
their translations brmg Wlth them the Vltahty of the Hellenic splrlt






Oralia Romo, a longtime student of Pierre’s, gives the gift of her own seeing, presenting
for Pierre a paper which demonstrates the understanding of many of the principles of Platonic
Philosophy and Philosophical Midwifery. Her dehght in bringing understandmg to her spiritual
experiences is beautiful and contaglous

Lou Man'noff is Professor of Philosophy at The City College of New York, founding
president of the APPA, and a world-renowned philosophical counselor. His books are widely
circulated, and translated into thirty languages. Lou has provided Pierre many opportunities to
share his expert1se and methods at conferences His piece here reﬂects the depths of the 1mpact
- of Pierre’s work.

( Vaughana Feary is a Philosophical Practitioner and a member of the Board of the APPA
(as is Pierre). She writes a clear and reflective piece about Pierre’s history with the formal
establishment of Philosophical Counseling as a profession and provides us a good look at the
- complexities of academic philosophy and how to resolve some of the issues for the profession.

Kevin Gray ° started studying with PICI'I’C when he was 18 years old with Pierre at Golden
West College. He also studied extensively with the Noetic Society for many years and entered
into the Golden Chain of Being. He went on to do a double major with Honors in Philosophy and
Religious Studies at CSULB. After two years of his MA in Philosophy he decided to travel the
world and has been doing so for about 7 years. During that time he has never stopped sharing
Philosophical Midwifery with people all around the world and continuing his own spiritual
development to maintain the experience of the most brilliant light of Being so as to not lose
- focus on the question ‘What after all is the nature of the One i in itself.””

Raphael Hernandez, a former student of Pierre’s at Golden West College, has provided a
very personal story of his contact with Pierre and his beautiful writing ‘style and depth of -
- appreciation are very 1nsp1r1ng and touch somethmg in all of us who have benefitted from
Plerre s guidance. ~ -

Rifka Hirsch was a student of Pierre’ s and member of the Noetic‘Society, Inc. in the early
days of Golden West College and the Friday night meetings. The effect Pierre’s work has had on
her work and life choices is clear and she shares her gratltude :

- Mindy Mandell has been a student of Pierre’s from J apan for many years and
demonstrates that Pierre’s method can be used through ema1l exchanges to beneﬁt students he
- cannot meet with in person.

Georgeanne Morris Xagorarakls a student of P1erre s from the 60s, shares her storyasa
yoga devotee, havmg taken Pierre’ s teachings with her to find her Guru Ramakrishna Ananda



Joe Grimes is one of Pierre’s SOns and has studied with his dad at Buddhist Sesshins and
other Workshops over the years and has often contributed a good question to the group. His
~ contribution here continues a great tradition of a father dialoguing With a son.

-Cathy Wilson is one of Pierre’s more recent students and has written the book with Pierre
called The Pocket Pierre in order to prov1de greater access to Philosophical MldWlfery Her
apprec1ation is reﬂected in her work.

Michael Battistone, a student of Pierre’s at GWC is a recipient of the ASGWC Perpetual
Scholarship - “funded by the Associated Students of GWC to assist deserving students with their
‘educational goals.” His piece reflects humor and artistry and may take some time to understand.

Elyse Mergenthaller studied with Pierre in the earliest days of the Noetic Society, Inc.,
moved out of the Southern California area many years ago but has kept in touch with Pierre and
some of the older students on her visits to Southern California. She has developed a strong
Buddhist practice, mostly in the Tibetan tradition. ‘

' Pat Fulbright is also one of Pierre’s students from the first: days of his teaching in
- Southern California. She, too, has moved out of the area, 1s a teacher a phllosopher and isa

- practicmg Buddhist.

- Tom Easton was a student of Pierre’s at Golden West College and gives usa ghmpse of
the challenges of phllosophy done rightly.

John Spencer is the multlple award—wmmng author of The Eternal Law: Ancient Greek
thlosophy, Modern Physzcs and Ultimate Reality. He was awarded his PhD from the University -
of Liverpool in 2008, specializing in the Philosophical Foundations of Quantum Physics, where
he had the rare opportunity of being supervised and examined in both the Department of Physics
and the Department of Philosophy. Combining the highest levels of abstract thought with
- powerful personal experience and extensive scholarly research, John makes his discoverles
accessible to a vnde-rangmg audience. Dr] ohnHSpencer com / ParamMedia.com” '

~ Ken King was one of Pierre’s students in the earhest days of gathenngs with Plerre and

" he and Pierre are friends forever and beyond. Ken died suddenly many years ago and has been
missed greatly for his deep and abiding love for philosophy, his long and spirited dialogues and
‘his music. One of his most 1mportant works, his analysrs of Parmenides Poem is 1ncluded in this
publication. : :

' Rod Wallbank was also one of Pierre’s students and a friend forever and beyond. His
wife, Sarah Wallbank, has graciously provided some of his cherished artwork for use in this
book. Among other excellences, Rod was a Master at Euclidian Geometry and taught classes at
~ the Opemng Mind Academy in Costa Mesa, CA



" Plerre the Hellene and the Way of the Logos |
by Nobuya Teraoka &
Some phﬂosophefs argue ihat the Socrates of Plato’s Sympaszum persomﬁes a similar

siate and way of bemg as that of the barefooted and bare-chested man who brings withered trees
to bloom in the 10th picture of the OX-Herdmg chtures Likewise, the understanding exhibited

- by Socrates in the Republic that images of the Good, Justice and Beauty manifest ihemselves on o
' every level of reahty, with ‘its particular 51gmﬁcance for man’s spiritual journey as it is

- allegorized in the cave and upper world, is like the full recognition of the purity in every
o manifestation of the Sou;rce in the 9th plcture while behoidmg the brﬁhant hght of Bemg is hke :
E ihe 8th picture s vast and mﬁmte azure sky Whlch is beyond any concept '

It this smnlanw h@ids then two of the most sxgmﬁcant phﬂescaphlcal works in Hellemc/ ‘:

‘ thought, the Sympaszum and Republic, and the most widely known Zen Buddhlst account -

- concerning levels of reahzaﬁon, the Gx-herdzng chtures descnbe ‘the highest- states ef mmd
i ,enceuﬁtered by man in similar terms. Furthermore, they both distmguish the nature of feahty 2
; ‘, from the cause of reahx:y, and both descnbe the mind that has returned to the cause and has ;

‘ yrejmned humamty But there are mgmﬁcaut puzzles n thzs compaﬂsen i '

r Few issues in phliesophy awaken in me such wonder and mterest as the corxespondencej =
- ‘between these two traditions about these iughest states, on the one hand and on the other the =

- " great gap that exists between their views concerning the nature of man’s 1gnorance ‘For this.is
 the crucial issue for man: how shaﬂ we account for and deal With the depth of man’s 1gnorance

and 1115 anger, if, in. tmth the nature of reahty and its cause are such as each tradition describes?
- Itis essentiaﬁy reﬁecﬁon on this ques’ﬁon that S€parates P}atemc phﬂosophy from Zen. But if

~ their understandmg of man’s ignorance is different, then Imght there not also be mgmﬁcan:

d;ﬁ‘erences in how they understand man’s highest states of mind? If there is a causal connection o :
[ between our understandmg of the hishest states of mind and our 1gn0raﬂce of reahty then onthe

. basis of such chﬁerences we may gudge wh;ch hjghest states of mind are better. And if a :
,,Vpartl{miar person s work has bzought these explorations to the forefront ihen we wﬂi not be -
‘ 'reserved about ex;:aressmg our deepest Gratxtude to that persen ‘ ‘

' We may state the quesimﬁ szmply Why thls 1f that"” If reahty is mdeed perfect nght
-and good, why isn’t it mamfestmg xtself as perfect right, and geod to us at this very moment? Is
- perfection of everything just as it is Grﬂy recogn_zable with full eﬂhghteﬁment‘? The puzzle

weighs heayy nght in the depths of Gne ’s own existence: Is there a reason for my anger‘? Can | G

- explain why I set my seif up to fail at exacﬁy the same point whenever I am trying to achieve my
most meamngfui geals‘? Why do 1 think so negat;vely about myseif whenever I even think about

) ‘pursuing them? And why do L have the random thoaghts fantames day dreams and. dreams that L /k
 have? Is their any mtelhglbﬂity in thls seemmciy chaotzc panorama of my ‘mental states? If

reahty is perfect, rzght and good What is the mte}hgﬁale conciuszon to draw abeut our worid‘? '



If the ?Iatomc tradﬁion gives an account that shows the mielhgzbﬂﬁv behind our anger
~and ignorance and recognizes that every iheught however negative in appearance or however
partial, is a summons to turn us toward u&derstandmg ourselves in order to make us more
complete and more ready to participate in the mteikg;b}e itself, while the Buddhist tradition
considers such thoughts delusions and hindrances to the recognmon of our true nature as being
nothing other than mind itself, then though both may be said to be in ‘pursuit of the same goal,
the first tradition places man within a caring, intelligible and prowdentlai reahty, while the
second teaches man to stay clear of the ever-seductive delusions that prevent true seeing, though
all such delusions will be recogmzed as nothma else than mmd once one’s own mmd is fully
: eiﬁlghtened ' : ‘ '

Theugh both iradmons agree that everythmﬁ is Mmd the ques‘ﬁon is whether it is
pcsbzbie 1o understand that everything is also Intelligible. - Disagreement’ here is fundamental.
The Hellenes say yes: and thus they deeply respect the pursuit of the logos by means of the
‘cogmtive state called understandmg (dzano;a) whﬂe Buddhists say no and classify such puxsmts
as being intellectual, in a derogatory sense, to be swept aszde along with other deiusmns Itis
~ solely through the contributions of Pierre Grimes, in the same path ‘of Homer, prunarﬂy, and
Platonists, secondarily, that the importance of the logos has not only become v;sfole and clear to
the post-Hellenic mind, but has functioned therapeutically to resolve in 1mp0rtant ways some of
the personal problems that have blocked individuals from achieving their personally meamngﬁ]}
goals, which for some has included the h}ghest pursuit of all, that of wisdom, or philosophy. The
‘ apphcauon of the understanding and the pursuit of the logas to deal with man’s éﬂemma, both on'
the personai and cultural level, }’1erre caﬂs Phﬂosephmal M}dWlfery E

Now in erder to better understand how each tradmon views man’s dﬂemma let us
examine in some detail how each tradition guxdes its students to appmach the 8th stage, or the

brilliant izght of Bemg

The ietters of the Zen master Bassm clearly state the essen’uai practice of a Zen foliower k

%le you are domg zazen neither despise nor cherish the thoughts that arise; only search your - s

own mind,- the very source of these thoughts “You must understand that any thing appearing in

- your consciousness or seen by your eyes is an illusion, of no endunng reahty Hence you shouid,

neither fear nor be fascinated by such phenomena. If you keep your mind as empty as space,

. unstained by extraneous ‘matters, no evil spirits can dismrb you even on your,
deathbed” (Kapleau pe. 163)1 He also wntes s ‘ '

i “Do not try o prevent thoughts ﬁcm arising and do not cimg to any that
~_ have arisen. Let thoughts appear and: dlsappear as they will, don’t struggle ‘
 with them. You need only unrem;ttmgly ‘and with all your heart ask
yourseif ‘What is my own Mmd‘?’ I keep urging this because I want to brmg: :
you to Se}f—reahzatlon When you persxstenﬂy fry to understand {wzth the \

' Kapleau, Philip, ed. The Threé Pilldrs of Zen. New York, NY Hé'rper' and Row: 1966. ’



intellect] what is beyond the domain of intellect, you are bound to reach a
dead end, completely baffled. But push on. Sitting and standing, working
or sieepmg, probe m‘eiessly to your deepest self. Wﬁh the quesﬁan ‘What is
‘my own Mind?’ Fear nothmg but the faﬂure to expenence your True—nature :
This is Zen pracﬁce (Kapleaw pg 169) :

T}us stage Gf the practzce is depzcted in the ﬁrst five Ox—herdmg ch!wes~ Man s

i problem can be summed up in the ﬁrst line of the 151: picture: “The Ox has never reaﬁy gone

 astray, SO Why search for it?” The Ox represents our True-nature. Though our True-nature is
manifest in every thought and percepﬂon untﬂ ‘our inner vision is properly focused,” we cannot -
reahze that “that which is seen is identical mth the true. source” (3rd pzcture) In the 5th picture,

man ﬁnaﬁy recognizes that the theughts that arise, one fmm another, are no less real than our ',
True-nature ﬁ‘om which the thoughts arise. In the 6th pzcture he is riding towards home on his

Ox. In the 7th, he is home and the Ox. has vamshed ‘He recognizes that the Ox is hlS ana}-
nature there is no ionﬁer any duahty between hlS se}f and ins true—na‘mre they are one.

- By means of ﬂ“iiS tﬁ'e}ess pracﬁce you may eventuaﬁy break thmucfh to the state of the Sth
' pzcture S V : , :

Whlp, TOpE, and Ox ahke belorxg te Empnness ~
So vast and infinite the azure sky :
~_thatno ‘concept of ‘any sort can reach it.
Over a biazmg firea snowflake cannot survwe
~ When thlS state of mind is reahzed
 comes at 1as£ cemprehensxon :
~of the spirit of the ancient Patriarchs.

‘Bassui also descrlbes a state that appea;rs to be the 8th: “When thzs mtense questiomng enveiops '

- every inch of you and penetrates to the very bottom of all bottoms, the quesnon will suddenly

burst and the substance of the Buddha-mind will be revealed just as a mirror in a box can reflect

. onlv after the box is broken apart. The rad;ance of this Mind will hght up. every corner af a |

universe free of even a smgie blemish. - You will be liberated at last from all entangiements :
i wﬁhm the S1x Realms all effects of evil acnons having vamshed The 305/ of th;s moment cannot i
‘ﬂ,f",,be put mto wa:fds (Kapieau, pg 169) :

If aﬁer begmnmg Zen practlce a:ﬁd strzvmg after Bassul S One questmn one ﬂotices th»e
’ thoughts that appear and dzsappear then it may occur to a naturally curious mind to ask: What
~ are these thoughts that come and ge‘? Why do1 ex;;enence them? And if the cause of all iheught
o is Mmd, should there not be found in the effects as well somet}nng like the mtelhg;bxhty inherent
in Mmd‘? The Zen master sees these theuohts but has no methodolegy or structu_re Wﬁlnn WhiCh*

o ‘ ¢ Al qudtations from' the Ox-hérding Piciure;s "a‘.re" ﬁ'dm ;Kapleau,, pp. 302-3 1 1. -



to explore them thus a student trymg to understand them mﬂ mevﬁabl} be ied toa dead end and
~ bafflement. Indeed, to mterpret our parixcular thoughts by means of some general theory will
lead to making believers who are Tloyal to this or that school of interpretation but ‘they will be
~nowhere near the experience of mind itself--a consequence the Zen master a:rdentiy wxshea to
avoid. Thus Zen smashes through all such intellectual endeavors to the very source of theught
Perszsteﬁﬂy ask the uﬂanswerable questum until all attempts at un{ierstandmg are vanquished. -

‘ V'But why, if Mmd is as it is, do we experience delusive theughts that have no benefit towards, _

!attazmng our goa§ of full enhghtenment‘? May there not be a way o bridge the gap between -
~ delusion and Mind itself, yet without recourse to mterpretahom so that thoughts are understoodf ‘
o be beneﬁc;ai to self~reahzatzon‘? e

Plerre has demenstrated thmugh hlS work in Phliosophlcal MldWifery ihat the way of the ;
, iogos is that very bndge ‘He writes: “The only ‘obstacle to seeing is belief” (Gnmes 2011, pe.
45, “Phlicsophlcai mldwxfery seeks to understand the nature of belief through the logos, and -

, what is that but to liberate the understandmg in the quest for enlightenment? In Phﬂ{)sophzcal’ L

Midwifery we search for the origin of belief, the grounds of our acceptance Of belief, and the

testing of our understandmg” (Gnmes 2011 pe. 28) Pierre distinguishes six Lmds of behef (see s

‘Grimes, 1998, pp. 61-2),* all o’bstacies to seeing. However the behef most permcmus to self-
reaimatmn he caﬁs the pathelogos Pzerre deﬁnes it thus :

: - The lack of awareness that one’s judgements about oneself and the
‘ ‘nature of reahtv are demfed fmm particular expenences in one’s past,
generahzed to all, and bemg unable to relate to or accept that there is
sufficient evidence to deny the generahn of these Judaments yet )'
’ 'thmkmg, feehng, and acting upon them as if they were self- evzdent '"
truths, we call such 1rrat10nal beheis the pathoiogos These behefs are
: always ‘irreconcilable with the attamment of Oﬂe s personaﬁy
-meanmgfui geais (Gnmes 1998 pg 62) '

He descnbes the censequences of the pathoiooos

in acceptmg the path@i@g@s there isa sacr}ﬁcmg Of a more mature'
: seemg for an nﬁantﬁe belief, and in that transition is the omgm of our -
i  ‘ resentments and anger The cause of our fundamental anger is that at
some level we are aware of our condm(m and we resent having been, R
; tyranmzed by those we have ioved and at ’umes held in high esteem. It
- is our anger that fueis the pathoiogos and deprwes us of’ our much "
*Vneeded cianty ofm_md (Gnmes 1998, Pe. 41) Sy ‘

3 Grlmes Plerre T he Way of the Logos Volume 1I: The Reﬁectzon Lu]u .com: 2011

A Gnmes Plerre and Uliana, Regma thlosophzcal Midwifery: A New Paradzgm for Understandmg Human
‘ Problems wzth its Valzdaaon Hyparxxs Press Costa Mesa CA: 1998 o , ,



Fer the Zen practltioner Whose ooal isto feiiow Bassui 5 one questzon method who is ebservmg
o his thoughts coming and gomg, the followmg paragraphs Wﬁi be of great Va}ue ‘

[T]he most mszdzous mﬁuence of the pathologos plays 1tse1f out w;thm :
“us as the i inner dzaiogue we have w1th ourselves. Those inner voices
have then' own roles and i images; and as they unfsid their message, they
create our states of mind, our relationships to ourselves, and to our
- reahty The dlak)ﬂfue takes on various forms of the pathoiogos and the
tonahty of these inner voices can often be recogmzed as belonging to
those. pnnczpie ﬁgures in the pathelegos drama. In Phllesopincai
' : MldWifery it has always been significant for the sub;ect to descnbe these
. inner dzal@gues and compare them to past iearmngs Thls is the simplest -
. way to understand that we do not have a pathologos the pathologos has
- us. 'i‘he best iimes to study the inner dzak)gue are before, during or after .
- we engage in pursumg our personaﬂy swmﬁcant goals because it
 becomes quite evident that those early pattems ef thought mﬂueﬁce our
present pattern of* thoughts mhich in tum mterfere with the achievement
of our goals. The inner voice is the mirror of the pathelogos itisits
o reminder. Its messages are aiways dramatic, convincing, and knowmg, L
for its voice is the echo of the past leammg scenes. ~ Subjects in
o Phﬁosophmal Midwzfery talks are. urged to- note the cycie of these
o , negative and mappropnate thoughts when they occur, and their ,
frequency; for it is by reﬂectmg on. ’{hem that Qne reaches an
understanding of how such cycles affect our everyday pursuits. In
- addition, it is oﬁen recemmended that they alse learn to answer each of
- these negatwe thoughts as if thcy were formal charges dehvered against 3
‘ ’{hem For in taking these charges sermusly and answering them fairly,
we can say that we respect their source and treat them as Zen-like koans .
L1 The practice of wrmng down these inner diaioﬂues--and ‘that
: mcludes Wﬁtmg our faﬂtaszes--becomes a way of seeing the pathologos
~ as the structure from which all these thought forms are generated The
: pervaswe 1mpact of the pathoiogos can be seen, for through this study 3
~ onecansee ‘how fantas1es rehearse and support the pathologos.
S Fantasy hfe is made up of fragments of our unfinished past We S
- return to them to be ﬁmshed This is semethmg that is profound about
our nature: our mind functions fo return us to what ﬂeeds to be finished.
> Until this is compieted we are stuck in the patho}ogos We have to ﬁmsh g
R ,what we started; we have to take and bring to comple’{ion what we
, abandoﬁed ‘we have to- contmue our own development from our h}ghestf e
- fpomt we have to understand why we sacnﬁced Om v;smn before we can RRCRERT
reclzum it (Gnmes 1998 pp 43 6) ‘ :



Phﬂosephlcal Nézdwﬂery is an art in the Piat()mc sense (read Boek 1 of the Repubizc and :
 Ion), which is to say the midwife operates for the sole heneﬁt of the person with the pathologos,

s, also called the pregnant party, and every act and word i is guided by the mzdmfe s kﬁowledge of

| ;the thlesophxcal Midmfery method For a full explanatmn of the method, it is best to tun to

. Pierre s book on Phﬂescp}ncai M1dw1fery, but in essence it is the’ process of examining pattems e :

~inour thoughts images, and dreams in order to reveai our false behefs about ourself and our
“ reahty that block us from pursumg our. meanmgfui goais To examine pattems there are three

‘objects. to reﬂect upon )] the pamcuiar words or logos used by the pregnant party to talk about S

the thought 1mage or dream (2) the states of mind ex;}erienced in the thought, image, or dream
-and (3) the way the pregnant party and other. key actors in the thought, image, or dream function .
' ‘wﬁh respect to themselves and others. The pluiosophzcal mldw1fe s tole i is dﬁerent than a
- psychotherapist or doctor’s. Above all “there is no need for the midwife to appear as the knower, -
- as if they understand the ‘meaning of everythmg the subject reveals because the methed 1tse}f l
‘arrives at a field of data from which the subgect can puzzle out the meamng of and the answers to -
~ his problems. Itisin this sense that the m;dvafe only assists another in the blrth of anidea and

; does not offer answers and mterpretations” (1998 pe. 73) If you would like to explore these e
~ aspects of phﬂosophlcai midwifery fuﬁher, you will find Plato’s Theaetetus of much mterest, for

o

, there Secrates explams and demonstrates hIS mie method and geai asa phﬂesoph;ca} rmdw1fe

Socrates is ihe 1deai modei of a phﬁosaphlca} mxdw;fe who challenges the faise behefs |
. ',taught by teachers as well as those transmitted through one’s culture. However Pierre’s work in -
i :P}uiosoph}cai Midmfery fecuses ona dlﬁerent level of false behef (or paﬂlologos) tbat which is

- unknowxngiy transmitted at unique moments in one s famﬂy drama. ln such scenes the parent or

 guardian, appearmg as the ‘authority and knower, acts unjustly toward their child and the child is o

L intimidated into acceptmg the parent’s conclusmns over his own seeing’ “which, had he had the

o courage to share it, Wouié have c}}aﬂenged those conclusions. - Consequenﬂv the chﬂd must :

. ' mwardiy recencﬂe the just . and good image of his parent or guardlan with his direct experience of
S ;;hxs parent’s un;ust action.  But whenever such scenes are not discussed nor the conciusmns:
exphmﬂy stated, the chﬂd 18 cat.ght m a bind: either the chﬂd trusts what he sees and recogmzes[ﬂ :
that the benevolent image of his parent is faise or he must save the QOOd image of the parent by

T acceptmg the blame onto himself. When the child accepts the blame, that i is the source of his i

- anger and resentment. The drama of how this - anger unfoids and is mamtamed Rs serious
~ consequences to the pregnant party and othersg, the recogmtmﬁ of the pas*i scenes in which he SR
~ learned the pathoiogos from his parent or guardzan the ﬁnportance of understandmﬁ the past L R
'scenes as the origin of the false beliefs, and the VVlSdOI‘n and power tha‘i follow from freemc the

g mmd fmm the fetters of such behefs all are brﬂhamiy drawn out in Homer’s 1liad in the spmtual .

| ) journey of Achﬂles Ttis because Hcmer better than Plato, understeod t‘ne pathologes that P1erre e

con31ders his work an extensmn of Homer mere than Plato

Phﬁesophlcai Mldmfery funcimns as the bﬂdge that bmds the werld of appearances in

- thch so much of our lives appear less than raaonai to the Isles of the Blest, where the eternaﬁy

~ good and divine dwell. This i is not an overstatement for you only need undertake the j journey of g ,,
Phﬁesophlcal Mldwzferv to see tha’t every thought is a doorway toward understandlng yourself e



What a remarkabie woﬂd we hve in since all’ Gf our thouohts are m‘ieihgible and crafted to
- benefit us exacﬂy in the precise way we need to fulfill self- realization right now. Our i lgnorance e

" isthat we do not recognize that we live i ina caring and 1nteihg1ble realzty, our problem is that we

= thmk we know reality though we do not. All it takes to be free is deep respect for the logﬁs and

*ihﬁ couxage o foliow the words that describe our states of mind. .The more we do so, the more :

~ we are open to receive the mteihgibﬂlty that bmds ali of reahty, which is the Leges of Reahty E

“As we grasp higher ievels of the logos we ascend from domg dlalechc ‘as p}ulescpincal
midmfery to phliosophlcal chaiectlc as is discussed in the 7th ook of the Repubhc A follower
~of Zen who meditates with such an understandmg is ne ionger feﬂowmg Bassm s path, but
,nevertheless he is pursuing the source of his thcughis For these thoughts are not delusions

| gettmg in the way of Mind; they are remmders from the Mind about What must be exammed in
order to reach compietmn Yes, these thoughts are not deius;ons—-thelr mteihgzbzhty can be

. recogmzed before attammg qu enhghtemnent and ‘ihey function to tu:m us toward Mmd 1tself

In hght of the chfferences between Heﬂemc and Buddhzst understandmg of man s
: yzgnerance it is time to examine the differences between the h}ghest states of the Ox~herdmg i

- Pictures and those of Platomc phﬂosaphy, fespecza}iy in regards to the Platonic 1deas of Justice,
the Good, aﬁd the One Procius in the 13th proposition of his Elements of Theology makes the ‘
argument that the Good is 1dent1031 Wzth the One because the Goad causes every good | to be Good

by virtue of bringing about the Wholeness of all beings, which is nethmg other than the ‘process - B
of making beings complete and one, while the One by bringing and keepmg cach being together,

- perfects it by its presence and thus makes what it completes Geod If one sees that the identity 0f '
- the. Good with the One is true and that it is the first cause transcendmg all causes, then a

':metaphyszcs that i is based on mteihgibzhty aad justice follows by necessity. That is the argument = B
- in the Republzc Each bemg is perfectly as it should be at this. moment, for not}ung has been .

treated unfa;ﬂy, or ungusﬂy, and all is foﬂawmg mteihglble principles ‘whose source is the Good

and the One ‘the same is true f{)r ‘the mind: every. mind is in the state it should be accordmg to

- what it has learned i in the past The Myth of Er in thel()th book of the Republzc isan mtelhg;bie :

 account of the soul’s goumey ﬁxrough numerous hfe-—cy cles. In the myth, the soui is justly ruled

" by Necessity. Each soul has been what it has been is What it is, and will become what it will

e - become because she is justly and by necesszty held to the censequences of what she has 1eamed el

L _durmg her SO}OHI‘I} on earth

Frem our stﬁdy ef Phﬂesophicai Mdmfery, We have leamed that every moment offers us

o the chaﬂenge to examine our false beliefs and there is no ether smdy maiemal needed than our

- own states of mind. The exaﬁunaﬁon and understanémg of our own- mmd the graéuai release

from the fetters in the cave of behef makes us whole and brmgs about a umtv ‘By becozmnﬁ -

~ more umﬁed ‘we become more exceﬂent The cuimmation of seeing is described in the"f“ S

‘S}zmposmm in three stages: ﬁrst as t@uchmg tmth secend as giving birth a,nd nuri:unng true
~excellence, and third, as attaining a likeness and fr1endsh1p with. the d;vme and gaining

immcrtainy to the greatest extent humanly pessﬂ)le “Do you not reflect that there oz}ly it will be i :
possible for him, when he sees the beautiful with the mind, which aione can see it, to gwe bn‘th

ﬁot to hkenesses {}f excellence Smce he touches 110 hkeness but io true exceﬁences smce he o



touches truth; and when he has given birth to true excellence and brought it up, will it not be
granted him to be the friend of God, and immortal if any man ever 15‘?” (Rouse pg. 106).> Inthe
- Symposium, there is evidence that Socrates mmseif has reached this state. In this respect he
"ﬁmctzons much hke the barefooted bare- chested man’ ef the 10th picmre ' e '

Now from the Buddhzst stanépomt what do we find i in the 9th and it}th plctures‘? First,

. hdw shall we understand the nature of the Source from the text of the 9th picmre which is titled: B

: “Retummg to the Source”‘7 In the ﬁrst line, it is said: “From the very begmﬂmg there has not

" - been so much as a speck of dust [to mar the intrinsic Punty] From the very first picture the e
, ‘mmd has been struggling with deluswe theughts whﬂe seekmg the Source. But none of that

activity has marred the Source’s Purity. Iti is the source of th@ughts and yet it transcends them.’

Now, the mind ebserves all the mamfestaﬂons of the Source yet “abxde{s“ﬂ unassemve}\r ina -

state of unshakable seremty » The mmd becomes like its source. There is no more striving. -
, }Everythmg follows its course ‘naturally. Now that the seeker has returned home, he. recogmzes‘
his wandeﬁngs were in vain. The description recalls the ﬁrst line of the Ist picture “The Ox has
~ never really gone astray S0 why search fOI‘ it?” ‘ '

, ' The process from 1gn0rance to enhghtenment is that of ﬁecommg pure so that inner
vision is properly focused (3rd pxcture) The process for change is a breakmg of old ha‘mts (4th

plcture} and a struggle to control one’s theughts of gain and loss (6th picture). The overall i image
* is that of taming somethmg wild. But there is no hint of understanding why it is wild. Thus the

Zen j j(}ume}, is like scraping off mental defilement, a puﬂﬁcatlon of mappropna{e thouﬂh‘{s In

~ that sense itis a returnmg to the One itself through the dialectic (1f interested, you will want to

, read the ist Hypothesxs of Plato’s Parmenzdes) The One is not stained with any positive
. atiributes ‘and in that sense it is intrinsically pure. ‘But the Source as source of all is also the
- cause of the enhchtenment state in the 8th pxcture Thus it is the cause of beauty and goodness

and as such it is desired by all. In that sense the Source is the Good. Only recall Bassui’s joy at

' \expenencmg the radiance of the ’orﬂhant light of Bema (in his }etter qu@ted earher) and it can be

~ reasoned that its ‘source must be the Good Yet if the Source is also the Good, and Buddhists :
~ understand thzs then the 1dea of j 3ust1ce is surpnsmgiy iackmg in the Ox-herdmg chtures And I

- with justice comes mieihgxblhty and provzdence For if the first cause is the Good. and the One,’
~ and if the conclusions of Proclus 13th proposmon follow, then everythmg s perfect precisely

E 'the way it is.” Which is nothmg other than saying that everythmg that is is receiving exactly what

it needs at exactly the right time in orcier to become more fuiiy compiete and better. Such a

A descnpﬁ@n of reahty can be called _}l}St and mteﬂiglble And since a divine mind is watchmg and

V ,crmdmg this process: unfold, prev1dence functions over this reality. ‘When this process becomes,

‘ evxdent as somethmg intelligible through - our Work in Philosophical M}éwﬁery, then we shall -
V desn‘e to participate in it as fully as possible by becm‘nmg as rational as poss:bie Incontrast,in
Zen the adherent desires to parﬂczpate--not by becommg ratmnal and deveiopmc the

e understandmg-—but by steppmg over the mtelhglble mud dzrecﬁy mto pux‘e enhghiemnent If the

5 Plato. W.H. D. Rouse trans The Great Dzalogues of Plato. Mentor Book New York NY 1984 ---I have made
- changes in the translatlon : , , : :



- lack of j Jusuce in the Plctm‘es is any mdxcaﬁon, it appears. that the Source is, in Platonic ierms
. identiﬁab]e with the One, but 1ts necessary 1den‘iity wrth the Good is not understood or under—
apprec;ated ' : : ,

So What has the Zen seeker 1eamed in making tius spmtuai return to the Source"f
' “Seated in his hut, he hankers not for thmgs outside. Streams meander on of themselves red

flowers naturally bloem ted.” He has reached the stage which was already foreshadowed in the

3rd pacmre “In every act1v1ty the Source is mamfesﬂy present. {...} When the inner stmn is

~ properly focused, one comes to realize ihat that which is seen is 1dennca,1 with the true Source.” ;
S Aiready in the 7th, the duahtv between one’s own mind and mmd ﬁseif is seen as false, whilein
 the 8th there is only the vision of the infinite azure sk} beyond any concept So in the 9th what

- stage of enhghienment has he reached? Tt i is the recognition of the intrinsic pumy of all beings

- and thoughts which is what it is mthout any effort because itis s:lmply the manﬁestatlon of the
 intrinsic punty of the Source Tt is therefore a unifying vision, umtmg the Somce with all its

mamfestanons With this reeogmﬁon the mind is unshakabiy serene but zt 1acks an - b
understandmsz of the nature of the Goed s , : :

i In the ‘10th picture the mental panorama “has ﬁnaﬂy dzsappeared ” He cannot be
) iecated even by the wisest. His way is the way of the Source. In the 9th he remamed in h1s hut,
but in ‘the 10th there is no piace that 13 not his home. He is completely free to follow his own

o way, since it is the way of the Source. ‘He leads innkeepers and ﬁshmongers in the Way of the |

) Buddha.” He associates with the lowest class of peopie but ilke the lotus that hves in muddv

- water, he himself is without stain and is full of j Joy. i W}thout recourse to mystic powers,

; ,mthered trees he swifily brmgs 1o bioem ” In what way does he brmg even the lowest class into

the Way of the Buddha? Does he bring about whoieness by teachmg them the mtelhgibihty and " '
justice of their thoughts fantasws and dreams?  No, since there is no evidence for such =~
understaﬁdmg in the Pictures. But if his teachmg is not through m’ceihglbihty and Jjustice, what

- method does he use? Could it be Bassui’s method? If so, then even the mz,hest enlightenment
- that his meihed bmngs about is stﬁi shallow, since he would not have seen for hzmself the carmg
= mtelhgibihty of the kosmos which i is the bridge between the divine and the mortal What greater
joy. is there than the recogmtlon that with every one of our mentai states we receive: a reminder to
- turn us back to the Gocd and the Oﬂe‘? Oniy foilow the Way of the Logos and nurture 3our .
N understandmg ’ : ~ : : . 2

The Way of the Logos is an ancient Way And Just as paths even to hoiy piaces St

o dlsappear from dzsuse so the Way becomes faint. - With the deeiaest respect I offer my gratltude -

to Pierre, whese understandmg has remmded us that the Wav to the Inteﬁlglble is 1tseif 3

N mteihgibie






Let s Look Back by Juha Postel

o Prerre Grlmes had been told by J oseph Campbell in New York that there was only one

L ;place where phllosophy was happemng in the USA in the late 1950s, S0 Plerre headed to

California where Joseph had said to find this guy, Alan Watts, who was doing some good stuﬂ‘ at
* The American Academy for Asian Studies which became The Cahforma Institute of Integral -
~ Studies in San Fran01sco After spendmg a few years in Callforma, Pierre got the reputauon for k
stlmng thlngs up a bit in the dialogues happening around Alan Watts and here is what Alan Watts '

o _ says in his book, In My Own Way An Autobzography 1 91 5-1 965 (pubhshed in l972 wlnch
- by the way, is 7 years later') < , R » :

“In workmg out those problems I was enormously helped by two of ,
~ my students, LeoJ ohnson and Pierre Grimes... Pierre Grimes came
- to'us from Samt John’s, Annapohs where he had been nurtured on
SR Plato but in working with me he graduated to Nagarjuna and began
- very practrcal experiments with that great Mahayamst’s phﬂosophy
~ He saw that Nagarjuna s method was a dialectical process that went
. far beyond sophlstry and lntellectual acrobatics, and could be used as
avery powerful instrument for what I had in mind - namely, the
B ‘dlssolutlon of erroneous concepts felt as percepts Plerre devrsed an
encounter group on the metaphysical level That is to say, he worked
out a srtua‘uon in Whlch the part1c1pants would probe for each other’s
basic assumptlons or axioms, about life, ‘and then demonstrate that -
' they were no more than assumptrons not truths, but arbltrary game-
rules. This dralectlc was as traumatic for a logrcal positivist as fora
o Hegelian, for as basic assumpuons crumbled, members of the group
""would begin to show intense anxrety He would then probe for still =~ ‘
’ deeper assumptions underlymg the anx1ety until he could bring the
- group to a state of consciousness in which they could happlly relax,
“and abandon the frustrating and futile [ project of trying to makea
 false hypotheSIS called “L,” on the one hand get mastery over
~ another false hypothe&s called expenence or “the world,” on the _
~ other. The process seemed extraordmarﬂy therapeu’uc both for Pierre
o yhrmself and for those who worked with him. I had feared that he AR
- would become a scornful, pnckly mtellectual but he turned outtobe
‘aman of smgular compassron and humor, as well as good sensein
T the practlcal matters of life. For Pierre Was a true jnana yogi; that i is
‘4 to say, one who comes to an authentic reahzauon or satori, by an
, mtellectual rather than an emo’uonal or physwal drscrplme ? (pg -
! 4‘_290—292) : R



Still true today, that Pierre is compassionate when most people would turn a blind

~ eye, and humorous just when it is critical to bring a group to unity. Pierre’s method could not
be subsumed as part of Alan Watt’s work any more than it has been able to be taken under

‘any umbrella. But Alan Watts died before they could fully test that theory then in 1973.

 Since that time, The Noetic Society, Incorporated in 1978, has provided many of his

students with training in Philosophical Midwifery but no Program for Training has been
~ under way for quite some time. Mother’s Market’s Bruce Macgurn provided space for the

- Academy of Philosophical Midwifery in the late 90’s. The Hellenic Chariot Journal was
published for several years (Ed. William Gilbert) and brought Noetic Society members
together into many study groups (Greek Tragedies, Homer, Greek, Theology of Plato). In
more recent times, The Holmes Institute and The Philosophical Research Society were both
able to utilize Pierre’s teachings for their students but no Institute of Philosophical Midwifery
exists today. The Opening Mind Academy has existed in two forms, once with Myo-Bong
S’nim in the early 1980s and then again from 1997-2003 in Costa Mesa, CA. Why the
Academies haven’t survived the problems of its members is a function of the larger problems
in society with respect to spirituality and what constltutes a religion and many of Pierre’s
dialogues and papers speak to this issue.

It is very mterestmg to me that those of us closest to Plerre those able to walk and
 talk with him, able to meet with him for Midwife Talks, able to learn with him on Friday
nights at the Noetic Society, Inc., have not formed such an Institute, that somehow we stay
insulated in Southern California and even though the contacts Pierre makes all over the world
create sparks of interest and some people study with him on their own and develop great

skills for good lives, most students have incorporated their learning and gone his or her own
way. Others get his book but don’t go on to ask questions or get involved in Midwifery for

~ themselves personally. Most intelligent people see it’s beauty and importance right away but
since most academic philosophers are already going in one direction or another, they find the
conflict too uncomfortable to deal with, the truth that what they had thought was true isnow
in question and that they might now be forced by their insights to live a different life, a better
life, and take the principles of PMW to heart. When we experience the effect of hitting our
ceiling, the furthermost reach of our courage, we shut down from pursuing that path and -
settle back into a more comfortable level of life. Until something wakes us up!



The Challenge of Excellence:

Pierre Grimes has been my teacher since 1986 or so and he continues to roll out his

‘ generosity day after day by providing a structure for people to understand. How to understand is
a complicated study which involves not only an understanding of Plato’s Republic but also a
practice of understanding oneself, pursuing goals which will promote growth. Since the first
time [ went to a Noetic Society, Inc, meeting to read Plato’s Symposium in 1985 or 86 at Pierre
and Nancy’s house with around 30 other students (some of whom had already been studying with
Pierre for 20 years), I recognized something which defies description in words but must be
described, something that feels like home, something that would keep me coming back for more
contact with his work. I didn’t know it then, but the reason I was hooked is because it brings a
way to gain excellence and its resulting personally meaningful understanding and beauty hasa
special charm. At first, the benefit showed up as more energy, more clarity and more insights
and it took years of study to see the reasoning behind the goodnesses that Pierre was giving us
access to. I share this experience with countless others who have taken his classes at Golden
West College since the 1960s or have attended his hundreds of workshops, or who have studied
with him online or by mail. IfI could reach all of his friends and colleagues who have benefitted
from his work, he would be showered with not only these 27 contnbutlons but with hundreds
more. o : :

From my first experience using Pierre’s To Artemis ™ Program (the first program to be
- developed using Hypercard on the Mac with his son Joseph Grimes and with Carole Duncan),
this work has assisted me as a parent to my beautiful Kate and has given me a structure for
_questioning the irreconcilable beliefs that were making my life as a single parent raised in a
dysfunctional family difficult, bringing me the education of Plato’s Republic, a way of life of self
reflection and improvement, a way of seeing how things function which can assist us all to be '
better people and therefore more able to do what we set out to do in this life and in future lives.
And it’s never finished, we’re never done, cooked, or complete I struggle to continue my studies
through the many distractions I place in front of myself. And I struggle with my responsibility to
admit and acknowledge the spiritual implications of Pierre’s work as my own experience has
been tested through understanding to reveal a connection which unites us all. But my lack of
~ academic credentials puts me safely in the world of those who can learn, grow and develop
w1thout having to share it much with others beyond our daily hves

When Pmlosophy was mcorporated into my life, it provided a structure for questioning,
for reviewing what I thought was true which gave me the confidence and strength of mind to
- keep working at the company I had created even though it seemed to be in conflict with the new
thought and new understanding. Since the company provides bar code labels to Aerospace and I
am against war and the military industrial complex, I found it very difficult to justify making
‘money doing something I didn’t admire. But, doing it with excellence was something I had not
considered. Allowing myself to be an excellent worker with my own design for balancing work
and play was a challenge that raised the level of my functioning beyond simply making money



for money °s sake, and allowed me to balance work with leisure reahzlng that money is not the :
‘measure of all things. I never became rich in cash but the riches in life expenences uses a
\ dlfferent measure. ‘ ' '

I, along with many of his students attended every class Pierre taught at Golden West
E College for years, auditing again and again once I had completed them all for credit. Phrlosophy

“was suddenly something to strive for, a l1v1ng love for wisdom which brings benefit to the
- seeker, a way of hvmg :

P1erre s demonstratrons and classes at the Phllosophlcal Research Somety (PRS) in Los
‘ Angeles drew me to make the rush-hour drive every week and the work he was doing was so
beautifully combined with boardwork and dialogue that I wanted to be able to view them again
‘and believed others would also find them valuable, so I hired Bob Keller to tape record these
~ sessions for 4 years and he and his wife both expressed apprec1at10n for the education they ;
~ received while doing this project. We also filmed a few TV shows for KOCE and if Bob had not
~ suddenly passed away, I believe we would have continued the series, but did not push it once he
was gone. Before he passed, Bob had transferred the PRS Beta tapes to VHS and volunteers
have taken them to digital formats and the 115 treasures remain available for study online or as
DVDs. Pierre and I also broadcasted a radio show called The nght Show and those programs are
still avarlable to be heard on Pierre’s websites. : : '

* Pierre’s method for exploring the blocks to reaching personally meaningful goals
provided my first opportunity to put into words what I was wondering about in a way which -
provided a structure for reflection and learning. And it wasn’t enough to grow as a business
owner or a student of philosophy, my gratitude took me by the heart and we created a place
where Pierre’s students could study every day, an Opening Mind Academy which almost
- survived the problems of its members and flourished for several years in Costa Mesa, CA until
' 2003. We had classes almost every night of the Week mcludmg a class on Euchdran Geometry L
- led by the now-deceased Rod Wallbank - , '

Plerre S annual workshops at the Esalen Inst1tute since 1991 have provrded him a setting

-~ for shanng his work in aplace which matches in physical form the beauty of his wisdomand

' each year his students’ understandrng increases, our bravery deepens our vision bnghtens He P
 raises the level of our seeing each year through working with our dreams and prov1d1ng \

- questions for contemplatron which bring us direct experience of our blocks to becommg better

~ and better. For, as the ancient phrlosophers surely knew itis our goal to ennch the soul with
learnmg S0 we can approach perfection. V ' ‘

Besrdes Bob Keller there have been other students and colleagues who drd not hve long - 5
~ enough to help us celebrate Pierre’s life. Essays by Ken ng and Rod Wallbank are included in
this book as a tribute to them and in appreciation for the beneﬁt they have brought to us all '



When Allan Hartley gave me the 1dea to spea;rhead this pro;ect to honor Prerre for his
'y contrlbutlons 1 gained the opportunity to give his famrly, students and colleagues away to

| - reflect on their personal growth whlle also challengmg myself to reach for excellence and

therefore. risk bumping 1nto the same sorts of blocks that I faced in other parts of my educatron

 What would it do 0 me to see myself as capable of doing this progect since the very 1dea of bemg' "

- able to complete this project is in conﬂlct with earlier beliefs that I am not smart enough

| "Competent enough good enough Most of us struggle to move away from a low selfi 1mage and

Pierre has shown me that we each reach the cellmg of our development unless we challenge et
urselves to make that ceﬂmg dlsappear we are locked into the familiar pattern of our life cycle x
~ Unless we find out what it is that is at the root of our behefs about ourselves and the nature of
kN Reahty, we will not be able to change our mmds about that cellmg, let 1t become as the mormng
~ mist, somethmg to see and let £0. : :

It 1s not a pleasant expenence to see my blocks and 1t has changed my 1dea of fun’ to see apel

' “the longterm beneﬁt of strugglmg through problems and testing my beliefs. Thank you Prerre
Grimes, for bemg my gadfly, my mentor, my teacher my friend. Always Someday, Homer ;
~ Parmenides and Socrates, among others, will receive the gift of your essence May the dlalogues
be grand and may you find a way 1o commumcate them to us if you have left anythmg out of
your already generous wr1t1ngs You have g1ven us the tools to see can we rise to the challenge‘7 '

Throughout the many years of Volunteer Work I have done for Opemng Mmd Academy, ; S

o | the Noetlc Soc1ety, Inc ‘and Pierre Grrmes workshops and other prOJects I watched asmany

~ students beneﬁtted from ms work-and I, myself have concluded at a few 1mportant crisis points
' inmy life that PMW gave me a way to move forward. I believe I am most. fortunate tohave
: 'recogmzed this guy when I met him as my ‘teacher. It glves me. great joy to read that Plato knew

- ‘the 31gmﬁcance of recogmzmg one’s teachers (see Book X, Plato 5 Republzc) andI can see that

B ~ many of my choices have kept me away from ; pursuing Phrlosophy as a career for the past ten

years. Somehow I convmced myself that I could not 51mply do the work and i 1gnore the drsdam

of the academrc commumty, denying me the right to practlce professronally because I d1d not - e
have the academic credent1als Even though Pierre understood the 1mportance of gomg out31de f

o the Umversrty system to leam and to teach as he believes that one’s credentials come from the -

N understandmg, the practice of using the method bemg revrewed by one’s peers and bemg able to‘ -

~ review other’s work. In order to move forward with my ideas in spite of the dlﬁicultres would

* have requlred a thher self i image than I had at the t1me and for that time perlod 1 had h1t qulte a " S

- cerlmg lam stlll bumpmg my head i

: 1 have accompamed P1erre Grlmes to many conferences around the world attended all S
. ’but one of his Esalen 5 day workshops published papers attended the Academy of Phllosophlcal <
Midwifery at Mother’s Market i in the late 90’s (space donated by Bruce and Sharon Macgurn)

s ~ started Opemng Mmd Academy whrch ran successfully for 6 years in Costa Mesa California, -
~ have been: a Noet1c Soc1ety, Inc member smce 1986 and I even memonzed one of the PMW o
- talks Pierre and I had so that I could see more clearly what was happemng in my past whlch kept o

~ me blocked from meanmgful pursults (at first I d1d it on his dare whlch tumed out to be hlS glft






























o To Pierre Grimes
by Donna Laba

- In my second semester at GoldenWest College I took an mtro to Philosophy course wrth
Pierre Grimes and it altered the direction of my ] life. I was takmg 18 credits and I recall someone ‘
suggesting that I drop the Philosophy to lighten my course load. That was absurd. I knew very -
quickly that I would be wﬂhng to drop everythmg BUT that class Prerre had mtroduced me to -
Plato ; : : r SR

k , He understood Plato He would 1nclude us in the exploratron of the dralogue deftly
~ leading us through a series of questrons Respectmg the internal integrity of the work through a
, elose reading of the text, Pierre bypassed the pitfalls of i mterpretatron I would read and study to

prepare for class. However I would inevitably discover how little I knew and how much I wanted g

to learn. I would leave in a state of “wow!” as he revealed the obvious. For truth is always
obvious. I would then reread the dlalogue with greater clarity, reahzmg that there was still much
more to see. Thrs wasn’t about mamtalnmg my 4.0. It was about bursting through puzzles that

-~ offered ghmpses into the nature of Reahty and what made hfe worth lrvmg I had fallen in love

r w1th Platomc thought :

: Prerre was always available to hlS students for further drscussron over a cup of colTee
Whatever the level of the student, he would take you hrgher One of the greatest gifts that he
. gave me, was the ability to pursue my own education in Plato. He taught me how to play wrth
Plato and become an active part101pant in the dlalogue Because of Pierre, Plato became my -
) teacher and I became my teacher ThlS was espe(:lally 1mportant as I continued my undergraduate :

o 'and graduate educatron

 Iwas deeply drsappornted in the approach to Phrlosophy that l encountered after
GoldenWest. It was taught through commentaries by professors that lacked understandrng of
‘,'Platonrc thought. Just as a reliance on rehgrous dogma serves as an obstacle to the pursuit of the
Divine; reliance on educational dogma serves as an obstacle to understandlng and insight. -

- o Dogma promotes obedlence and faith. How can you have Phllosophy w1thout Love of Wlsdom‘7 ;

After 30 years of explorrng Plato and other metaphysrcal paths Tstlll have to return to

Pierre if I want to share an msrght Or pose a questlon 1 know he’ll understand and take me hrgherz
because he practices Phrlosophy as an art. He possesses the comprehensrve knowledge and

‘ understandmg of all aspects of his art. He is’ adept at demonstratmg that knowledge and

o understanding to those wrllmg to learn. He is able to judge what is done well or poorly within the

-context of that art, He provrdes that good for the benefit of his students and ITam grateful to have
, ‘been one of them - e : : :



A Few Words of ngh Regard for Plerre Gnmes :
by Meme Martmo

Tt was a gradual eﬂect when I came to reahze that I had a mmd Not that I dldn’t thmk
before that but thinking is not always an mdlcatlon of mind. Mind, it turns out to be, is more
than a brain functlon that includes thought and memory, feehng and emotion, the unconselous
intentionality, sense perception and sensation, imagination and our capacity for all of our beliefs.

Allof this we casually refer to as attributes of intellect, and popular with 11terary artists, mmd it
:IS said, is the stream of consciousness, although the unconscious is also part of this faculty that
glves us the uniquely human function of reasoning. I hazily recall being in my first phllosophy ‘
class, but the reality was that it was the beginning of an introduction to my mind and now after

 the decades of many classes and uncountable somal get togethers in-sync awareness of using my

- mind, bemg able to use it became a way of hfe In a way, that first experience of cm;umspectmn

~was 'shocking. Thls shock has never left me even though 40 or 50 years have passed by since that
- initial realization in the class taught by Pierre Gnmes subhmmally guldes my. ent:lre hfe And that
isthe breathtakmg nnportance of ﬁndmg one has a mmd '

‘ If anyone had the best affect on my ab111ty to more fully expenence the world it was
Pierre. His keen 1nte111gent artistry was to ask the most acute questlons that got to the ‘heart of

- ideas, then allowing the minds of his students, his friends, to expand beyond just obvious

E _answers, to learn to make dlstmctlons when it would have been so easy to just gloss over them,
missing the. ‘deepest and most elegant pomts the mind is capable of digging out. In some respects
I will always be a student of Pierre’s as the Iearmng never stops If anyone could evince vmsdom
~ Pierre was that model. He taught what vwsdom meant and what having it meant. Heisa most -
~ unusual human bemg “And I WlSh hlm a most wonderful and happy buthday

S,mcerely,_ :
Merrie Martino



DR PIERRE GRIMES
by Rev Roger Juhne D D

: k It was my pleasure to be assomated Wlth Dr. Pierre Grnnes for the years 1998 2004 when
I served as the President of Holmes Inst1tute Los Angeles. Dr. Grimes was  the mstructor of our
distance learmng course entitled "Classical Phrlosophy and it was one of the most popular

- courses in our cumculum Pierre showed a great ded1cat1on to our students and was always

Wlllmg to spend extra ttme in coachmg and tutoring as well as shanng his incisive comments on

~ their papers and subrmssmns Hewasa pleasure to work W1th and as far as I know his course is

| stlll being used in our masters level program for rmmstenal study '

One event in part1cular stands out Dunng one of our annual colloqula in Santa Barba_ra L
, Dr. Gnmes had several of his college students perform a play he had wntten titled "The
';Symmetry Thls play was set in ancient Athens and con51sted of dlalogues among mdwlduals

~ who utilized ' phllosophlcal m1dw1fery -an 1ngemous mventlon of Dr. Gnmes to analyze and -

~ heal various psychologlcal and medical problems It was a marvelous ‘evening for our students o

who were able to see how these ancient concepts could be used to deal with modern i 1ssues
| ‘Pierre's actors, who were students of h1s at alocal college came to our Conference at the1r own
expense We were most appre01at1ve of this generous express1on ofi 1nterest in and concern for
- our student body : '

, I wish to convey my most smcere congratulatlons and best w1shes to Pierre on th1s
o ‘ausplclous occasmn May hrs light contmue to shme I S I -



Trlbute to Plerre Grlmes on hls 89th bn‘thday
| by Chnstlne Renden Haggarty |

; How many Phﬂosophy 1A classes have you taughtV How many students have been
perplexed by your quesnons‘? I met Pierre at Golden West having recently graduated from high
school and though my goal was to be a mother and a housewxfe I found myself taking college
courses for no particular reason. From an early age, I was very percep’uve much to my parents
dismay. ' In order to control and curb my often-verbal ideas and opinions, I was told that my
perception was inaccurate and my vision was corrected by being told what to believe, rather then

relying on my very acute observatlons and intuitions. Thus, by the time I took Plerre s
Philosophy lA class my psyehe was as fragmented as the Pre- Socratlcs ‘

R Ehs classes were hke a breath of fresh air being let into a dank enclosed room. I took
~every class that he taught. His Eastern Thought class brought me to Maesumi Roshi and
Z.C.L.A., which continues to 1nﬂuence me as a practicing lay Buddhlst Most 1mportantly, his
~ reasonable approach and his coffee break conversations allowed me to see my mind and myself
as a finely operating organ of thought that had cohesion and integrity. I began to trust myself. Es

I was only around for three or four years before moving to Northern California, where I
: ‘continue to live. My trips to “the south land” became less and less frequent. 1 became a teacher,
working for Sonoma County Office of Education in Sonoma County Jail. I taught G.E.D. and

art. T provided students with the Rouse translation of the dialogues for those who expressed
~ interest in hlgher-level learning. I think that the Socratic method of exploring, as practiced durmg '
my time at Golden West enhanced my professmnal and personal life. . B

In 201 0, I took early retirement to pursue my 1nterest in Asian calhgraphy, an interest that
I"d been cultivating for over 15 years. The images and writings in the zendo, were always a ‘
~ fascination of mine, perhaps a brief respite from the endless hours of sitting. As with my .
~ fortuitous meeting of Pierre, it is said that when the student is ready the teacher will appear and
SO 1 found a calligraphy teacher in Kazuaki Tanahashi, with the added bonus of him being a
“Dogen scholar. The practice of calligraphy brought me back to the Ion and the question, “What
is art?”, echoing down the decades like the day the questlon was ﬁrst posed in that Phﬂosophy

> ,k 1A class Happy Blrthday Pierre

: Chnstine Renden Haggarty

>, T
?;\ . Website: zenbrush.net

®

Autumn — year of the water 'snake |







For Plerre Grrmes

By Regrna Uhana

, What isa trlbute‘7 What would be the hyparxzs of tnbutes‘? What Would be a tribute to
‘ Prerre that would be worthy? In Greek, ‘pdpog tyus are the words for a tribute. @dpog has
two meanings. Both come from pepw, meaning to bear, to bear or carry a load, to bear along
Metaphorically, it means conducive of health. The first meaning, pdpog, is “that which is
- brought in tribute or way of payment > while the second use is Tiurg, which means “that whrch
is pard in token of worth or value as well as worshlp, esteem, honor.” '

Both words can mean that whrch is brought ina way of payment or that whrch is paid in
“token of worth or value. From Plato’s dialogue the Phaedrus, Socrates says, “Let this tribute,
: then be paid to memory, which has caused us to enlarge upon it now, yearning for what we once
possessed.” ‘What payment is worthy of Pierre, a noble birth and life? Without question, these
‘words are small compared to the universality of this man, the wealth he has brought me, my
friends and mankind, 1nstrlhng a yearmng for what we once possessed Towea payment to
3 Prerre as Socrates says in Plato’s dialogue the Phaedo “We owe a cock to Asclepios; pay it

k wrthout fail.” Pierre has ‘brought soul health, honor, and esteem to MIND. What kind of payment
~ can one bestow on someone who brought to myself and all who Pierre has made contact withon
his illustrious Journey———Mmd——the spirit - of mind, the spirit of truth in mind. My reference to
mind will be the Hellenic mind and spirit. These may seem like clichés, and perhaps they
~cannot capture fully this man’s gift to myself and mankind. The closest may come in the form of
the god, Prometheus. He stole to bring light and provrded dialectic to man. Pierre shows the
s1gmﬁcance of the light Prometheus brought to man. In the myth, Prometheus brought hght or

mind to mankind. Pierre, in that golden chain of those who dwell in Mind, most excellently has o

V f‘extended a way to explore mind from its deepest recesses to 1ts 111ustr10us hyparxzs through
: dlalectlc ' :

Pierre has shown that dralectlc not only can explore the more noble 1deas of the m1nd as
B - beauty, justice and good in themselves and their relation to one another but his most valued
insight extends the dialectic to explore the most troublmg and unsrghtly areas of mind, the

- images of these ideas in the areas of false beliefs and i ignorance ‘manifested as tyrannies of our |

~ soul. He has provrded like Prometheus, a hght to uncover and make mtelhgrble our personal

- ignorance, our personal false beliefs that will mevrtably block us from partrclpatrng in mind

- unhindered. For without understanchng the reason we became loyal to our false behefs we can o
o never fully achleve the hrghest good or reach hyparxzs of Mind. '

For those who are able and wrlhng to share and partlcrpate in this kmd of Mmd study, the
journey is wondrous, human, personal, yet universal and filled with treasures of unbelievable

~ wealth and magmﬁcence As was said in Plato’s  Phaedrus, “For -sight is the keenest of our

k physrcal perceptlons though through it wisdom cannot be perceived. For marvelous would be
“the love excited by WlSdom if wisdom Were capable of presentmg to v131on such a clear image of



itself as is presented by beauty.” Pierre has opened the gates to this wonder, awakened yearning -

for what we have forgotten and excited the love for such wisdom, and challenges us to go for the

“highest poss1ble goals He has shown that mind is present, always. It is up to each of us to study

its depths, just as he has done. He has provided an antidote to help in our journey , _because each

~ of us is marred by unquestroned false behefs that lurk to block, to hinder our Journey to “know
thyself > and mmd function unhmdered :

- So what debt do I owe to this man Who has provided the conditions for my soul, my
mind, my life—Mind? The irony is that for once one has a glimpse of Mind, a glimmer, the
- word mine drops away, for one sees how silly it is to say my or mine. Pierre lives Mind, by its
- justice and truth, by its method of study through dialectic, by its aspirations and yearnings to
benefit. By some providence I have been given the chance to participate in Mlnd w1th Pierre, to
‘the degree I am able. :

Prerre can be descrlbed as mind lovmg and mind lover and let’ s not leave out mmd—
blowing. In every way possible Pierre has traveled the near and far reaches of mind, opened the
intelligibility of dreams, daydreams, fantames tangents, and any moment that takes one away
from one’s most meamngful goal. He has shown his love of mind by sharing his insights, his -

- Joumeys his wondrous questions, to bring all who wish to follow and converse as he travels
* himself along the wondrous pathway of where mind leads, but he has challenged those
following along to attain the hyparxzs of Mind, to reach after the hxghest most excellent, the
- excellence of mind. :

Plerre as a mind lover desires to reach the deepest depths of mmd’s Wonder and
7 excellence. As mind loving he cares, loves, nurtures it wherever he goes to allow it to grow and
develop and achieve its own Ayparxis for him and through him for whoever follows. To say the

e least, Pierre is mind-blowing, for although there are experiences of enlightenment, there are also

problems, puzzles, mysteries, blocks beliefs, so it requires at times some radical redirection,
upheaving that part of mind that wants to keep one limited. So, in a way, Pierre maybe k
considered a problem terrorist, for he comes with his questions and explodes the dams one holds -
dear in the form of false behefs and then demands to remove the structure that are blocked by
behefs : : ‘ : :

k He has developed Pmlosopmcal M1dw1fery as a means for anyone anywhere to carry the :
torch of mind for eternity, for Phrlosophlcal Midwifery is mind reflecting on mind from the -

' personal problems to the journey to dialectic of the relatronshlp between the Good and Idea of
- the Good. Pierre has provided an extraordmary and yet simple way to reflect on mind, to assure

that one who is stuck has a model to understand the causes of the blocks and then move on into

~ studying mind unhindered. He has shown how this model can uncover the mte111g1b111ty of the
‘most daunting problems and puzzles on a personal level in dreams, daydreams and fantasies and

- obviously on the metaphysical level. My experience has been that this is not a small task, itis
not without its eddies, its cliffs, its slides, its avalanches, its life and death struggles, and 1t isa

~ way through mind to gain the highest spmtual experience, excellence wisdom and

- understanding. On a metaphysical level, it also is not wrthout its struggles, yet it moves;



o ‘gracefully through rdeas enJoymg the kmshrp or not as one explores the 1deas in themselves
I8 unhmdered ' ' ; ;, , ,

k To the succession of the Golden Cham Prerre and hrs phrlosophrcal midwifery, have

- added hrs name. W1thout doubt or question, he has established himself among the most
honorable the most wise and the most 1llustr10us mind travelers. Reachmg back to Homer

: Confucrus Tao, and Dali lamas to the present day, he leaves no stone unturned. In his own

- Journey to understand himself and these thinkers and what it is they have valued i in their j Journey,

 hehas been open to share to brmg along people who find this journey most rewardmg “As such,

he doesn’t follow a tradition, that is, he hasn’t developed a location with a hrerarchy of

~ individuals, but he makes intelligible the traditions to anyone who wants to partrcrpate ‘We
could also liken him to Socrates, for Socrates mingled with anyone who v1srted in the market
place and wanted to talk and explore 1deas Mind is everywhere but those who wish to reflect

o pop up in the strangest places Pierre wears no robes, has locations, or prodrgres It’s only up

to each individual to partrcrpate on the j - journey he himself has been travelmg If one wishes to
-ride along, Pierre is open, and if someone, because of his or her ‘own problems fails to keep up,
he lets them be, but if they wish to return to the j Journey, he again welcomes them. In every way,
~ he has shown the depths and possrbrhtres of one’s own mind and mind itself and shared it. Its
unendmg depth and possrbrhtres are truly wondrous. I can say little as to the extreme
~ compassion, kindness this person has shown to people and to myself in regards to one questmg
for therr hypams and for the hyparxzs of reahty : - :

Egos lard asrde even though one loses i in arguments ‘even though one may see
“something better than Pierre, it is incumbent upon the individual to present it in its finest form to
test its merits. Prerre shows us how to consider it to be a gift if there is found to be somethmg ‘
~ flawed, ignored or overlooked or left ‘unquestioned. That’s the begmmng of dialogue with
~ oneself, only Plerre has begun the Journey for us by forcrng us along in our reluctance to value
‘ thrs journey. e : s :

, It is no small debt I owe, for the grft of dralectro and mmd that Plerre has brought reaches '
beyond the stars and queries the most wise, and it has opened my ughest 1gnorance to see the .

o why’s for holdrng false beliefs. One who has provrded the conditions for those to partrcrpate in
 Mind, to love ousia, mind turmng upon itself in the spirit of play and friendship and challenge

can be likened to bemg selected to participate in the greatest of all Olymprcs the Olympics of
: dralogurng through Mmd For such a gift, what debt can one pay‘? Wrthout questron 1t would
. be the rnost prrceless payment anyone can pay. : : ~

~ A temple alongside Zeus, for itis Zeus who Prerre follows and is compamon Jornmg in

'lme W1th Socrates, Plato and Parmenides. But Pierre does not 1gnore Apollo, Aphrodite, Athena,

Hestia and all the other gods and goddesses and heros and heroines and how they function and

~ what srgmﬁcance they played in the Hellenic mind. He has invited any who wish to come to
participate in this wonderful fanuly Itis with treprdatron that one travels thrs road, but on the
i other end, reachmg out wrth a question, Prerre has been there welcommg o






: ;Essay recalhng my assocratron wrth Prerre Grlmes
by Allan Hartley g |

S At the end of 1990 and the begmmng of 1991 I ran out of everytlung and went to the Zen o
B Mountam Center where the Abbott Jitsudo took me in for a stay of three months until I was able R

' to getmy magazme New Perspectzves A Journal of Consczous szzng up and running again. .
L1v1ng in the forest and with the help of Jitsudo I was able to revitalize myself and the small
publication. The elevation and the time of year, sunny days followed by rain, snow and wind, let
me experlence nature at its most mv1gorat1ng ‘Meditation or zazen was done three trmes a day V
and more often when there was a group there on retreat ! S

, Prror to startmg the magazme in 1987 I had some ideas about domg a soy deli. There was
~ oneinLos Angeles and soy products were begrnmng to be popular sol thought about doing a
lunch counter in a health food store that had been established years before in Hemet. I did

- actually do th1s for about six months asa vegetarran lunch counter, never getting around to
~ promoting the soy deli part of it. Solhada little experience in d01ng vegetarian food

- preparation . and [ was consrdered assrstant tenzo or cook dunng most of my stay at the Zen
, Mountarn Center : - o ; ,

: Prerre Gnmes and h1s group wouId penodlcally spend a weekend at the ZMC Where i
~ Pierre conducted drscussrons and zazen practrce of meditation. The group was there toward the
end of my time in the mountain center and so I got to make them a breakfast. As I recall, J itsudo
‘worried about havmg a tenzo avadable because his was very much 1nterested n hlkmg and
~ sometimes he would be gone in the mountains for a day to a week at atime. J itsudo also didn’t
care for the intellectual approach and told me so concermng the Grlmes group—that I shouldn’ :
‘ get 1nvolved with them because of this. Of course one doesn’t get far by telhng or suggestmg ‘
- that I don tdo somethmg \ L : : :

My ﬁrst experlence Wlth Pierre and his group was takrng a walk wrth them after ’
' ’breakfast We didn’t have much time for discussions then. Several years after I had returned to
- Hemet via R1versrde I asked him for an article for my pubhcatron Hehadustun“An

- introduction to the Art of Dehvermg Oneself of False Beliefs” from his book thlosophzcal

Midwifery, co-authored with Regina Uliana, Ph.D. usmg an additional explanatron as subtrde 4
New Paradtgm for Understandmg Human Problems Wzth Its Valzdatzon R : '

Prerre has thrs tremendous energy wh1ch seems to come from hrs work and he wants to
let everyone know about it and use it. Itis reﬂected in words he uses which he repeats whenever :
~ he can. One of his favontes is curious and he likes to use it a lot. It is a motivator. We need o

~ curiosity to get us started in this most noble task of self understandmg The next nnportant word R
' in his lexicon is understanding, and he gets us there by using reason. He wants to make hrs o
students free of their rmsunderstandmgs to go on and become phﬂosoplncal midwives -

= ‘themselves That is, to help others let go of ideas that are no longer Workmg for them There have



' :'been a number of times when I got emotionally stuck and called him for some help with it. He
asked me a couple of questions and in no trme at all I had a breakthrough with m31ghts

1 k One of his mOSt impressive Writings in the early days of our assomation was his dialogue
‘play called “The Symmetry ” A number of his students comrmtted it to memory and gave several

' performances They were discussmg a religious conference that one of the characters had gone to

and came back with ideas and questions. I was very' surprised that he made me a character that

* was referred to several times in the play. 1 was invited by him to see it at the first performance at
‘Golden West College In the first page of dialogue his first character says: “Say, are you planning

on wntmg another article for the New Perspectzves Journal or what?” Maybe he was referring to

~writing about the play “The Symmetry.” Then at the end his second character tells us: “I think I

“have had my fill, Joseph. Thanks for the recollection. Ive got enough to think about. I’'m not
sure what I’'m going to do with it all, but I know I’'m going to have a couple of cups of coffee

- with Allan Hartley about this.” A good closure because they are of the same mind as me that one
can depend on coffee for stimulation and to bnng up new ideas to discuss and hopefully resolve

others that have been left hanging. SR

This began along working relationship that not only included Pierre but it brought some -

- of his students into the journal with their writing as well. Pierre has the qualities an editor

appreciates. One favorable aspect is that he doesn’t know the word “No!” I have told people on

several occasions that he and several theosophists that I know have this quality. It is such a joy to

~ hear, “Sure, I will write a piece for you When do you want 1t‘7” Not like most people who w1ll
~ say, “I dunno maybe but not right now.”

’Pierre wrote a column for New Perspectives: A Journal of Conscious Living for a number
of years so we got to work together on a regular basis. I called his column “The Philosopher.” I
~ had one other columnist that ran alongside of his which I left pretty much open and called it “It’s
- Her Life.” She i is a writer and performance artist. They worked well together because hers was ‘
‘not always that serious He loved to play the game of coming up with ideas and then getting
k them out to people There were also meetmgs we had in Corona where just the two of us met
‘because it was pretty much half-way for us. He had as much energy and eagerness to share the
i last tlme 1 met him there at Marie Callender S as any time before o

In the ﬁrst few years of the magazme I was a little uncomfortable because many of the

N artlcles and advertisements that came my way were more of a new age nature. 1 wanted to reflect
more what I thought which was deﬁnitely not ¢ sweetness and light ” When Pierre and his
students started writing for me it was more - aligned with how I wanted ideas presented. Of course
I gave assignments rather than accepted submissions by people I didn’t know. One problem I saw
that occurred to me was that until it was cleared up, Pierre’s students put him in the article ]
~asked him or her to write, no matter what it was about. That is probably good for one’s ego but

B not -appropriate to the task at hand. Not even he did that. I like it when someone can have the

- courage to go against the status quo, in this case new age thinkmg Pierre wrote a critique on the

movie “What the Bleep do We Know?” He took exception to the acclaim by scientists and lay









| For Prerre Gr1mes by Oraha Romo

, ‘ The shadow1 of love and generatlon in these T) he Elemem‘s of T heology of Proclus

B Mez‘aphyszcs2 is in the transcendent reality that is the cause of all existence. These two
fundamental 1deas or chvme prmmples brmg about anew way of thmkmg that assumes that two '
entities can enter into a shared existence. of partrclpatlon as mind partlclpatmg in the One or the i

i / Good as demonstrated in Proclus' Proposrtlon 1 that "All Multztude Partzczpates, in a certam

way, of The One."? In his introduction to Juan F. Balboa's translation of Proclus' Elements of
 Theology our beloved and loving teacher, Pierre Grimes, PhD writes "For what greater glft is-
there than to be brought to see that mind is no stranger to mind and can know itself and its
subhme cause?" This certain way of using the mind to know the mind refers to a mental act1v1ty -
~ that is the medium in and through ‘which the mind shares ina hrgher reahty while sunultaneously ,
 transformed by its beauty as it recollects dlrectly that that reality just asitis IS the source of
- what most deny has any exrstence It is clear that this mind is seeing beyond the unrehable o
senses to bring about a certain kind of i intuitive reasoning, whﬂe knowing that this process1on
,(proodos) is both prov1dent1ally transcendent and causally present to all things. , SR
~ And upon reversion (epzslrophe) this eertam way of loving partlcrpatmn in Il’llIld is the result of
~values recelvmg the cause as the perfectron (telos) by ‘which tlns umque understandmg is

L P1erre Gmnes PhD Fnday mght Noetlc Somety meetmg lecture demonstratlon Our much loved and canng
teacher, demonstrated that our own body casts a partial or total image caused by the body's mass mterceptmg light
- and blockmg the rays of hght thus its shade goes on unseen until we turn a;round to casta glance at its image.

2 Peter A. Angeles chtzonary of thlosophy, P.169, Harper & Row New York NY. 1981. (Metaphysms Gk., metata
physica, "after the physics" from meta, "after, " or "beyond," and plzyszkos "pertaining to nature," or physis, "nature "
or "natural,” or "physical").. The origin of the word metaphysics is uncertain. Aristotle did not use the term, :
although there is a compilation of his works called The Metaphyszcs There is not general agreement as to how to
" define metaphysics. The following are some of the main definitions: (1.) Metaphysics is the attempt to present a
comprehenswe coherent, and consistent account (picture, view) of reality (being, the 'universe) as a whole. Inthis = -
~ sense it is used interchangeable with most meanings of synoptic phllosophy and cosmology. (2.) Metaphysics is the:
study of Being as Being and not of "being" in the form of a particular being (thmg, object, entity, activity). In this
- sense it is synonymous with ontology and with first philosophy. (3.) Metaphysics is the study of the most general
*persistent, and pervasrve charactenstrcs of the universe: existence, change, time, cause-effect relationships, space,
substance, identity, umqueness , difference, unity, variety, sameness, oneness. (4. ) Metaphysics is the study of _
- ultimate reahty--reallty as it is constituted in itself apart from the illusory appearances presented in our perceptions.
(. ) Meta-physics is the study of the underlying, self-sufficient ground (pnnmple reason, source, cause) of the
~existence of all things, the nondependent and fully self-determining being upon which all things depend for their
“existence. (6.) Meta-physics is the study of a transcendent reality that is the cause (source) of all existence. In this.
~sense metaphysics becomes synonymous with theology (7.) Metaphysics is the study of anything that is spiritual

' occult, supernatural, supranatural immaterial) and which cannot be accounted for by the methods of explanation

found in the physical sciences. (8.) Metaphysrcs is the study of that which by its very nature must exist and cannot e
be otherwise that what it is. (9.) Metaphysics is the critical examination of the underlying assumpnons

o (presupposmons ‘basic beliefs) employed by our systems of knowledge in their claims about what is real. In this
_ sense metaphysics is synonymous with important definitions of philosophy and also with epistemology. All these

definitions of metaphysics with the possible excepuon ‘of #9 are rationalistic. By the process of thinking we can
~ arrive at fundamental, undeniable truths about the universe (reality, the world, existence, God, Bemg) Experlmental
“and sment;ﬁc methods are not essential in obtammg metaphysmal knowledge ' : g ~

R Juan F Balboa Translator Elements of 7 heology P-1. All Multttude Pamczpates, m a certam way, of The One ‘

L Prerre Grnnes PhD Introductlon for translator Juan F Balboa s Proclus Elements of ﬂzeology



- intelligible because it knows the why and its relationship to the what of its thinking or noetic
‘parad1gm or divine root. In this view the unity of participation---as mind participating in The
One or the Good---is both the begmmng and the end, the arche and the perfection (telos) of all
~ things as proved in Proclus' Proposmon 12 which simply says that "The Source and First Cause of
" all The Beings is The Good."S The emergence of all things from the Good and their return to The
~ One is the expression in dynamic terms that depicts this lovmg way of participation which the
~ entire NeoPlatonic tradition sees as the measure of all things as our most gentle and
compassionate teacher Pierre Grimes, PhD says "for Man only knows truly lives, and is ;
* nourished by mingling with Being; for it is through partrcrpatlon with Being that Man gives birth
to Noetlc-lnteﬂect and truth. 6 The soul, while mastering self uses these divine prmcrples of love
~ and generation while beholdmg the good for that is the meaning of life and its beauty is seen as -
‘ a unity in reality and it functions in our life as drvme providence--"the primary cause of the
o goodness that even proceeds through dreams and VlSlOIlS " In his book The Eternal Law.., John
H. Spencer s writes that ' : ' ' '

MIf the're Were no such thing as unity, physics would not be possible.
Nothlng at all would be able to exist, as Proclus argued in the first
~ proposition of his Elements of Theology. If something does not partake in -
o unity, it cannot be unified and so can never become a whole, a somethmg
Only by being unified, by becomrng a 'one something'---whether an’
electron an apple, a universe, or a mmd~--can any thing ever exist or be
what it is. It is not possrble to object to this reasoning, because any -
~_objection presupposes that there is something unified in one's objection;
“otherwise, it would not be an intelligible response. In other words, says
Spencer if an objection has no unity, no ratronal way of brmgmg dlfferent
- words, concepts and thoughts into a coherent whole, then this objection
cannot possibly make sense. Indeed, a person could not even exist in the
- first place unless all of thelr drfferent parts were bound together mto a
’ umty "8 o . U .

Clearly these words suggest that there is a certain relatlonshlp wrth this partlclpated ‘
' umﬁed principle because a mind can exrst only by bemg unified in its act1v1ty of naming its

beliefs about the world. This kind of ‘presence or seeing uses the mind to know the mind (of selt) .
~ while s1mu1taneously taking part in a unified whole--The One/The Good as the most Brilliant
: nght of Bemg and thls metaphysrcs is proved by Proclus Proposmon 70 which says that "All

5 Juan F. Balboa Translator Elements of Theology P—12 T he Source and Fzrst Cause of all The Bemgs is The
Good. . ; : :

6 Plerre Grimes, PhD “Retum of the Gods” P 29. Not yet in prmt
7 Plerre ermes PhD. “Retum of the Gods” P. 31 Not yet in prmt

8 John H Spencer Tl he Eternal Law Ancient Greek thlosophy, Modern Phys:cs And Ulttmate Realrty, P. 189.
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o That i is More—Whole among Tke Archetypal Causes Illummate T he Partlczpants both Before
and After those  partial natures depart/abandon that Partzczpated Nature."® Our most brave

- and courageous teacher Pierre Grimes, PhD says that some can find in Proclus "a return to
 rational mysticism that can return man to a higher and more meamngful direction for their

lives."1® The ancient Platome philosophers empha51zed the d1scovery of metaphys1eal umty
underlymg all of the physrcal reahty with the aim of personal transformation. To turn around and'
see selfas a loving prmmple while bnngmg about virtue and goodness i in lrkeness to The One/
‘The Good so far as possible is the quest to tlns aim. Considering such a unique journey of truth o
~and self-discovery brings about a godhke Vrtalrty powerful enough to see life i in its unified - ,
. srmpl1c1ty and its functron is seen as the greatest good to mankind as evinced in Socrates words ,
- that say: "For if T say that such conduct would be drsobedrence to the god and that therefore I
‘ cannot keep quiet, you will thmk [ am ]estmg and will not beheve me; and if again I say that to .
talk every day about virtue and the other things about which you hear me talkmg and exammmg '

meself and others is the greatest good to man and that the unexammed life is not worth lrvmg e |

you wﬂl bel1eve me less "

Clearly Socrates isan example of a model of drrect 1ntelhg1b1hty whwh suggests the :

' startlng point from which logos moves attention away from the body while remaining as soul and
revertlng back upon itself. Spencer writes of Proclus that it is not in the nature of any body to

~_revert upon itself so that the whole is reverted upon the whole. Thus if there is anything which is -

= é[ capable of revertlng upon itself, it is mcorporeal and without part as proved in the Elements of -

~ Theolo --Proposrtmn 15--"All that is Convertive to Irself i is Incorporeal. "2 "This act1v1ty of the
~ knower knowmg the known the self beeommg the direct object of the knowledge by the self,

~ entails that, as Proclus puts it in Proposmon 83 that --"All that Is Self “Realized, is Entirely Self-

Convertzve "3 The knower and known are here one, and its cognltlon has 1tself as object. Since
2 'the soul has knowledge of prm(:lples superior to itself, it 1s capable a forz‘zorz of knowmg itself, -
denvmg self- knowledge from its knowledge of the causes prmr to it' as Proclus proved in

, Preposmon 11 that says "All The Beings Proceed from The First Smgular Cause "4 Furthermore o -

\ our most honest and kmd hearted Prerre Grlmes PhD challenged those who hsten to ﬁnd the '

9 Juan F. Balboa Translator Elements of vy heology P—7O All ThatlsMore-Whole among TheArchezjypal Causes - Tt o
,Illumtnate The Parttczpants both Before and Aﬁer those partzal natures depart/abandon that Partwtpated Nature R

10 Plerre Grmles PhD Introductlon for translator Juan F. Balboa S Proelus Elements of Theology

o Fowler Harold North Translator Plato Euthyphro Apology Crzto Phaedo Phaedrus P 133 Loeb Classmal L
‘ ~L1brary Harvard Un1versrty Press London England 1914 L r ,

LAz Juan F Balboa, Translator Elements of Theology P—lS All that is Convertwe to Itself is Incotporeal. |

13 ' Juan F. Balboa Translator Elements of Theology P—83 All that Is Self Reallzed is Entzrely Sel’f Convemve )

14 Juan F Balboa Translator Elements of Theology P—ll All The Bemgs Proceed from The Fzrst Smgular Cause ot



: buﬂt—rn axiom in this proposrtron is. Consequenﬂy, the built-in axiom Venﬁed that the soul i is
capable of reverting upon itself and of having direct knowledge of itself and its self—evrdent truth
‘which entails that self as soul is incorporeal and must be separable from the body, since 'what is
~ inseparable from body is incapable of reversion upon itself as proved in Proposition 186---"Every
Soul is an Incorporeal Essenttal—bemg and is Separate Jfrom body." "6 In other words, says Spencer,
if we can attain genume self-awareness, the part of us that has attamed such awareness would be
separable from the physwal body "7 - ‘ ‘ ‘

, ; Socrates own self‘ S examrnatron is an example of hrs comprehensron that he is not only a
~ necessary part of that thoughtful way of living and that thrs generating love of self is also
- awakening his love for fellow human beings. This power of loving is so self evident that
Socrates makes an intellectual insight about his own state of mind as evinced with Socrates
‘ ‘words that say "love is the: only thing I profess to know about."18 It is possrble that the mference
of Socrates words mean that to the degree we possess greater understandmg in the art of self
love, to that degree we are able to understand other human beings and on a more profound level
we are also able to recogmze the h1ghest or most fundamental simple, abstract, unchanglng, and
. umfyxng laws of physis (nature). In addition, the power of understanding these deeper ,
underlying pnncrples--such as love and generation--and laws of physzs (nature)—-—whlch requlres
at least some degree of theologlcal understandmg of metaphysics as a thinking process arriving
at fundamental, undeniable truths about the SouZ-Body, Soul, Being, Intelligence, The Good, The
One———depends upon understandmg our own self. For as Diotima says to Socrates that the best
' way to approach the thmgs of love or be led by another is thrs R :

' "begmmng frorn these beautrful thmgs to mount for that beauty s
“sake ever upwards, as by a flight of steps, from one to two, and from
~ two to all beautiful bodies, and from beautiful b0d1es to beautiful -
- pursuits and practices, and from practices to beautiful learnings, so
. that from learnings he may come at last to that perfect learning
e whlch is the learmng solely of that beauty itself, and may know at
o last that whlch is the perfectlon of beauty There in hfe and there

15 Prerre Grimes, PhD our most resourceful and awesome teacher presented a challenge to all those who hstened at

o the Friday night Noetic Socrety meeting and suggested that there was a built-in axiom in P-11, if anyone could find
it. The author of this paper took the challenge and discovered that if one accepts the definition of an axiom as a self-

evident or universally recognlzed truth, then this truthful knowledge is evinced as an Inturtrve—InSIght that comes
from the most center core of one's good mind and is the essence/hypraxis of who we are in view of the fact that we -
~ are one of many thmklng bemgs that proceeds from The Frrst Smgular Cause ' ,

e Juan F Balboa, Translator Elements af Theology P-186 Every Soul is an Incorporeal Essentml—bemg and is
o Separate from body ‘ , : t

17 John H. Spencer T, he Eternal Law Anczent Greek thlosophy Modern Physzcs And Ultzmate Realzty P 194 |
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o alone my dear Socrates is hfe worth lrvmg for man, wlule he \
o contemplates Beauty 1tself "o

, Accordmg to our most cool—headed man of good spmts~--P1erre Grrmes PhD--—platomc
;phrlosophy has a spiritual drmensron "that is, pnmanly, a training of the mmd to thmk -
‘remember, and brmg about understandmg which enables the phllosopher to return to the One by

awakening the mind to a hlgher reality, by leadmg itona contemplatrve path and by rejectmg ,
ideas inconsistent w1th the One or the Good itself."?0 This art of trarmng the mind to know how

~ to use the mind to function at a hlgher level of mental activity plays an essential role by way of

~ the dialectic, generatmg the spiritual drmensron of man on a more profound level of funcuonahty "

ff showing goodness in realrty In his book, Islt All Relative? our most cavalier and selfless

~ teacher, Pierre Grimes, PhD says that "all arts have a capa01ty to anticipate the future and 1t is
- because of tlns that they are said to possess a kind of foretelling of the future whlch can be called

' arational prophecy To antlclpate the future through an art was first expressed by the Ancrent
Greeks in the myth Prometheus as evinced i in the name of the god for the idea of foretelling is -
depicted in the name Prometheus which means to see ahead, or ‘having forethought "2l In one of
~ his dialogues between Zeus and Hera in “The Return of The Gods”, our excellent and generous- .
with-his-time teacher, Pierre Grlmes PhD states that Prometheus falled to perceive the '
, significance of our sacred linage and it was his arrogance and msolence that blocked him from
:y ) understandmg the nature of the reality of this divine progression and unknowmgly man has
become like him fettered to his sizzling folly and eaten away by his hot tempered rage whlch

rlnterestmgly enough is the metaphorrcal image of what Prometheus stole from Zeus: ﬁre 2 In a e

hurry to secure the bonds of Man's Necessrty to survive, Prometheus ignored the hrerarclncal

e ordered cosmos and broke the sacred Bond of Likeness which chained mankmd to hrs Soul's Fate B

~ unable to grasp how analogy generates allegory and fettered him to the closed system of Nature, -
- ill equipped to grasp and restore the old Gods as objects of Vltal concern and in the grlp of false B
- behefs 3. : : ‘ ' ~ o

: Just as Prometheus has a functromng power of seeing ahead S0 too Love as "follower ‘
and servant of Aphrodrte --—-and "a great daemon" as called by Dlotrma in the Symposzum
‘ ;generated from Plenty as its paternal cause designed upon "beautlful and good things" and
: 'Poverty as its motherly cause "always dwellmg in want"---has an analogously d}fferent genera
o lﬁmctlomng asa power of makmg life worth hvmg 24 Thrs union of love—--such as that of

19 WH. D. Rouse Translator Great Dzalogues of Plato, P lOS 106, 211(3 Symposzum A Mentor Book, The New 2
American lerary, New York ‘NY, 1956. - ' i '

: y ’20 Plerre Gnmes PhD & Regma L. Uhana, PhD, Ibld thlosophzcal Mzdwzferjy P 148
S ! Pierre Gnmes PhD Is ItAll Relatwe7 P. 118, Hypams Press COSta Mesa, CA 2007

2 P1erre Grnnes PhD “Return Of The Gods” P 30 Not yet in prmt

o> Plerre Grlmes PhD “Return Of T he Gods” P 54 Not yet in prmt

‘24 W.H.D. Rouse, Translator Great Dzalogues of Plato P 98 99 202C—204C Symposzum AMentor Book The New : ‘
Amerrcan lerary, New York, NY, 1956 i , - k



- Poverty and Plenty--conceived on the birthday celebration of Aphrodite clearly brings about a
~creative force that can be an object of contemplatwe experience because it gives birth in the
beautiful which "has most power to provide virtue and happiness for mankind, both hvmg and

~ dead. "25 As our thoughtful and virtuous teacher, Plerre Grimes, PhD writes, that "if Man can be
gulded by taking the challenge of understandmg himself through the discovery of his own mind
there is no need to believe that Man stands in need of some savior. For to discover how the
partrculanty of things fits into a umty isto understand how Prov1denee Destiny, and Fate

. produce and marntam the order of the cosmos whrch is gurdmg the ﬂow of Justlce throughout

) aﬂ "26 g . :

Clearly, contemplatwe reasomng by way of reﬂeetmg and explormg d1fferent same, or .
~ other ideas does not depend upon science or the data of the senses but only whatcanbe

: understood in and through the use of reason alone where physics is der1ved from facts about the
world. It is this kind of study, says our lover of philosophy and the truest deﬁmtlon of what itis =
to be a human bemg, P1erre Gnmes PhD that is called metaphysws 27 SRR

A case in pomt of this metaphysmal study is that ofa daemon Whlch in the ane;ent Greek
rehglon designates not a specific class of divine beings, buta peeuhar mode of lovmg activity

- - with an occult power like that of Socrates' daemon that refrains him from or engages hnn to do

~ certain actions. Since daemon 1mphes an expression of divine or loving activity, every god can
- act as a daemon such as Dlotnna s great. daemon--Love. This Love first demonstrates in itselfa
} loving power of th1s kind of" part1c1pat10n and is the medlum between the obJect of desire
: (W1sdom) and the desn‘mg nature (Ignorance) and is the cause of the conversion of subsequent .

- to prior natures as Proclus showed in Proposmon 145 that says ' "The Distinctive Character of

- Every Divine Order Constam‘ly Traverses through All Secondar;v Natures, And Bestows Itself to all the’
subordinate (inferior/needy) Genera of Beings."*® Accordingly Proclus distinguishes two forms of

~ love. On the one hand, the ascendmg love which urges lower pnncrples to aspire towards their
o superiors. And secondly, the deseendlng or prov1dent1al love (eros pronoetikos) Whlch obhgates :
i the supemors to care for therr productlons and transmlt dlyme grace 29 | :

It is mterestrng to note that Love has no parents ‘and as "a great god was wonderful on

~ earthandin heaven, espeerally in his birth." And Parmenides says of Birth, that she (Blrth)

contrlved Love the ﬁrst of all the gods " Thus many agree that Love is most ancient arnong .

2 WH D. Rouse Translator, Great Dzalogues of Plato, P. 7 8, 180B Symposzum A Mentor Book The New
'Amerlcan lerary, New York NY, 1956 , o

% Prerre Grnnes PhD. “Retum of The Gods” P 31 34. Not yet 1n pnnt , N
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‘them. And being most ancient, he is ' cause of the greatest good for us." And Love' s functlon is
- to "guide mankind through all his life."30 This means that each and. every god--even our own
" daemon for example--has the power to act as a higher godhke self. For Plato daemon is a
- spmtual being who Watches over each 1nd1v1dual and may be consrdered as h1s hrgher self or
some thlng drvme-hke = : ORI

. In addmon for Plato phllosophy asa love of wrsdom has a hkeness to hvmg hfe m
~erotic madness (mama) because the mind is usmg the mmd to brmg not only the « expenence :
~ about the world itself just as. it is but also it's most profound cause whrle continuing its upward
journey. As participants of this shared exrstence—-as a mind's partrcrpatron in The One--both
- within us and about us--we stand in adoration and awe at the intelligible poss1b1hty of mankmd' s
* spiritual development through the idea of Phrlosophrcal Mrdwrfery that is brought about as
having forethought to keep mankind on the path towards the perfect noetic Beauty, the most
- Brilliant nght of Being. Plato evinces in the Phaedrus that there are two kmds of madness, one
: 'arrsmg from human dlseases and the other froma dlvme release from the customary hablts"31
hke those of false behefs or pathologos for mstance ‘ o ‘

{ In addrtron Drotrma in Plato S Symposzum descrrbes educatron m erot1cs asan upward
Journey "a. breeding in the beautrﬁll ‘both of body and soul" and in need of "divination" so as to ,

~ ascent towards the perfect noetrc Beauty 32 To make thrs need of "drvmatron clearer to her

beloved student Dlotuna says the followmg gﬁ L

- "All 'men are pregnant “SOCrates both in body and in soul; and when
S they are of the right age our nature desires to beget. But it cannot beget
“inan ugly thing, only ina beautrful thing. And thrs business is divine,
~and this is somethmg 1mmortal in a mortal creature, breedmg and brrth
~ These cannot be in what is discordant. But the ugly is discordant with
S everythmg divine, and the beautrful is concordant Beauty therefore i is
i ;Pornoner and Lady of Labour at birth. Therefore when the pregnant
comes near to a beautrful thmg it becomes gracrous and bemg dehghted
it is poured out and it begets and procreates; when it comes near to an
‘ ugly thing, it becomes gloomy and grreved and rolls itself up andis
repelled and shrink back and does not procreate but holds back the
“conception and is m abad way. Hence in the pregnant thing swelling
~ full already, there i is great agitation about the beautiful thing because he B ‘
; ,that has it gams rehef from great agony Fmally, Socrates love is not for N

| 3°WHD Rouse Translator Great Dzalogues of Plato P. 76. 178 B, Symposzum AMentor Book The New
American Lrbrary, New York, NY 1956 s ,

o3 Harold North Fowler Translator. Plato Euthyphro—Apology—Crzto—Phaedo—Phaedrus P 53l (265-A) Loeb e
Classrcal lerary Harvard Umversrty Press Cambndge Massachusetts USA 1914. ' , Tl

- 2 Algls Uzdavmys thlosophy As A the of Rebzrth F rom Anczent Egypt To Neoplatomsm P 299 The Prometheus :
Trust W1ltsh1re BA UK 2008. . , : e ,



the beautiful, as you think. Why not? asks young Socrates. And
Diotima answers that it is for begetting and birth in the beautiful."33

There is truth in Platonic realism in view of the fact that the pre-eminent unifying
principle known as The One which Platonist have identified as the Ultimate Nature of Reality,
must be Supreme Good as proved by Proclus in Proposition 13---"Every Good brings about the
unity of what shares in it, all unification is good, and the Good is identical with the One."3*
‘Our most sensible and reasonable Pierre Grimes, PhD states that "in Plato's thought, the One is
defined purely as being beyond all categories; all knowledge even the name and language of The
One is denied of it. However, inherent in the term The One is the first hypothesis and "this one
may be spoken of," which subsist intellectually of a daemoniacal allotment so that the One is the
first hypothesis. ‘The inherent content of its highest term, The One, pushed to its natural
- conclusion shows how the alternatives can be viewed as different levels of discourse each of
which can be related to its corresponding philosophical term--The Good, Intelligence-Being-
Soul, and Soul-body. The identity between The Good, The One, and God is offered by Proclus in
an exquisite proof that is based on taking these terms in their unqualified sense*---asin =~
- Proposition 113 which simply says that "Every Divine Number is Unitary."3¢ According to our
most godlike and gracious, Pierre Grimes, PhD "the metaphysical identity between the highest
terms, The One, The Good, and God provides the spiritual dimension of Platonic phllosophy, and
the declension through the other philosophical terms binds the whole into a phllosophy whose

metaphysmal levels make understandable man's spiritual quest. 37

The metaphysics that the Platomst put forward entails that the universe is intelligible,
‘beautiful, and good, and that humans need to be transformed in order to follow these ultimately
~ real moral spiritual aspects of reality. For Plato, real knowledge, or the deepest knowledge, is
only possible once we have apprehended that that reality which really is seeniwith and through
our senses IS our own life's loving activity which is unchanging and yet responsible for all
changes. This can only be understood once the first principle of Platonic ethics is seen that one
~ must become in likeness to god in terms of generating right loving actions.?® This is written in
- the Platonic doctrine that clearly states: "For the performance of every action is, in itself, neither
beautiful nor ugly: So what we are doing now, Whether drmkmg_ or singing or speaking, is not
~itself beautiful, but aecording as it is done, so it comes out in the doing': When itis done well and

3 'WH.D. Rouse Translator Great Dzalogues of Plato, P 101, Symposzum 207a A Mentor Book The New
’ Amencan lerary, New York, NY 1956 ,

34 Barbara Strecker, Translator Proclus'] 3th Proposztzon in Pierre Gmnes PhD book Is It All Relatzve? P. 128.
Hyparms Press, Costa Mesa, CA USA 2007. o
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rightly, it is beautiful, but when not rightly done, it is ugly. Just so with being in love, and with -
Love himself; he is not all beautiful and worthy to be praised, but only so far as he leads to right

‘loving."3® The idea of righteousness rests in showmg what is due to each and in each moment is

 to respect its coming forth by meeting it with one's most sincere acknowledgement and to match

and grasp it with a counter good. Even the slightest gesture and every act is worthy of
recognlzmg asan act of the mind revealing itself in each moment.40 ‘

Begettmg dwme 1um1n031ty is our blrth nght as stated in the Timaeus Wlth Plato s Words ,
that say: :

- "For they who constructed us, remembering the injunction of their Father,
when He enjoined upon them to make the mortal kind as good asthey
: p0551b1e could, rectified the vile part of us by thus estabhshmg therein the
organ of divination, that it mlght in some degree lay hold on truth. And
 that God gave unto man's foolishness the gift of divination a sufficient
token is this: no man achieves true and inspired divination when in his.
‘rational mind, but only when the power of his intelligence is fettered in
sleep or when it is dlstraught by diseased or by reason of some divine
" inspiration. But it belongs to a man when in his right mind to recollect
and ponder both the things spoken in dream or waking vision by the
~divining and inspired nature, and all the visionary forms that were seen,

- and by means of reasoning to discern about them all wherein they are
significant and for whom they portend evil or good in the future, the past,
or the present. But it is not the task of him who has been in a state of
frenzy, and still contmues therein, to judge the appantlon and voices seen

- or uttered by himself; for it was well said of old that to do and to know
one's own and oneself belongs only to h1m ‘Who'is sound of mind."*!

; A mind that is sound mtegrates ratlonahty and myst101sm generatlng love while seeing that

‘ hfe neither is out of the ordmary and brilliant or urauonal Tt is kind of what it is just as it is--

both rational and extraordmanly luminous because " even if nature (reality) Slmultaneously

~ could be what it is ‘and what it is not, it would snnply say what it says, or do what it does,

without dellberatlon not canng whether or not it violated our cherished beliefs for if nature

(reality or umverse) appears to be contrad1ctory to our reason, then our inability to reason
correctly is the cause of the apparent contradlctlon as quantum theory 1mp11es "2 For while the i

B 39 WH D Rouse, Translator The Great Dzalogues of Plato P.78. Symposzum 181a AMentor Book “The New -
- ,Amerlcan L1brary, New York, NY. 1956. ‘
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world seems chaonc and some tlmes problematle says phllosopher and truth—seeker Plerre
Grimes, PhD: ' L : *

..itis entlrely p0331ble to venfy for oneself that we are part of a
~ caring and intelligible universe. The verification is a kind of proof :
since it is a way of understanding that is based upon a realization that
~ our mind constantly communicates with us and for our benefit. The
; commumcatlons from the mind are as profound as  they are utterly
‘ Lappropnate to our circumstances; for while the scope of the mind is -
pervasive, its prec1s1on 1s always dlrected to- What is personally
51gmﬁcant 43 ' ‘

The universe doesnt care how itis bemg observed, it is the same for everyone Good and
‘generatmg Love. A sound mind sees that symmetry is only possﬁ)le because of beauty and soit
seems reasonable to agree ‘with Proclus that symmetry presupposes beauty 4 The bnlhant and

- enlightened mind of Pietre Grimes, PhD ‘plays a key role in opening our mtu1t1ve mind to a

areahty of beautiful things while hvmg a life of exploration and clarification of Platonic d1a1ectlc

- ideas in phllosophy and "ﬁmctlons as a vehicle for the discovery of the truth about man's - ;
- condition, cultivates the understandmg, d1stmgu1shes hlerarchlcal levels of reality, and leads to

“the knowledge of the divine. When it functions as Pmlosoplucal Midwifery, it seeks to benefit

“man by the elimination of false belief. #* It is one thmg to turn around and see one's shadow
~caused by one's own body blockmg out the rays of the sun/light. And it is another thmg says

‘ practlcal and down—to-earth Pierre Grimes, PhD "when you turn the mind upon itself, and that -

‘turning about separates and frees it of its travail. In Platomsm the preparatlon for vision is the

freeing oneself of belief, developing the art of contemplatmn and the mastery of the dialectic."¥6

~ The development of Philosophical Midwifery from the dialectic is an evolution of Socratlc G

' d1alogue For this development makes visible the difficulties that keep us from participation on

B any level of the mind, or in philosophy, since it makes clear what itis that blocks us from

o entermg into those hlgher levels of meamng and, m domg s0, 1t offers a way to resolve these '
problems 47 : : P e ,

A mmd beholdmg the good is generatmg the act1v1ty of mtellectual 1ns1ght whxle /
: part101patmg in a loving prmc1ple which is msepa;rable from the dlagnosns that plays a central
)'role in every art Our most mystlcal and creauve P1erre Gmmes PhD states that '

he ,'43 Pierre Grimes, PhD & Regma L. Ul1ana, PhD thlosoplcal Mzdwtfery A New Paradzgm for Understandmg o
~ Human Problems Wlth Its Valzdatzon P. 18. Hyparx1s Press Costa’ Mesa, CA. 1998 B

‘ 4“JohnH Spencer bed The Eternal Law P, 84-85
» Plerre Gnmes PhD & RegmaL Uhana PhD Ib1d thlosophzcal Mzdwzfery P.145. ;
'k’, :46 Plerre Gnmes PhD The Way Of The Logos Vol I] ’ﬂze Reﬂectzon P—188 Lulu Lulu com USA 2011

; ‘47 Plerre Grnnes PhD& RegmaL Uliana, PhD Ibid. thlosophzcal Mzdwzfery P162 e



A Tribute to Pierre Grimes,

- by Lou Marinoff
' Introduction

It's a privilege and pleasure to write this tribute for Pierre. I ﬁrst heard about him in 1994, at the
First International Conference on Philosophical Practice, which Ran Lahav and I co- organized at
the University of British Columbia. Although Pierre did not attend that particular conference, his
reputation preceded him. Pioneering American practitioners, including Paul Sharkey and -
Vaughana Feary, spoke so admiringly of Pierre that I was msp1red to make his acquaintance at
the earliest opportumty

After having met Pierre briefly at a conference on the West Coast in the mid-1990s, I invited
him to present at the Third International Conference on Philosophical Practice, in New York, in
1997. Pierre gave a talk and workshop on Socratic midwifery at this watershed event, and he was ‘
simply sensational. In the ensuing years, I have become much more familiar with Pierre: as a
~ philosopher, coileague and friend. It is on these three plllars that my tribute is based.

PhllOSOpher

First and foremost, Pierre is an outstanding philosopher. His signature work lies in Socratic
Midwifery, one of the most enduring and effective methods of ‘philosophic,al practice to emerge
from ancient Greece. Pierre's illuminating book on this subject, co-authored with Regina Uliana,
continues to inspire philosophical counselors from every orientation.!

As a philosopher, Pierre's expertise is broad and deep. He is well-versed not only in Plato and the -

Socratic traditibn, but also in Plotinus and Proclus, amOng other significant neo-Platonists.

- Pierre's complementary interests lie in Indian philosophy, particularly in Nagarjuna and his
freformatlon of Mahayana Buddhism, and more generally in the realm of phllosophy of

~ consciousness, of noesis, and its transcendent propertles

Pierre has taught philosophy in a variety of academic and extra-academic settings, and has

- conducted long-standing weekly programs at his Noetic Society, Inc. and his Opening Mind
Academy, in Orange County CA. Pierre has been a philosophical practitioner since the early
1960s. While Gerd Achenbach is credited by many Europeans as the "founder" of contemporary
philosophical counseling (1983), Pierre clearly pre-dates him by more than 20 years!

! Pierre Grimes and Reglna Uhana Philosophical Mza’wzfery A New Paradzgm for Understandzng Human
Problems Wzth its Valzdatzon, Costa Mesa: Hyparms Press, 1998.



According to the late, great Alan Watts, Pierre is a true ]nana yogl P1erre S 1n31ghtful heallng :
abilities as a philosophical practitioner are also akin to those of a Bodhlsattva During a career-
spanning six decades, Pierre has ascended to the hlghest rung on the phllosophwal ladder:

) beyond,scholar :teacher mentor, author, speaker, guru, and practitioner, Pierre is a sage.

Colleague s

: Plulosophlcal practltloners in the US and abroad are most fortunate to have Pierre as a colleague.
Pierre knew personally and professronally many of the leading lights of the beat and lnpp1e “

- generat1ons -- poets, authors and visionaries -- who were instrumental in engendermg the current
flowering of phllosoplncal conscmusness in the West Plerre has been a hvmg lmk to unportant ‘
4 'lummarles of the recent past : : '

The American Philosophical Practitioners As‘so'ciation has also been a heneﬁciary of rPierre's" ;
collegiality and experience. Pierre has been a valued Director and Vice President of APPA since
2002. Always a reliable source of encouragement and sound advice, Plerre has helped gulde the

; : growth and development of APPA into a leadmg assoc1at10n of its kmd

P1erre ] colleg1ahty has also extended to strateglc advrce on the fortunes of ph]losophlcal practlce

~ atCUNY, a pubhc institution of hlgher education that formerly did everything in its power to o
- outlaw the practice of phllosophy at its flagship campus, The City College of New York. Pierre's
steadfast counsel, and his historical perspective, have been 1nvaluable in helplng me deal w1th
E academlc prohlbltlons and persecutlons i

Friend

In addition to h1$ act1ve phllosophwal career, Plerre is also a devoted farmly man, anda ‘
Wonderful fnend Pierre's friendship is a treasure in the classical sense. It's always a dehght to l

“see him. He is consrstently mindful, and equally gracious as host or guest. Inour many

' ‘memorable conversatlons over the years, we have touched on a staggering array of topics.

- These range from Pierre's vivid recollections of WWII (it turns out that he served in several
 theatres of combat in which my father also served), to his comlng of age as a philosopher, from
"the scene' 'in San Fran01sco to the Esalen Instltute from the ongms of psychology to the future -

of phllosophlcal pract1ce : : : "

‘ Plerre and I have enj oyed many meals together on both coasts our cuhnary tastes as eclectic as :
our dlalogues And we have also talked about music. Much, and often One thing that I will

~ always cherish about Pierre's fmendslnp is his encouragement of my gu1tar playing. Every time. ,
 that Pierre and I have met or spoken on the phone he has always mqmred about What repert01re

- Tam workmg on, and whether I ﬁnd enough time to practlce



That is mcredlbly thoughtful of Pierre, and msrghtful too His apprecratron of music puts me in |
: ;mmd of hexagram 16 of the I Chmg, namely Enthusrasm whrch says : '

"Thus the anc1ent kmgs made mu31c
~ In order to honor merit, .
And offered it with splendor 7
To the Supreme Derty '
: Invrtmg their ancestors to be present " k

‘ One who could properly conduct this sacred ritual became one. "in whom the heavenly and the '
“earthly world met in mystical contact.” "3 Confucius said that Whoever could thoroughly
. comprehend thls ceremony could rule the world as though it were spmmng on his hand."*

I have the impression that Pierre is just such a mystic one' in whom the heaVenly and earthly
r realms are indeed umted Thus he has made the world of philosophy spin on his hand these
‘many decades On this happy note of reminiscence I will go and make more music, rehearsmg a

i program dedlcated to my dear and sagacrous fnend P1erre Grlmes phﬂosopher for the ages .

R 2 The I Chmg, or Book of Changes The Rlchard Wi]helm Translatron rendered mto Enghsh by Cary F. Baynes
‘ Prmceton Unlversrty Press, 3rd edltron 1967 , pp 67-71. , , , 7

 bid, p69

‘Tbid. ‘






: rnyrerre Grrmes A Counselor in the Platonrc Tradrtron B
By Vaughana Feary

‘ In the last ﬁfteen years a great deal has been wrltten about the ever growmg 1nternatronal
‘ movement in philosophical counselmg and practrce Untrl recently, however, Pierre Grimes has

" not always been suﬁlcrently acknowledged as one of the first founders of phllosoplncal practlce o

~ and one of the greatest masters in this expandrng ﬁeld of phrlosophy Probably, one of the - ‘
reasons for msufﬁcrent attentron bemg given to the work of Prerre Grimes in the early years of
the movement followmg the first lnternatronal Conference in Phllosophlcal Practice orgamzed byk
" Lou Marinoff and Ran Lahav in Vancouver was the fact that phrlosophers were in the process of

an deﬁmng the field and as I have argued elsewhere disputing about the merits of three seernrngly .

' competmg conceptions of. a phllosophlcal practltloner Now these foundatronal questlons have

, been explored philosophers are finally in a posrtron to recognize that the work of Pierre Grimes
constitutes a paradigm example of phrlosophlcal counsellng and, further that Prerre Gnmes '

| exemphﬁes all three conceptrons ofa phrlosophrcal practmoner S S

The expandmg commumty of mternatronal practrtroners now more or less agrees that
phllosophlcal counsehng 1nvolves the 1 uses of phrlosophtcal concepts methods and theorres to

' resolve the personal problems of chents as well as to inform and enrich their thmkmg, emotrons
conduct and relatlonshlps Plnlosophrcal Mrdwrfery, as developed by Pierre Grimes, uses -

- techmques ploneered by him to 1dent1fy what he calls the pathologos The pathologos is the o

. , jrrational belief, which blocks the ascent of an individual's vision to stages above Plato's D1v1ded, -
: Lrne It mterferes wnh an 1nd1v1dual’s pursurt of happiness, self actuahzatron creatlvrty, and )
~ wisdom. When undetected it ultimately consrgns the individual to the role of cave dweller. In |
~order to free an 1nd1v1dual's thmkmg from the tyranny of the pathologos Grrmes explores the
) | context in Whrch the pathologos was ongmally formed and accepted Some European a:nd o
EE Amerrcan phrlosophers with only a cursory understandmg of his methodology have nnstakenly
j'd1smlssed itas being psychologlcal not recognizing that his Work is not at all hl(e
- contemporary psychology, but rather areturn to a wholly platomc psychology, a phrlosoplncal
orrentatlon wlnch predated and which should contmue to mform modern counsehng

’ k f, The mternauonal plnlosophlcal counselmg commumty contlnues to debate the respectlve i
' merits of the three conceptlons of a phrlosoplncal counselor I have argued elsewhere that two of -

: ',these conceptrons the counselor as professmnal and the counselor as socral actrvrst are PR

- descrrptlve conceptlons ofa phrlosophrcal counselor whrle a thrrd conceptron the classrcal

- conceptron is an honorrﬁc conceptlon o



o The professronal model of a phrlosophlcal counselor holds that phrlosophrcal practlce

B should be professmnahzed Th1s means, as Lou Marinoff has shown in thlosophzcal Practzce,

that ph]losophmal counselors as profess1onals must hold graduate degrees in phllosophy, have

o experience and tramlng in philosophical counseling with individuals, demonstrate farmhanty

with the corpus of hterature pertaining to thelr field, ‘and conduct the1r practlces in accordance
~ with the ethlcs codes of some recogmzed assoc1atron in their ﬁeld and country

, Plerre Grimes has demonstrated hlS commrcment to professronahzmg phrlosophwal pract1ce
X by graciously agreeing to serve on the Board of the Amencan Philosophical Practitioners

e Assoc1at1on (APPA) It has been an honor to serve wrth h1m and to listen to hlS suggestlons for
- the assoc1atlon and for advancmg the profess1on ' '

Plerre Grlmes holds a PhD in phﬂosophy and has years of teachmg, trammg and
) adnnmstra’uve expenence Hei is an authonty on Plato and unlike many ‘contemporary
phllosophers is conversant w1th both Eastern and Westem philosophical traditions and their

' fapphcatrons to problems of daily hvmg He has ploneered a new ‘method of philosophical

counsehng and utilized it in new areas for phllosophy 1 have been fortunate enough to
participate in many of his workshops and T have leamed ﬁrsthand about the eﬂicacy of h1s '

~ methods by begmnmg to look at the source of some of my own creative blocks when I served as

‘a volunteer in one of his demonstrations of phﬂosophrcal midwifery. Ihave also observed his

RS scrupulous ethical regard for his clients, for doing no harm, and for respectmg their needs for -
o v‘conﬁdentlahty concermng some detarls of their phrlosophlcal problems Finally, he was one of
the first philosophical professmnals to demonstrate empn'rcal support for the efficacy of his
methods. It is always ajoy to ‘witness sucha consummate profess1onal at work and to serve on
the loard of the APPA with such a dlstlngmshed phllosophlcal counselor ‘

There 1s a second conceptlon ofa ph1losophlcal counselor the counselor asa somal act1v1st
: Desprte the many advantages of estabhshmg phllosophrcal practice as a profession, undemably
- becommg an accepted part of society can in some cases diminish the desne of professronals to

~ serve as soc1a1 critics. Given the historical funcuon of phllosophy in serving as critic of other

- disciplines and its tradmonal commrtment to concerns of ethics and socral Justrce phllosophrcal
| professmnals may be less hkely to accept the status quo than other professmnals Unfortunately, o
~ however, after the 1960s were over ‘academic professmnals seem to have w1thdrawn more and
more from engagmg as Socratlc gadﬂ1es in favor of teachmg or wntlng scholarly articles whlch )

= are 1naccess1ble and in many cases wholly nrelevant to the needs of the general pubhc

e Phrlosophlcal counsehng, by its Very nature 1s engaged with the phllosophrcal problems.

: 1nvolved in hvmg It can not only theorize about somal problems but actually engage w1th those T

problems and the damage that they cause to individuals. Thus it can serve asa correctlve to what

 one might call the 1nact1v1st tendencres of recent acadermc phllosophy



I value the conceptron ofa phrlosophrcal counselor as not only a professronal butalso a
social actrvrst T have done a great deal of my own work with drsadvantaged segments of the
populatlon and very often I discover that Pierre Grimes has been there before me. He was one of
the first phllosophers to use a plulosoplncal method to address the needs of substance abusers
crrmmal offenders and cancer pat1ents ‘

~ Thereisa thlrd concep‘uon ofa phllosophrcal counselor Wthh l call the classrcal

E ‘concep‘uon Tlus conception denves from ancient philosophy Where as Pierre Hadot and others
have shown, phﬂosophy was a way of life. The phllosopher in ancient phrlosophy was an

‘ exemplar of the life of reason and virtue, modeling phrlosophy as a way of life, servmg to

~ demonstrate the life of theoretical and pracucal wrsdom The idea of phllosopher as sage in

Indian and Chinese philosophy belongs to this conceptron of a phllosophlcal counselor. I would

argue that this conception of a philOsophical counselor is an honorific rather than descriptive one.

Although it identifies ideals to Whrch most phﬂosophrcal counselors subscnbe fewofuscan /

cla1m to always reahze these 1deals in our own lives.. ‘

Prerre Grrmes is one of those rare few whose phrlosophy is his way of hfe At our recent

- APPA annual general meeting it was a prrvrlege to witness a brilliant workshop demonstratlng
 his methods At a very advanced age, after just bemg dragnosed wrth an immediately life
threatemng illness, he was not only in command of his materral ‘but in command of his life, as

~ serene at the p0531b111ty of death as he has always been serene in life by overcommg any personal
pathologos . He isa phrlosophrcal counselor in the classical conceptron of the term, exemphfymg ‘
phrlosophy not merely asa theoreucal dlscrphne but asa Way of llvmg SRR

PICITC Grrmes has taught his colleagues and his clients that we do not need to drsagree '
about the three leading rival views of being a phrlosophlcal counselor. They ; are not mutually ~
= exclusive. It i is possible to be both a professronal and a social activist and, perhaps ‘with '

V sufﬁc1ent dedlcauon and courage it 1s possrble to be a phrlosophlcal counselor in the classrcal
~ sense as well. V / -






: ‘Platomsrn m The Umted States An Amerrcan Sprrltual Experrence ke
T 3 by Kevm Gray /

o In tlus reﬂectron we are gomg to trace the spmtual tradltron of Platomc Phrlosophy from
3 ancrent Athens to Huntmgton Beach, Cahforma We will start at the begmmng with Socrates, -

s contrnue through the most known figures and track where they lrved and traveled ‘We will ﬁmsh'l .

) w1th seeing how and in what way Platonic Thought reached the early United States and B

. , Vcontmued into the modern era to provrde such mstrtutrons as the present day Noetrc Socrety, -

: wh1ch isa Platomc study group in Huntmgton Beach Cahforma led by rny guru Prerre Gnmes : .

So we begm in the golden age of Greece centered around the crty of Athens w1th the brrth of " 1

~ Socrates in 470 B. C. Socrates was a Greek phrlosopher who pestered the Greeks with What is

- now known as the Socratrc dialectic, a method in whrch he drew forth knowledge from hlS

B students by pursurng a series of questrons and exammmg the nnpllcatlons of their answers,
~ thereby by testing the truth of idea that is given birth to. Socrates’ dialectical method forces one
- to turn their attention towards contemplatmg the nature of ethics and virtue 1tself Socrates: spent :

:;a lot of tune at the Agora (market place) where he held conversatmns and dlalogues with town’s

o _people about the nature of the Good or the One, Excellence Justrce Courage Temperance,
~ Wisdom, Beauty and the like. He was known for exposing 1gnorance and conceit but despite -

o having many followers Socrates had pestered the people of Athens a bit too much for their own R

liking and in 399 B.C. at the age of 70, he was conv1cted of not belrevmg in the same gods as the

- state, treason, and. corruptron of the young. He was sentenced to death by a Jury and although he P

~ could have easrly escaped he chose to stay based on the phllosoph1cal importance of the Laws.

 He fulﬁlled lns sentence of death by dnnkmg hemlock and § going to that place where he would o
~ bein Company with good men like himself, as it is said in the Phaedo. Socrates wrote notlnng

: ‘and left behind no texts. However ‘we know his teachmg through the texts of one of his well -
S known students probably the most well known phllosopher of all time, and arguably the N
i embodnnent of Wlsdom 1tself Plato S - S

Plato was born in 427 B C as the son of Anston and Penctrone who both came ﬁom famous e
wealthy fannhes whlch had hved in Athens for generauons Tti is l1kely that Plato became frrends '
~with. Socrates in early life s1nce his mother’s brother knew Charrmdes who was a frrend of '
~ Socrates. Plato saw war service and had pohtrcal ambmons in early life but he could never
. :wholeheartedly dedrcate ‘himself to this. He did however come under the influence of Socrates o

~ andhewasa devout puprl of phrlosophy, the love and desrre for Wrsdom The executlon of ‘

, ":Socrates in 399 B.C. wasa tragrc blow to Plato For how could it not be? We are talkmg about SICEAY

- the execution of a spmtual guru. ‘I would venture to say that thrs is the reaction. of the type of S
= 'people ‘who are charned in the cave of the mmd and do not recogmze the Eternal Reality behmd 5/, :

S transrtory appearances

So Plato went soul searchmg, to contmue hlS quest after wrsdom and to see what was N
o really gomg on m thrs world of Mmd 80 he went travehng He traveled to Egypt Srcrly and YT



ltaly for several years In Egypt he learned of a water clock and later mtroduced it mto Greece

‘He also makes references to Egypt in some dralogues ‘which broach a hrghly debated topic thatis \

-~ important; T will address this in 2 moment. In Ttaly he learned of the work of Pythagoras and
‘came to see the importance of sacred geometry and number This is essential, for from V
Pythagoras he developed the 1dea and nurtured the insight, that the nature of reahty can be o
expressed in geometncal and numerrcal terms. Pythagoras is remembered by many Platonic =
' phllosophers like Iamblichus who wrote 7’ he Life of Pythagoras and Proclus who I will speak of
in a moment, when he writes his commentary of The Elements of Euclid's Geometry and praises’
, the Pythagoreans for probmg number and geometry m an mtellectual and unmaterral manner.

After Plato returned to Athens and devoted hlS l1fe to phrlosophy and the pursult of the

o mmd In the western suburbs he founded a school known as the Academy which is justly called

the first umversrty in Europe It was a school for training the rmnd in philosophy, mathematics,
science, music, and the dialectic: basrcally anything mind based or mtellrgrble was to be studied.

Plato, for the most part, remained at the Academy for the rest of his life. It is this Academy that
started (or continued from the Pythagoreans) the noble tradition of Platomc phrlosophy, which is

 the handing down of spmtual technrques for developing the furthest reach of the mind (a map « of

the mind as it were). It was, and is, the cultivation of a spiritual quest that centered around the o
- quest for wisdom that had granted them profound sprrrtual goals and was eprtomrzed in the T
- maxim “Know And Master Thy Self. ” The Academy remained a respected institution until 529

~A.D. when the Eastern Roman Emperor, Justinian, ordered it closed and everybody executed or

exiled. It was the last stronghold of paganism in a Chrrstlan world, and it is at thrs pomt that the
Western world turns its back on the spmtual roots of its own c1v111zat10n e

: So, the pornt of thls whole drscussmn was s to see the begrnmngs of the Platomc tradrtron

B and Where it came from. Itis clear rrght from the begmnmg that Italy, Greece, and Egyptare
1nterconnected in the ancient world. So much so that there are books such as The BlackAthena =
drscussmg just how much influence the Egyptlan culture had on Ancrent Greece We also see all k
- the areas that Platonic thought and the influence of the Greek civilization, had spread to by

:  looking at the famous ﬁgures in the tradrtron also known as the Neo-Platonists. Plotinus, for L

~ example, known as the founder of Neo—Platomsm was born in Egypt in 204A.D. He went to
~ study philosophy in 232 A.D. at Alexandna the great Hellemstrc center of learmng built on the
~ command of Alexander the Great Tt was there he read the works of Anstotle and Plato, both of

o ,whom had major influences on his thought Alexander the Great of course was taught by

| , Arrstotle who was taught by Plato

k By 244 A. D Plotmus had opened hrs own academy in Rome Wluch attracted many
students mcludmg hlS star pupil Porphyry, who was born in Syria of Syrran parents. He went to
c_study in Athens, and then in Rome, with Plotmus And he taught Iamblichus (250-230 CE) who

was the founder of the Neo-Platomst school of phrlosophy in Syria. So now we have Syria,

B ‘which is located just under Turkey, in our prcture Now the Middle East i is involved i m our
. picture of the development of Platonic philosophy: this becomes important to know When - -
lookmg at the phrlosophy of the rmddle ages And ﬁnally, you can look at Proclus who was the .



last major successor of the Academy before it had to go underground due to the closmg of the

~ Academy in 529 A.D. He was born in the famous Constantmople of Turkey and studied at
“Alexandria as well Finally, he moved to Athens where he became the successor of the Platonic
'"Academy So glven this, we are also now mcorporatmg the upper portrons of the Middle East.

- The closing of the Platomc Academy by the emperor J ustrman makes the story of
Platonic Thought rather mterestmg For it had an entire tradrtlon just mterrupted cut off,
truncated and for all intents and purposes, completely annihilated. “Pagans were barred from the e
~ civil service; baptized Christians who lapsed into pagamsm were to be put to death as were any
' persons caught maklng secret sacnﬁee to the gods ' :

: Where,did it go? D’id it go away? Did it just die out? For ':about the'next '1‘,(')00 years the
- Western world goes through the Dark Ages marked by a distinct lack of philosophy and spiritual
growth. However, the Platonic tradition did not die out: rather it went underground to stay alive.

I mean this in two ways. First in that Damascus the head of the Academy at that time, and other

phrlosophers with him, ermgrated to Persia and Syria lookmg for a place to be free. It is thought

that some of them founded schools which lasted until the Islamic perrod begmmng in 622 A.D.

- And so the works of philosophers such as Proclus were preserved m Arab1c In fact, I have a
~work by Proclus in Arabrc ~ : :

Here arose the Sufis which are Islarmc mystrcs and phﬂosophers What the Sufis are in
. reahty, or at least what they originally started out as, was the last remnant of the Platomc

Uk Academy in Athens. These are the expelled philosophers from the Roman Emprre setthng in

Persia and Syna The philosophical texts of Greece survived in this way all the way up until the

' ~ renaissance because the Greek tradition was maintained in Byzantium from the time that its ,

capital was built in Constantinople in 324-330 until the conquest of that city by the Ottomans in_
1453. The tradition of Greek education and letters was perpetuated through a system of
educatron that emerged from the Greek world in late antrqurty

The second maJ or way that Platomc thought survived the Dark Ages is through what I
like to call the funmest joke of all time. Picture a bunch of Platonic phﬂosophers sitting around
about to get kicked out of their homeland by an emperor based on the foundations of an irrational

o system of beliefs with 1 no reason-based metaphysics, no understandmg of Reahty, and no mind. -

~So a chap by the name of Pseudo-Dionysius, who was a student of Proclus, and very famrhar

o wrth Neo-Platonic texts, decided that he is going to beat them at their own game. He decided

nothmg will stop him from ‘writing phﬂosophy, searchmg for Truth and Wisdom, and preserve hrs :

o tradition. So this student of Proclus went into disguise; he posed as a Chnstlan Hlstorrcally he

~ was thought to be the Areopag1te who was converted to Chr1st1amty by the preachmg of St. Paul.

 And. so Pseudo-Dionysius set out to build a complex, yet sunple metaphysrcal and hlerarchlcal
system, sophlstlcatedly mtegratmg Neo-Platonist motifs into a Christian framework. In the -

process he essentially became the founder of Christian mystlclsm ‘Thisis to say thatthe

~ language is Neo-Platonic but the terms are Chnstlan This embraces a period of about one

o thousand years and who thls ﬁgure actually is should be saved for another dlscussron Durmg



this time his”wr(itings gained absolute 'authority in the church and influenced some of the most
‘important philosophical and theologrcal ﬁgures in the mrddle ages s such as St. Thomas Aqulnas
, who rehed on his wntmgs extensrvely

By the time of Aqumas 1225- 127 4 these wntmgs had been all over Europe and had ,
influenced practically every single theologian of the Middle Ages 1ncluchng Anselm and Meister
Eckart. The forgery was not discovered until the F ifteenth Century, during the renaissance, when

, Laurentlus Valla proved it to be a fake, a sham, and a forgery. He showed that Dronysms isa
Pseudo-D10nys1us and further that he was a student of Proclus

Thrs in essence solves one part of the question of how Platomc and Neo—Platomc thought
: got to the United States for we know the early 1mm1grants and settlers brought thh them the
Christian tradition, both the rational and the irrational aspects, in which the rational aspect is
“nothing other than a watered-down form of the grand mystroal—mtellectual tradltron datlng back
to the cradle of western c1v1hzat1on itself. But there is Stlll more to thls story.

The next major 1mportant development that puts the Platomc and Neo-Platomc texts one

~ step closer to America is the Renaissance which sparked the modern era in which we currently -

live. Constantrnople was the gate for Eastern Europe to the Islamic world it acted to transfer the
elements of civilization through contacts and interaction and therefore had a tanglble influence
on formmg European thought and paved the way for the European renaissance. Ancient Greek
‘texts were being brought to Italy by its own trading agents as well as by the Greek scholars

~ fleeing the fall of Constantinople. For Italy, Rome and Florence: were undergomg major
transformatlons which gave rise to the Humanism movement and as a result the Italian humanists

- translated much of the body of the ancient Greek texts. An important humanist by the name of

Marsilio Ficino, born in 1433, translated the entire body of the Platomc dlalogues and Plotinus as

‘well. He also became the head of the Platomc Academy at Florence. Thisis extremely ,

~ important because this means that from translatmg the ancient Greek, which had been lost to the

 Western world for many years, that the Greek texts were now in a modern language, Latin. This
s when the Western world had joined up wnh its own past that it had lost some 1000 years prior
w1th the closmg of the Aeademy ‘

Lo Now we are gettmg olose to seemg the arnval of Platomsm 1tself in the. Umted States o
~ And it is in 1758 that a man is born that will allow the English speakmg world into the realm of
Platonic thought for the first time. He goes by the name of Thomas Taylor or the first English

| ~ Platonist. Taylor d1ed in 1853 and was the first person to translate (into Enghsh) the complete

- works of Plato and Anstotle as well as many other important texts by others such as Proclus.

~ This gives us our first direct link to the United States because it was Thomas Taylor who was

- ‘held in high esteem and mﬂuenced the New England Transcendentahsts movement in America
mcludmg such ﬁgures as Ralph Waldo Emerson and Henry David Thoreau. Born in 1803

o Emerson had become a Unitarian minister in 1829 followmg the footsteps of his dad. But the B
~ early death of his wife brought hnn to journey to England in 1832 where he got to know people

, hke Wordsworth and began to develop hlS transcendentahsm Whether or not Emerson knew



Taylor is mconsequent1al for the 1mpact he had on Emerson and Wordsworth is clear And then
he returned and became a major player in the American Renaissance which spanned from 1835 '
1o 1880 and centered on Maryland and the upper East coast.

: " From thlS we have the last and final development that brmgs the ancient WlSdom of the

, "Platomc tradition to my doorstep For the ‘hundred great books’ program at the University of

- Chicago was a result of the transcendentalist movement and this in turn produced a ‘hundred
great books’ program at St. John’s of Annapohs in Maryland This program gave the chance for
people to get directly into Plato and Plotmus as well as other phrlosophers w1thout havmg to
: take someone else s Word for it. , . s .

; In 1948 my teacher took thls program and has been studymg Plato ever since. Smce then ‘
~ my guru has studied with Joseph Campbell in New York and Alan Watts i in northern California, -
as well as many well-known Buddhrst monks and is an actual receiver of Dharma Transrmsswn

' that traces 1ts lmeage back to the Buddha h1mself and for that matter the begmmng of trme 1tself

o For the last 5 0 years he’s been studymg Plato and Platonic Phllosophy and teachmg it at
: Golden West College in Huntmgton Beach, CA. 1 met him there in 1993 when I graduated high-
) school And since then I have been tralmng the mind, consrstent with Platonic tradition, to gaina
- vision of the nature of Reahty itself which is experrenced as the most brilliant light of Being -
~from Wthh can go on to ask “What after all is the nature of the One and the Good in itself such
' that it allows an experience of the most brilliant light of Ousza without being an ob; ect of
- experience?” “How is it that that which is the cause of causes is not a cause itself?” And since I
~ do this in the United States, and I met my most divine guru, aka spmtual teacher of the hrdden N
mysterles in the Umted States then ergo thls is my Amencan Spmtual Experrence '

In conclusron I would hke to say only one thmg I wrote this paper ‘when I was 24 years
~old for an mtroductory Religious Studies class at Cal State Long Beach, after studymg with
Pierre for 6 years ‘at that point. I have now come back from travehng the world after 7 years to

‘ ﬁgure out my next step (Plato like?). And, I am now 38 years old, but not a srngle thing has

~ changed except for the development and growth of all the spirits and souls of the Noetic Socrety ,

B 1nclud1ng our most beautrful and mtelhgrble teacher Pierre Grimes. He is now approachmg 90

- and has just been dragnosed with cancer. But as we all know from our studies our soul is
immortal ‘the body is not. So all I have to say is that as Pierre prepares ‘himself to approach and
" tbecome One with the other great men like himself (remember the Phaedo) so too we will
' ,prepare ourselves to join him. This is my prayer : and offermg to the Gods Aum Namaste Aum






| For Pierre By Raphael Hernandez

The aim of this essay is to explazn how thlosophzcal Mzdwzfe;y has helped me
: overcome my deepest problems what thzs work has meant to me, and what zmpact it has for the
future ' '

I clearly remember the first day 1 met Prerre Grrmes Iwasa mneteen—-year—old student at

-~ Golden West College srttrng in a philosophy class reeommended to me by a friend. In walked
the instructor, a confident man who looked younger than hrs years. He proceeded to wrrte hrs ’
 name on the chalkboard as “Pierre Grimes, PhD” ) : ‘ ’

, Twas unmedrately struck by two very strong impressions I couldn t explam The first was
‘ mcredulrty that his first name was “Pierre”. I never understood why I felt this. It wasa
disorienting feehng srmrlar to suddenly dlscovermg that a close relative’s name was actually
George and everyone ‘had always called him that, even though I had always known him as John. |
. The second impression was a simple wish that I could have a grandfather more like him. Given
my history Wrth my own father and grandfather this feelrng was easier to understand :

“This class gave me my ﬁrst exposure to Greek phrlosophy m general and Platomc
,phrlosophy in partrcular It was a strange, often exlularatmg experience to explore these studies.
- Some of these ideas were the most challenging puzzles I had ever encountered, and for a serious |
‘ physrcs student such as I was, steeped in mathematics and the hard sciences, I was astonished to
find phrlosophrcal mqurry much more challenglng I soon found myself taking Pierre’s classes
f each semester, sometimes two ata trme and I occasronally attended the Noetic Socrety meetrngs
- each week BT ' : '

\ But it drdn t last Eventually, I stopped attendmg the NS meetrngs altogether and dropped ’
X the classes At the time I rationalized this decision by telling myself that I needed to focus my ‘

. time on “what was important”, whrch was based on my assumption that phrlosophy, while
* fascinating in its own right, was ultrmately not n:nportant What was “really nnportant” wasto

~ focus my energies in pursuit of a career that was recognized by the world at large as important o
~and meanmgful and to pursue that untll I could attam a lugh level of achrevement '

Thrs confused shallow thmkrng was further polluted by the 1deas of other noted and

B respected ﬁgures of the day. Ideas such as “follow your bliss” and “make what you love your

\ hfe s work and you gl never work another day,” only contributed to my confusion. I was ,
,propelled away from the very answers I didn’t even realize I was searchmg for, and drrven 1n a
direction I thought would fulﬁll my desrres but drdn’ -

Fast forward ﬁfteen years later and I found myself having achreved IMore success than

‘most of my peers, accomplished more than I orrgmally thought possrble and yet was so deeply
i drssatrsﬁed with my life that I considered myself an utter failure. I felt that all of my past '
T successes were ultlmately worthless and each one of my farlures completely overshadowed them; -



) 1 had farthfully followed through wrth what l had beheved to be true meamngful and real and
~yet 1t had all resulted ina personal drsaster ‘

My relatronshrps wnth others fared no better I found myself unsuccessful in all attempts
to have closer and stronger relatlonshrps wrth the people I loved. It seemed that no matter my

L intentions, or desire to conduct myself with greater mtegnty, somethmg would always surface

- that would dnve us further apart or end relatronshrps altogether o

Durmg this trme 1 attempted to ﬁnd a Way out of these vicious cycles and the desparr that

'accompamed them. I took up Zen and Vrpassana medrtatlon but lost respect for these pursuits |

~ when the inherent contradrctrons in these systems became parnfully apparent. 1 dove into J oseph

~ Campbell’ s work but the further I investigated it the less coherent and consistent his work

- appeared to me. I tried a number of other systems, phrlosophres and self—appomted gurus but
these too offered no real help And throughout this desperate search, everything seemed to be :

V ,polanzed between two camps: on one side were the scientific matenahsts who defined the rmnd ‘

- within crushmgly narrow. hmrts but did have a modtcum of respect and value for it (so long asit

B fremamed obedrently within the cage they had constmcted for it), and on the- other side were the
: non—materrahsts mﬂuenced by Eastern philosophies, who accepted a far broader scope to human

~ existence but didn’t see the mind as anythmg more than a hmdrance to more profound
o experrences And I was trapped between. these two extremes never satisfied with either camp

| - and never able to shake the deep feelmg that nerther of these views reﬂected the underlymg -
. reahty ~ , 2 : , .

o F or years I contmued 1n my confusron ﬁllmg up a reservorr of desparr and anger in my

p soul It was only when I finally accepted the very pamful conclusron that nothing in the p
o consensus world of ¢ opmron could be trusted or could help me through my cns1s that I was able
- to turn around and start rnovmg in the rrght darectron : : S

V One of the ﬁrst thmgs I dld was return to Prerre and the Noetic Socrety, the place where I , ‘, i
g 'had ﬁrst encountered the ﬁmdamental questions of truth and reahty I’'m not certam what '

“ ultrmately drew me back it may have been a longing 1 had never even put a name on, but not G

= long after returmng, Twas struck wrth a series’ of reahzatrons

T ) begm wrth the same conclusron I had so very pamfully come to accept———that

~ consensus reahty was largely false, mostly a lie, and ultimately mdefensrble——was taken for

: granted in the Platomc system : and Plulosophrcal Mrdwrfery It was also Well understood that L
- behefs predommantly shape our views of the world and ourselves and that, in turn, these behefs |

are layered one on top of another formmg our personal World view and value systems Itwas
S understood that the problems resulting from many of these beliefs keep us from those thmgs we
~ lover most and from achieving our ‘highest goals that these behefs ultrmately ﬁnd their orrgm ina
special class of belief that forms very early in our chrldhood without our conscrous awareness R

e Each of these reahzatrons struck me lrke successrve thunderbolts spread out over the course of



" many months and because of them along with my work on dreams and dlscusswns w1th Prerre I
~was ﬁnally able to zero i m on the root causes of my problems " '

) I came to reahze that most of the problems that had caused me so much mlsery resulted |
from Just a few core behefs I never even knew I had. ‘

The ﬁrst was that Excellence Is Meanmgless If It‘ Is Not Appreezated Wrth Prerre S help, '\ '
I traced this lie to the very ‘moment when it was first planted in me at the age of six yearsold. I :

g - then saw how successive layers of false beliefs, all predicated on this root, created in me a deep -

- abiding fear of rej jection from those whom I adrmred and held authorlty over me. I came to see
‘how this behef invalidated anythmg good 1 could ever do if i it wasn’t appreciated by certain ’

: mdrvrduals in my life who fit a spec1fic role or dynamrc Thrs behef effectrvely made me a slave\ -
' "to the oplmons of others. :

f The second core behef was that Mind Is Not Enougk meanmg that for many challenges 1 |
would face, perhaps even most of them my mind was not enough to meet and overcome the
obstacles placed in my path. This too was tracked down to early memories that, once surfaced

- k allowed me to trace the path of the wrecking ball that had been unleashed throughout my life.

Because of this belief I found it incredibly difficult to face challenges at the most opportune

b .trmes and in the most ideal way. Instead, I would procrastmate to the pomt where a challenge

k would escalate to the level of imminent crises before I would finally act. This one belief alone
bad cmppled me. and led me to squander countless opportunmes to excel throughout my hfe

k , These two core behefs in tandem with all the other resultant behefs that were layered on

. ‘top, led me to conclude that I, and the world in general, were ultrmately not intelligible. Just like
- my mind was. not enough to meet the most significant challenges placed before me, no ones '

’ ‘rmnd was enough to understand the World in all 1ts madness : o

, 'To'day, I now see clearly how these two beliefs resulted in the majOrity of the misery and ‘
\ self—pumshment I foolishly inflicted upon myself and these insights are a complete vahdatron of

- the principles of phllosophrcal midwifery, as well as the role of the mind in overcoming these N

’ problems. Without this help, and the rest of what I have learned from studylng wrth Prerre 1
o would strll be lost i ina fog of confusron and suffermg - :

: o Havmg now gone through thls expenence 1 sometlmes ask myself what Phllosophlcal
R ~M1dw1fery is Worth relative to all the other chstractrons that htter our world? “Everythmg,

my immediate : answer. But to really stop and consuier it, the questron should be posed ,
~ somethmg more like this: If you took the average person on the street and asked them what B
: r’value they would place on trading the current here-and-now world they live in with one thatis
: more ideal in every way, one where they can relate to themselves and those closest tothemina

- more posrtlve and meaningful way, add to thrs an all-pervadmg sense of hope and that this new

world is more real than what they formerly accepted as reahty What would all thls be worth to



them and what would they trade for 1t‘7 The answer would be the same but there would be far «
" more 1n81ght behmd it. : : o , ,

I could contmue expoundrng at even greater 1ength on what Prerre Grrmes ‘work has done -
for me, and of my respect, admiration, and love for him, but I think the best ‘way for me to o

further demonstrate tlus is to focus on what his work 1mplres for the future

. The false behefs that formed the roots of my problems were transmrtted tome When I k

o was a young Chlld I now see how they formed into unspoken conclus1ons solidified into deeply
“held unconscious beliefs, whrch in turn were covered over with successive layers of other beliefs,

self-delusions, and hes, like the structure ofa weed from buned root to thorny stem to brtstlmg :
leaves o ‘ : : ‘

It was no accrdent that I acqulred these core false behefs They were transmltted to me
‘durmg my early chlldhood by my parents, who in turn received them from their parents before
them, and on and on, for God knows how far back like a parasrte or virus, suekmg the hfe out of
o generatlons of people ‘

‘But all of tlns stops w1th me. Iam slowly but ngorously rootmg these behefs out of the ,

-~ soil and examining them one by one before burning them. I am domg this for myself and those I
love—and even more so for the next generation, so that they wrll not have to l1ve with these
crrpplmg burdens and wﬂl lead better happrer hves " i : -

And I am especrally domg this for my son. He’s a rambunctrous 3-year-old full of -

wonder adventure and mischief. I am now forearmed with the knowledge of what to nurture and
“encourage, what states of mind I see in him that need to be safeguarded and not drseouraged and
above all, when I slip up or mrsstep, to talk to him about 1t afterwards and not leave it up to him
~ to draw false conclusmns Everythmg I have learned is now a tool I can use to help set lnm ona
- more 1deal more perfeet path in life. My sincerest hope is that I succeed in this, and that my son

: urpasses me in: every way so that he in turn can 1nsp1re the next generatron to even hrgher l

excellence ' : o v ~ S :

1 Certainly hope 50, because his name is Pierre, too.



Prerre Grrmes

A Trrbute ertten by R1ﬂ<a lesch a student of phrlosophy

: In J anuary, l969 I had a vision 1 of reahty Nearly two years later whrle attendmg some -
o /medrtatlon practices at the LA Zen Center, I met Pierre and some of his phllosophy students ,V
Pierre seemed mce and the students seemed mtelllgent and 1nterest1ng =

e A few months later —in J anuary, 197 l I attended a 7 daylong sesshm at the Zen Center
~ under the guldance of Koryu Roshi. Pierre Grimes and a number of his students also attended

~ Asecond sesshin took place in February, and a third, in March. I noted that some of Prerre s

- students were ‘having profound experiences — kenshos, glrmpses of enllghtenment I had one
. myself on my brrthday, on March 22 1971 durmg the tlurd sesshzn '

- Compared to the clarlty and depth of rny vrsron of reahty in 1969 ‘my l97l kensho was
- merely a blip, and I would have missed it entirely, had not Koryu Roshi acknowledged it for me.
0 By the trme the sesshzn ended several days later the bhp had expanded 1nto greater VlSlOIl and

k Dunng the session, I"d fallen in love wrth one of Prerre S students I never looked mto
khrs face, and never spoke to him — I fell in love with the sense of him when he came near me. T
knew the feehngs were strong and mutual. After the sesshin ended, when participants were free

o to talk look around socialize, hug, and laugh; my feehngs for this young man didn’t go away. 1

moved to Orange County and accompamed my new lover to Prerre s phrlosophy classes and
k extra-currlcular gathenngs : ’

Here would be a good place to use the expressron mmd-blowmg
: \ Here were people srttmg around drmklng coﬁee and talkmg about truth Justrce
i goodness and beauty — not just as mterestlng 1deas but as realrtles - and not Just brreﬂy, but

v deeply mto the wee hours of the mght

, Though my love aﬁ"arr mth the Buddhrst plulosophy stuclent only lasted for about three
' Vweeks my hfe-long love relatronshlp w1th phrlosophy was Just begmmng ' R

l stayed in Orange County and became one of Prerre s phrlosophy students | attended
Frrday mght gathenngs and weekend semlnars 1 Was swept up ina drmensron of lrfe that was’

Lo *exlnlaratrng and beautrful and meamngful

: Prerre was brrlhant He led us beyond the conﬁnes of ¢ ordmary realrty, mto realms of
e .lrvmg ideas — into Plato and Parmenides, Plotrnus Proclus - into a universe beyond time and

e space whrch transcended and yet embraced the world of time and space L



S ‘Soon after I became involved in philosophy, Pierre and his students built a Greek temple
~ on the lawns of Golden West College and filmed the Parmenides Poem, newly translated from
~ Greek, by one of Pierre’s students. I played the Goddess. Here I was, a youngish wannabe
. phrlosopher speaking words which flowed from ultimate understandmg, about the One and
'creatron even down to the realm of ‘appearances in time and space. Though I could only ghrnpse
the rneamng of the words I d1d feel their beauty and the1r light. :

For the next 11 years I contrnued to hang around Prerre as he gulded us lovmgly and
carefully through Plato’s Dralogues Plotmus Proclus. My life was centered on phrlosophy, and -
its mtelhgence and beauty : r

But at the same time, it was hvrng through my young womanhood sometimes in love .
- relatronshrps but mostly feeling misunderstood and i insecure. I experienced times of clarrty and
- vision, but there was an immeasurable gap between my mtellectual understandmg and ‘my ability
to integrate it into my da11y life. 1lived in duality, and over trme my intellectual clanty became
~ overshadowed by emotional darkness 1 came to feel uncomfortable with Pierre and with the
B group around h1m and in late 1982 I left the Noet1c Socrety, to seek the truth in other ‘ways.

: 1 became the Executrve Drrector of anew nonproﬁt agency, whose purpose was 1o help N
- Cambodlan refugees start new lives in Orange County I'ran this agency from 1983 until T
- retired, in 2008. ‘It was an amazing and challenging time, durmg which this insecure woman
~ learned to live in the world of trme and space and develop more emotronal maturlty and
o practlcal skﬂls ‘ : : '

, Though I dldn’t hang out with Prerre and the members of the Noetrc Socrety, I never

\ceased being a student of phrlosophy, seeking wrsdom loving the truth, brmgmg it into my daily
- life. I'd learned much from Pierre. I could never go backwards 1 just took my knowledge and .
' expenences out into a broader world ' , oy 4 :

Whrle runmng the nonproﬁt I wrote novels and short stones and poetry uksually about
the search for truth and the discoveries of w1sdom (All are unpublished. ) 1 pursued the Advalta

. ‘Vedanta approach to enhghtenment I became a facrhtator of Stephen Covey s 7 Habits of e
- Hzghly Effective People a conceptual model of living a self~aware and pnncrple-centered life. I o

trained extensively in three approaches for healing trauma (Somatlc Expenencmg, Blodynarmc ‘

~ Craniosacral Therapy, and Prenatal and Birth Therapy) To the degree I could (while writing
~ grants and adrmmstermg the agency) I mtegrated the fruits of all these endeavors into my work
- with refugees in order to help them recover from trauma, and to help them rechscover their own

true natures ... because that’s what all these endeavors ‘were helpmg me do and I wanted to '
o share them w1th my reﬁrgee staff and chents ’ : : .

Smce I retlred from the nonproﬁt I’Ve pursued my wntmg and furthered my studres of ‘

: , truth mcludmg the mystlcal teachmgs of Jeshua (or Jesus) r Ve been developmg an approach to B



'healmg and awakemng, msplred by all my hfe s studles and personal visions of reahty, and I

- practice thls approach with a few interested people All my studies, teaching, writing,

- developing, and pracncmg point towards the existence of a universal curriculum, which leads
: ﬁom the One, or God, through creation to the belief of bemg a separate and suffenng md1v1dual
.. and then turns back again through a Journey of heahng and remembermg and awakenmg

8 all the way home to God the One

; Plerre wn:h his bnlhantly expanded mmd demonstrated that thls umversal cumculum ,
ex1sts He taught it, pomtlng us to its eternal truths and challengmg us to see them for ourselves.

/ Though my | hfe has 1nvolved movmg away from Plerre the rmndfulness awakened in me’ ‘
through his teachmgs and ways of questlomng, the love of wisdom and of truth and goodness ..

. ;these awakened aspects of my being have never dlrmmshed ‘but only gotten more full and real B

I’m still a student of phllosophy, still referring to and deepenmg my understandmg ofthe

o - meaning of Plato’s Allegory of the Cave or the Myth of Er, in Plato’s Republzc or reahzmg more

- deeply the value of the few, between the one and the many, in Plato s thlebus Or wondenng
about conceptmn as descnbed in The Parmenzdes "Poem. -

: Plerre ‘my phllosopmc gulde and teacher | want to thank you for opemng my mmd to ‘
3 phﬂosophy and to the hvmg prm01ples of the good the Just and the beautiful. And thank you for
- demonstrating these truths through your own amazing mind — so vast, so clear, so filled with -

o light and subtlety and awareness. What I learned from you, through your guidance, continues to

“guide me and bear frult in my understandmg, helpmg me become more ahve and conscwus and
skillful. - ,‘ S ' '
‘Plerre dear man, dear ph1losopher | appremate you deeply

I love you o . : ,

, ',Rjﬂ:a‘Hir‘sc,h |
- August 11,2013






A Healthy State of Mlﬂd
by Mrndy Mandell

A true teacher is a rare ﬁnd and no distance is too great for a sincere seeker W1sdom o
; ,llterature is rife with stories of seekers who traveled hundreds of miles on foot over harsh terrain
- just for the rare prrvrlege of gaining even a brief audience with one who truly sees. From my
home in Japan, I’ve had the cherished opportunity to work with such a teacher for the last 12
7years Fortunately, in these modern times, the Internet can connect people anywhere in the world
without the physmal hardshlps of yesteryear The inner hardshrps and struggles however remarn :
the same. AR L ST

The llfe of the phrlosopher is not easrly drssected Cuttlng it into steps or practrces robs ‘

it of the nchness of the state of mind to whrch the parts have contributed, and continue to

contribute: This was the thought I kept coming ‘back to when 1 pondered how Plerre Grrmes
work has affected me. Whlch area of study should I focus on?

Should | Wrrte about What it means to read wrthout 1nterpretation?" Then again,"Pierre"‘s

“ _extensive work in the areas of dream analysis and using midwifery to uproot pathologos'beliefs o J
 has been a great benefit to me for years. And, of course, there’s also the metaphysrcs the
beautiful teachings about the One and the Golden Chain which extends from it. Another

approach could be to write about phrlosoplnc death and the practice of punﬁcatron——the
‘separation of the soul from the body and the preparatron for it. This, Plato told us in his dialogue
VPhaedo is the true philosopher’s only practrce1 However, focusing even on th1s most profound :
of practices offers only a sterile and lifeless shadow of the beauty known to one who, with the '
‘ gentle gurdance ofa true teacher, has reaped at least some degree of the rewards of puttmg all the
steps and all the pleces together o : s

, Prerre has often sa1d that enhghtenrnent is not an experience but a state of mmd lt can t -

be found in a pill; it can’t be smoked or gained in a motivational semmar You can’t get it by

‘readmg a book or earnmg a degree It must be cultrvated wrth patrence courage and mtegnty

~ Whatis false must be cut away and what is true must be. honored regardless of the social costs. It

" is the state of mind that Plato hinted at when he wrote: “[T]here is no way of putting it into
 words like other studres ‘Acquaintance with it must come rather after a long period of attendance
~ on instruction in the subject itself and of close compamonshlp, when, ‘suddenly, like a blaze

T klndled bya leapmg spark itis generated 1n the soul and at once becomes self—sustammg

It is tlns state of mmd Wthh has been‘the greatest grft to come out of my years of :

"acquamtance with Pierre Grimes. It is a state of rnmd that takes time to ripen. What I am in :

- essence is so much more than the mortal person existing m t1me and place that l generallyﬂ

o Plato The Phaedo 67c '

2 Plato Eplstle 7, 34lc trans. L.A. Post



frdentrfy w1th in this mcarnatlon To experrence that is one thmg, but to llve that knowledge day~; -

" in and day out is qulte ‘another. 1 am gradually learnmg to see this lrfetrme through this wrder o

) lens. This lrfetlme is one in a strmg of hfetunes each offermg 1ts own unlque sprmgboard from
‘ Wlnchto grow o SR - ‘ V

There was a tlme early in my practlce when I wondered if my drstance from Plerre-
+: would limit my growth. T could beneﬁt of course, but I had suspected that to wake up, I would

~ need to be in California parttclpatlng in h1s classes and discussing my blocks with him face—to- R

- face. However, Pierre has always been encouraging. He has reminded me that bemg a good -
':student has nothmg to do with how close T live to the teacher or hvmg ina ‘community of like-
mmded people He has explalned to me on numerous occas1ons that the circumstances in which

~ we find ourselves are the precise ones we need in order to wake up. 'And, with his guldance I

have found this to be true. Through the various changes that my life has gone through over the w

years from JObS to marrlage to motherhood he has always had advrce on how I could‘ T

. mcorporate these aspects of my life mto my practlce

I have come to appre01ate to ever—greater degrees that vwsdom has nothmg to do with ‘

how well I can debate with sophists or quote passages from Plato’s d1alogues It manifests inmy
rnteractrons with the world around me and with everyone I ¢ come into contact with whether they

~ are Platonists or not. It i is what guides me not only when I am strugghng with a metaphysrcal'
dilemma, but also when I spend a day at the park with my family or when I greet my neighbors
- in the morning. It speaks to me when I sit in deep reflection and at various times throughout the
B day when I pause to ask myself “what should I do in this s1tuat10n‘7” It challenges me to have the,, o
o courage to honor that v01ce and act on what I know to be true : ‘

, Wlsdom comes from holdlng on to the knowledge of what is truly good beautlful and N
just3. It manifests by reflecting that knowledge in every action. Every moment offers the

‘ ‘@opportumty to act in accordance with wisdom, effectmg goodness through my very bemg One

~moment is an opportunity to bring a smile to a stranger s face. Another is a chance to compel a

: fnend to think about somethmg ina dlfferent ‘healthier way. The next might be an opportumty to
B recogmze a pathologos behef before it plays 1tself out. We are here to learn and each moment is R

-a new lesson

; Over the years Plerre has been not only an adv1sor and a gulde but also a fnend He has - |
always treated me with integrity, inspiring me to believe in myself even when it seemed as

though nobody else did. He has the uncanny ability to frame his questlons and comments ina o ,,
- way that gives me credrt for the 1n51ghts I’ve had whlle at the same tlme encouragmg me to push . .

o ﬁJ.rther

J I ve long suspected that the dlverse dlfferences among teachers and therr teachmg styles) o
s part of some drvme plan Each seeker is commg from a umque state of rmnd and SO teachers 4

3 For example, Plato, Republic‘, 484a,~485a .






. Trlbute letter Fr1 2 Aug 2013
by Georgeanne Xagorarakrs

Hi Pierre,

In 1964, you were my Western Civilization history teacher. You asked on the first day, "What is
\ mstory?" The next class, you asked that I do an oral report on "What is the lunar calendar?"
- That was the begmnmg of a series of questions as I later took your plnlosophy classes on
o Socrates and Plato and then World Rehgrons : '

: My whole World turned ups1de down after takmg your classes and for the best I dated Larry A .
- Murphy at ‘Orange Coast College fora year We enJoyed srttmg out31de on the patio at school Ry
"talkmg dlalogue ' PR :

~ Ithen gr_aduated from Long Beach State Univ. ‘and became an elementary school teacher. Then o

traveled to Greece and taught English and eventually married a Greek man. Upon returning to

- - Costa Mesa, I met my guru, Ramaknshna Anandajl and have been studymg and teachmg yoga E
for the last 30 years : : , : :

¥ Thank you for opening and awakemng my mmd to new possrbﬂmes a;nd realms of thought It all '
 started in your classes. T have found peace of mind, ever new joy, and apprematlon for all V
rehgmns around the World You were my favonte teacher in college

) 'Peace to you : and eternal joy,
o Georgeanne Morrls Xagorarakrs



| g “What is thls llfe all about‘7” ~
A short dralogue from, about, with, and for Pops
by Joe Grlmes |

V Everyone was srttrng comfortably, ready to start srttmg Zazen in the Zendo when e :
. Alexander stood up and asked, “Prerre what is this all about this hfe‘?” Alexander looked all o
o around the room and contmued Why we are here‘7” . ' , '
\ 'Pierre ginStantly answered, “Because'you Chose to be‘here.”’ .
- Alexander said, f‘No, i‘m'ean what is the purpose of my life?”
Agaln Pierre' instantly an'swefed ""To‘live a good ﬁfe;” ' »' -
K It “But that’s too snnple That s not What you really thmk is 1t‘7” Alexander asked
it “To hve a good lrfe is not as srmple as you rmght thrnk Prerre responded
R “But what does that mean" Really‘7” Alexander pleaded
Prerre leaned back for a second and was about to speak When the gods pushed the clouds
s aside and the sunlight started to stream in through the skylrghts herghtemng the drama of the
i moment He always had good timing.”
Why are we here? Why indeed?” Prerre stroked hlS beard and contmued “Why does

L thrs questron even come up? I thmk the reason is because we feel that our lives have little , k
" meaning. We are aware of bemg alone without knowrng if there is a greater whole that we are a

i part ¢ of. We can’t see the big picture within which our existence mrght have some kind of =~

i meamng We are faced wrth Wondermg if this hfe is all there is— and nothrng more. We seek
~meaning through many ways - psychology, drugs rehgrons but we ﬁnd it almost 1mposs1ble to
o brldge the gap to anythmg beyond ourselves.” : : o :

- ' “You see...we are caught in a great mystery, a mystery of our exrstence here on earth We

o don t rernember whatever existence we may have had before bnth and enter into an unknown

. world after our death. At this moment in time, we believe that we are stuck here alone , :
:  Pierre glanced ¢ around the room, as if lookmg for questrons No one spoke “Yet, rt’s thrs
very sense of separatron from the whole of the universe that prov1des us wrth the clue to our
: rrnystery, to our life” he said, “Consrder for a moment: we seem cut off from all else and haveno

e memory ¢ of any prior existence, so therefore we must settle our account in this life - our Karma - -

with what we have. And we must find some ‘way to provrde for our existence here ¢ or pensh —we o

are locked within ourselves - in these bodies.” He put both hands on hrs chest.

) “Let me share with you the Platonist view for the 1 reason for our exrstence He paused

e sensrng the s1gmﬁcance of the moment The room was perfectly silent even though the wmd was
o startmg to rage out51de He contmued ina very srmple and gentle manner



“Plato says that we must plan care, and command ourselves to do whatever we think is
unportant to achieve our goals And in thls struggle to achieve our goals we try to gain a clue to
our existence and to bring meaning into our lives. How? By learmng mastery of oneself and as
- the Delphic Oracle directed us - to Know T, hyself ” ‘ :

- “We organize our hves in the best way we can in an effort to achieve our goals We seek
these goals because we think them good Our goal in life is the pursuit of the Good embodled in
 these goals. Plato said that everyone seeks the Good. Even if our goals end up being a mistake,
 even if they prove detrunental to us, we. sought them because we thought them good No sane
person seeks evil.” : : S

His words hung in the air as a plane does wrthout proper hft He seemed to be waltmg for
a question. But again no one said a word. “We test our understandmg of this Good in the. turmoil
- of our fallures i he went on. “We need to answer the naggmg questlon Why d1dI farl?”

: Alexander spoke up, ‘,‘\So We are here to fail?”

“Not to fail, but to learn from our failures. You see we are part of a caring and intelligible
universe. Mind is constantly communicating with us for our benefit. The communications from
Mind are profound and are utterly appropriate to our circumstances. While the scope of Mind is
all-encompassmg, it’s precision is always directed to what is personally significant to each of us..
Our chorce of goals the problems we face, the daydreams and fantasies we have and the dreams
* that visit us in our sleep each and every one of them are like doorways into the richest source
of 1ns1ghts into our life. What we discover through these insights is that Mind itself provrdes
ample evidence of its goodness and mtelllgrblhty You see Mind is beneficent.

~ The problems we have, we should have. The solution of these problems is in our hlghest
: 1nterest and with the freedom from these problems we can functron ona hrgher and more '
personally srgmﬁcant level of existence. :
- Understandmg these problems is the result of turnmg around and lookmg at the reasons -
' and consequences for our farlures By learmng from our farlures ‘we discover that the actual
causes are acceptmg the false as true the appearance : for the genuine. In the struggle to become
free of those false beliefs, we reach for those true 1deals How‘7 By trammg and nurturmg our
~understandmg o ~ SR
1 ‘We can say that it is here tlus very IJe where we test ourselves It s in this very hfe o
- where we train our understanding. When we leave here and go into the afterlife, if we take

o anything with us, anythmg at all - we must take what we have learned and nurtured. Our

© existence ‘here has given us this task to overcome the effects of those false belrefs that have
‘turned us away from pursuing what is truly rrght and Good. ST .

In return and in reward for our struggle, we recover what we have 1ost a recollectlon of i
: what we have forgotten the vrrtues like Justice, wisdom, courage, temperance and Beauty. =~
. ‘Learning about and experiencing these virtues is what Plato cites as the true value of gaining an
earthly existence. ..for it is only here, in this life, that the soul can be trained in these things.
Prior to this exrstence it 1s sa1d that the soul rmssed the opporturuty 10 see the most splendzd and
blessed mysterzes o R









Bright Journey
by Cathy Wllson

This is the saga of a typlcal woman of my generatlon fhttmg from healer to modahty to
,product seeking healing. You’ve all met her in one form or another during your hfe in many
cases, you’ve maybe even been her. We humans are all trapped in soul pain (often mamfestmg as
B physrcal pam) from our pathologos problems and people of my generatton partlcularly women, B
often turned to natural healmg to try to- solve them : ST e

My ﬁrst teacher was Jo, short for Josephme a nerghbor grandma w1th a huge yard full of
familiar herbal remedies: mint, rue, long rows of hops—and many less-common home remedies,

L such as rows of Orlental poppies. Many days, Jo would walk me through her garden teaching

~ Latin names and multrple uses and combinations, which she demonstrated in her herbal lab on

~ the covered veranda. Later, together with Dr. John R. Christopher, the father of the herbal

- renaissance, | wrote several books on herbal medrcme My favorite i 1s Every Woman 5 Herbal |
~ (fmd iton Amazon) , :

V Reallzlng that herbs helped many thmgs but not all (thrs isa foreshadowmg of

,Phllosophrcal Midwifery [PMW]), 1 researched homeopathy, which works along the lines of DT

herbs but includes mental states. If you’ ve used homeopathy, you know it’s a huge study of a kr o
“multitude of remedles you have to find the right one if the remedy isto work I also learned
- about essential oils, eventually wr1t1ng Simple and Essential with : a local health eompany (it's

now out of prlnt but I’m preparmg it for a new edltron) :

My friend Margot now deceased was a compamon along thls educatronal journey of
many years, and she cajoled and pushed me into taking a series of trainings in CranioSacral
- Therapy, a light-touch energy-based bodywork protocol orxgmatmg with Dr. John Upledger, now
also deceased that purports to be quite scientific but ends up bemg simple: follow the body and -

) answer its messages. One of the facets of CST is Somato-Emotronal Release (see the hopeful -
- scientific slant in the language') which seeks blocks in the body and addresses itwitha - o
s partrcular form of dralogue hauntmgly similar to PM. I became pretty good at CST, bought AR
myself a massage table and had a decent little bodywork practice for some years, “developing my :
- own style that came to resemble being a traditional healer more than using just a CST protocol.
- My latest book The Power of StillPoint (Amazon agam) 1s about how 10 use the basms of CST
‘toasa 51mple eﬁ‘eetlve medltatron techmque : : :

, Durmg all this tlme I was playmg out my own pathologos problems in an unfortunate ,
/decades long marriage with many chlldren Somehow I got loose, got a divorce, bought a house, B
and settled down for a long wrnter s nap—or perhaps not, since most of the children were young

~and stﬂl at home. To my surprise, I met and married a man good for my soul and moved to hls
L town, srxty mlles away, where he was a longtlme professor of mus1c :



I began a bodywork practlce there i m a clnropractor S oﬁice but. whﬂe there were many
‘people with needs, there were few with means, since it was a poor, rural, mining town. Instead, I
“taught college for some years and then, enticed by a soul challenge that proved to be perfect for
me, shifted to teaching for the local school dtstnct, inside a juvenile correctlonal facﬂlty and later
‘ ,sphttlng the day as an art teacher at a junior high. Espemally inside the facﬂlty, though Iwas
~ ostensibly teaching writing and art to incarcerated kids 10-18, I was also doing what I prrvately
: called “hands-off” healmg, and found a similar result as] d1d w1th my bodywork chents you ,

B could help toa pomt and then you couldn’t

1 began Vlsrtmg Southern Cahforma more and more frequently 1 thought of the reasons i
was drawn there: to my sister in Costa Mesa, to the beach, to the drum circles, tomy
i grandchﬂdren and so on. Then my son Yoni asked me toa Fnday-mght Philosophy meetmg ‘with
k Plerre He invited me to share a dream, and I happened to have one, very short, mostly an unage
" Wlthm a few moments of dialoguing famrhar yet very new, we came to a breakthrough that ,>
~ about knocked me over. This was somethmg new! This breakthrough was genuine but it took me
‘ ’, in a new, helpful direction. Over the next few days of this visit, [ Jomed Yoni and Prerre on
', several walks on the bluffs and got a small sense of what th1$ work is about :

Plerre gave me a copy of the orange hardback thlosophzcal Mzdwzfery, by Plerre and Gma
AsIreadit, I launched mto ghostwnter/edltor mode since that has been one of my side ‘
businesses for many years. My particular expertlse is takmg stuff that’s hard to read and
“translatmg it into a friendly, understandable style. Pierre’s orange book floored me, but it was
pretty techmcal and the style quite academic. T approached Pierre with the idea of prepanng a. ,
k book based on the orange book but aimed at a more popular audlence Thus was born The Pockez‘f o
‘V Pzerre (Amazon agaln thls is gettmg predrctable) ‘ ‘ 8 : ' '

Then fast-forward through the next few years ‘which brmgs me here retlred now hvmg in
Huntmgton Beach. I am still observmg and 1nternahzmg PM work and do not yet feel I’'m ready
tobe a rmdw1fe, even though domg The Pocket Pzerre certamly gave me a strong theoretlcal -

“ownership of the process. Using i imagery, metaphor, and words—this was all right down my
‘alley as a writer and poet. However, watching Pierre, the master rmdw1fe was a revelation in -

- dialoguing. I had no idea of how patient, thorough, persistent, and comnntted a healer could be. 1 E

- know that Pierre doesn’t call himself a healer at all, but I have superlmposed my hfevrew on R .

: 'Prerre and hlS work. To me, he is 1ndeed a healer

Here was a protocol that rehed on dlalogue that 1n51sted on the dreamer s mterpretatlon and

L “not on any therapist’s; that worked with language 1mage and metaphor; that stopped when it ,
- was trme and not when the hour was up; that contained humor genuhty and occasronal mc:lswe SRR

R strokes and that in Pierre’ s case he oﬁered generously and for free ,'

Attendmg the Frlday night meetmgs 1s a mlxed expenence for me. I am pass1onate about the e
, PMW dreamwork but often flounder in the dlscussmn of phllosophlcal texts. Barbara assures me
that this is normal for newb1es and that after one or two years, I will feel 1 more competent. One or
: two yearsl Thisisa new undertakmg for a Alitting butterﬂy healer hke me, but r m m for it.






Dally L1fe (m Four Parts)
by Mlchael Battlstone

1
The dogs turned on each other ina ﬂash bamng teeth, brusthng ‘hairs, and elrc1t1ng screams
~ from the roommates in the hvmg room. They overthrew f.irst the drmng room table and charrs ‘

E - (along wrth Mlchel S pasta dmner) and then the coffee table

~ After pulling the dogs apart, Checking each for blOOd rand broken'skin‘ and then vainly trying

- to catch her breath over the kltchen smk Mya called the roommates who owned Nua, the

aggressrve Prtbull-Boxer mix. They were just up the street at the nerghborhood cafe and had half «
o a sandwrch for Nua when Mlchel and Mya arrived with her at Alnara s request Antz sa1d “It’ |

| /happened before I thmk she rmght be in heat il

3
s A pleasant evenmg closed wnh peaceful conversatlon on the tree- llned patro The roommates -
‘ strolled back to the apartrnent together and sard goodmght Arrtz and Amara in the st1llness of
' thelr room took off therr clothes A sweet small tmgle of ant1c1pat10n arose. They settled mto the
N ‘sheets with easy half-srmles Hrs whlskers brrstled her neck (she still laughed at the t1ckle) She
o reached down They conversed softly The room warmed Breathmg heav1ed They decrded to =

r ’try someth]ng new :

4
A brg splmter of a crescent moon perched 1tself Just above the castle atop Monte Igeldo
- Although most 1ts mass was as dark as the black mght the 1llummated form cuta drvme beauty

,mto the heavens above the c1ty, hftmg the srlent s1lvery waters a few meters hlgher up the beach



| Trrbute to P1erre Grrmes by Elyse Mergenthaller

~In 1965 I met Plerre on the Orange Coast College Campus The followmg is an account

- of those days I learned many slulls from Pierre and was exposed to many interests; phllosophy,

3 Eastern re11g1ons psychologrcal mvestrgatrons and mterestmg people many of whom I am strll
in touch wrth . ' '

- Iam grateful for all these gifts and the chance to have known a fascinating and very
interesting man of many talents who I still count as a friend, however I may have disagreed, at
times, with some of his hypotheses May a shower of blessmgs rain down upon hrm, in tlns
hfe and all the rest. : : :

o P1erre Grimes was partlal to the Greeks he was partlcularly passmnate about Plato ,
- Pythagoras and Plotinus. Eastern religions and - any other such esoteric and mystrcal traditions

- also fell to his domain. He taught most all such courses and enjoyed aloyal following. Aftermy

\inquiry into the Platonic view of death, I began to hang around with Pierre and his philosophy
group. During breaks and late into the afternoon on the sprawhng Southern Cahforma campus
we would sit huddled around tables in the patio drmkmg coffee and discussing matters of utmost
phllosophrcal consequence On Friday mght we met in one of the buildings on campus a
spacious, tastefully furnished lounge probably meant for faculty. We read and discussed
Platomc chalogues and did our very best to emulate them w1th all due pomp and crrcumstance o

It seemed dehcrously forelgn and forbldden to be pondermg matters of emstentral ,

- consequence 1f the nature of reality i is truly One, how is it that it appears to be Many‘? Was
knowledge somethmg acquired or remembered and what was the nature of death? We reveled in
our reconstituted pursuit of Truth, Beauty, and Justice. As if that weren't already thoroughly
“over the top” we dared to dabble in various psychologlcal modes of inquiry. Our, erstwhlle

~ philosophy Guru had apparently given up the study of psychology for philosophy but* was qurte S

versed in the trade. When it appeared that our phrlosophlcal pursurts were being hampered by o
someone s psychologlca] blockade we, convemently slnfted mto group therapy mode :

erewrse we actlvely engaged in the study and practrce of dream Work, explormg the
‘ contents of our psyches mdlvrdually, among ourselves, or in group. It was a verrtable
smorgasbord of the eclectic arts. It was like belongrng to some ancrent secret socrety while o
living in the middle of a huge flat wasteland inhabited by people who Worshlpped the Palm Tree
~ and the Automobile. The adult females of the specres wore pink stretch pants and sported the
unflinching bubble halr—do Whlch they had nnmortahzed rehgrously, every Week at therr '
harrdressers , r . : , S

k I remember seeing Mr. Greerly S w1fe on campus once; they were from NeW York She

was wearing a turtleneck, a black "A" line skirt, graylsh tights and black flats that werent
~ pointed at the end. T don't know where I ever saw anyone dress like that before but I ,
, 1mmed1ately recogmzed it as a sort of code of arms; a ventable umform of my true phllosophrcal o






Pat Fulbrlght’s Trlbute to Plerre Gnmes

: “thlosophy isa madness of the soul that sets ﬁee the soul from the conf ines of the body
and the mundane to fir nd solace and rest among those companzons in the heavens where
 gods feel ﬁee to have friendships ¢ among men through oracles, propheczes and visions—

4and thus mvztes the wandermg stranger who isa phzlosopher fo f nd hzs home.”

Ata Frlday evenmg phrlosophy meetmg in 1969 at Goldenwest College Plerre Grlmes K

EST shared this lovely definition of Platonic philosophy. His clear vision and passionate practice of

o thls philosophical vision have both inspired and ‘gurdﬁed his students over many ﬁ'urtﬁll years.

1 learned to IVOVe this philoSOphy Whil'e studying in Pierre ’s dynamic kquestion-driven“

- classes and j Jommg his informal after-class discussions over coffee. I expanded | my

‘understanding over many pleasurable hours spent explormg phﬂosophrcal ideas in spontaneous
- dialogues with friends—these hours of drseussron were invaluable to me. The philosophical
habits of mind developed under Pierre’s care are both practlcal and therapeutic for many of us,
for me especrally in my career as a community college English professor, teachmg classwal
ythology, hterature exp051tory essay wrltmg, and cntlcal thmklng '

Wlth Prerre as my chansmatlc model and acute cr1t1c, I carefully stuched semmal works

- ~of Plato and the wisdom literatures of Indra, Tibet, China, and Japan. I unpacked the texts, B
. mapped the arguments ‘and learned them by heart. I posed, then explored fundamental, powerful

- questions arising from the texts, 1 apphed core concepts. to my life Wrth the goal of mtegratmg
these profound 1deas into the fabrrc of my familiar world

k Wrth Pierre and my plnlosophxcal friends, I demonstrated Euchdran geometry o
proposrtlons practrced methods of Buddhlst medrtatlon and Jomed in practicing phllosophlcal B
midwifery, sharing in the grand enterpnse of phllosophy as a means of turning our souls from
everyday concerns and pleasures and nsmg toa dazzhng reahn of 1deas 1n51ghts and a new way'

b of bemg

B Let me 111ustrate my clalm for phllosophy Just last weekend 1n Sonoma County, T met
‘with eight phllosophy friends of forty years or so to discuss Plato’s Proz‘agoras ‘We had a-
~ wonderful time exploring the text, explicating the arguments, applying the myths, and
challengmg our understandmg of aréte (exeellence) and whether 1t can be taught

, I deeply apprec1ate and value the glft of Platomc phllosophy that Pierre Gnmes has
o generously offered his students over SO many years For myself I count Platomc phllosophy as
' my greatest treasure. : g v
. My best w1shes to Plerre
~ Patricia Fulbright,
- Portland, Oregon



ThlS Was Not the Ass1gnment A remembrance
| by Tom Easton

o It was elther 1990 or 91 when I dec1ded to take a plulosophy class. It was my ﬁrst
EE The class was thlosophy 1 0] and was taught by one Prerre Grnnes Ph D

At the tnne I d1dn t know Dr Gnmes nor anythmg about h1m 1 chose his class only because it
was an introductory course and was scheduled for 8am I ﬁgured only the truly dedrcated would
be there that early and thereby make the class more mterestmg :

For the ﬁrst few weeks we read & d13cussed Plato s The Apology. Then came our assrgnment
write a paper. explalmng, w1th quotes ﬁom the text, the charges agamst Socrates along w1th hlS
defense ’ % ‘

kNojsweat. S

- I wrote what I believed was a pretty good paper. Havmg never before taken a course from Dr
‘Grimes I wasn’t exactly sure what he was lookmg for but 1 thought my effort was a decent plece
~of work ' : :

- When our papers were returned mine dldn’t have a grade Instead at the top was wrrtten “Thls
was not the ass1gnment Please rewrite & resubmit”. ‘

- Needless to say, I was dumbfounded I had somehow entlrely mlsunderstood the a531gnment So -

o - after class I made an appomtment w1th Dr. Gru:nes to drscuss it durmg hlS ofﬁce hours o

‘ He patrently explamed that | was inj ectmg my own 1deas rather than srmply extractmg what
Plato/ Socrates was saylng I saw h1s point and 1mmed1ately set to ‘work at rewntrng &
E resubnnttmg - : : . ,
,_fj’My 2nd attempt yi’elded a “D” grade and é retum visit to Dr. Grime?s office.

‘ My 3dd paper recelved a “B ” but I ‘was not satlsﬁed Yet

- Flnally, my 4th effort was rewarded wrth an “A”. Whlch also turned out to be my grade for the o
) ’course ' . : . . ) .

I went on to take every class Dr Grtmes oﬁered They were equally as challengmg and w1th
. ,many rewrltes I managed to do well i in all of them o

i Thank you Pierre for all the' help yo‘u‘, have given me. ln turn, I’ll pass it on.



Pierre Makes it Personal
John H Spencer
 August2013
* Pierre Grimes offers aeademic philos’ophy, “and soeiety in general, several 'signiﬁeant :

challenges, which I shall leave to others to address i in this volume. What I want to focus on here |
_is the challenge he presents in terms of the role of phﬂosophy in our personal development as.

. spmtual belngs

Most people appear to have relatrvely l1ttle regard for phllosophy (or have any 1dea what
it is), and even academic phllosophers strongly disagree amongst themselves about how to deﬁne
- it and what its roles should be. While I would never devalue the importance of loglcal analysrs k

rigorous argumentatlon or meticulous clanﬁcatlon of concepts and meamngs I certamly do
’ I‘CJ ect any attempt to hmlt phllosophy to such constrlctmg functlons ~ '

Other philosophers 'may resolutely reje(:t the bestoWing of any" irnportance on logical
arguments, while still others assert that there is no truth about anything, or that philosophy

~ should merely describe our sub]ectlve inner experience. Some philosophers have even claimed

that philosophy is meaningless, while they continue to receive their salary for teachmg this

~ apparently meanmgless dlscrphne at university or college But seldom do we see philosophers

~ boldly proclalm that phllosophy can help to alleviate our misery and prepare us for union wrth »
~ the D1v1ne or God or what is also called the One P1erre however is one such phllosopher '

' Plerre brmgs back to hfe the ancrent Platornc tradltlon whlch stretches back more than
- twenty- -five centuries and has as its ultimate goal a “return to the One”, to the source of all
~ reality. What is referred to as Platonism also includes the work and ideas of phrlosophers prior to

. Plato, such as Socrates; ‘Parmenides, and Pythagoras ‘who had undertaken powerful initiatory

training in- Egypt. Unfortunately, not many people in our modern culture know very much about

~ this tradition, despite the fact that it has provided the foundation for both science and religion.

~ The fact the previous sentence may seem SO shockmg for many supposedly educated people -
~ further demonstrates how little we know and understand about our own herrtage or about the
, foundatlons of sc1ence and rehglon ‘ ' :

v Whlle it may be relatlvely easy to understand why many acaderme phllosophers would
reject the claim that phﬂosophy can help to prepare us for union with the Divine, it is somewhat
' drsconcertlng that - many of those phrlosophers and classicists who spemahze in Platonism have

also tended to be very dlfﬁcult to persuade of thls Whlle it can be an mtellectually fulﬁllmg .
- experience to study such ancient phﬂosophlcal texts, it is relatively unusual for academics to take

the practices senously,as a personal way of life. There are exceptions, of course, some of whomI



know personally, but the entire academlc structure is such that it Vrrtually forblds takmg

o philosophy personally. This situation could be compared to the practrce of modern medicine,

which thrives on people bemg sick, not healthy, and yet there are 1nd1v1dual doctors ‘who
- genumely seek to help therr patrents become as healthy as possrble w1th1n a patently unhealthy
: system ‘ , . r S

Desprte thelr best eﬁ‘orts to appease thexr admrmstratlve masters ‘many phrlosophy and .
classrcs departments continue to be only a semester away from the bureaucratic choppmg blocks,
‘susceptible to the shghtest whlms of policymakers. After all, there is little obvrous financial gain
in getting a degree in these fields, and so there is equally little incentive in our excess1vely_ :
fmaterlahstrc culture for students to devote themselves to the drfﬁcult study that is requrred to

~ penetrate them Forget the fact that we are mired in such a horrific economic disaster preclsely A

- because we have been barklng up the wrong phrlosophrcal trees all the Whrle denymg that such ’
' trees have any nnportance (or that they even ex1st) : : : ‘

Through some of phrlosophy s darkest moments since the so-called Dark Ages Plerre has
persevered with his mission to ‘help restore Platonic phrlosophy to its nghtful posmon shrugging
~off the persecutron ‘he has endured from mainstream academic phllosophers He has devoted
~ himself to helping countless students, both at his regular college courses, and especrally in hrs'
private academy, to explore their own minds and attain a higher understandmg of reality, often
rleadmg to profound personal transformat1on Pierre has remained a genuine seeker of wisdom, a

lover of the Logos contmually challengmg others and hrmself to delve deeper mto the mystenesf oo

. of rnmd and reahty

~ Pierreis also a Very funny man, but you also have to be qu1te sharp to get his humor
~ which he often uses as a gauge of one’s understandmg He can also be very frustratmg, driving

L people crazy when he stnkes the heart of their pathologos On more than one occasion I have had

“to calm the unprepared which has been espec1ally mterestmg when they happen to be academrcs
| ~ who are experts on Platomsm Others who are ready for the moment may break mto tears as they

- take advantage of the opening in mmd and allow the flood of new understandlng to fill and
R transform them. Unlike egomamacal gurus who proclarm that your enlightenment depends solely :
kupon submitting to their will, Pierre helps you awaken to the latent beauty, power and wrsdom |
w1th1n yourself whrch is ultnnately emanatmg from the One :

Prerre has been able to ut1hze profound ancrent phﬂosophrcal texts to help people not -
' only with the more obv1ously spmtual aspects of their journey, but also in what would generally
be considered more practical ways. By facilitating the capacity of participants to identify and
dissolve (or at least attenuate) the false beliefs that have repeatedly caused them so much trouble
in their daily hves he has offered a powerful means of punﬁcatron leadmg toa much fuller lrfe 3
whrle helpmg to prepare for what awarts us beyond this partrcular existence. - ‘

Wlnle walkmg w1th Plerre through the center of town in L1verpool UK several years ago
kwe notlced a very long lmeup leadmg mto a bookstore When I asked one of the people waiting j ’



, “”m line what ‘was happemng, he responded that they were wamng to meet a. famous splntual”
‘author, a channeler who apparently allowed his body to be hosted by. dead celebrities. (Why is it
: 'always Elws or Manlyn Monroe, or JFK?). Here we were walking with a genume spmtual :

~ teacher, and yet no one not1ced being captivated as they were by the mere appearance of |

sp1r1tuahty, whlch has been cleverly crafted through the msappllcatlon of the power of
,,marketmg ' S : , e

If we are senously spmtual then we must also be rational, and if we are fully ratlonal B

then we must inevitably be spiritual. As thmgs stand in “Western culture”, however, many of
those who consider themselves to be splntual tend not to be very rational, and may even shun
rat1onahty as bemg an’tlthetlcal to the spiritual life. Conversely, those who cons1der themselves to

~ be rational tend to adhere ‘uncritically to what amounts to nothmg more than p031t1v13m in the 1 o
“guise of scientific empiricism, which is not at all ratlonally or sc1ent1ﬁcally defen51ble It is also N

one of the key contnbutmg factors to our current world cn51s

It seems impossible for today S universities to suddenly transform i\nto' bastions of

rat1onal spmtuahty, and yet we are greatly mdebted to innumerable scholars for translatmg and
‘making accessible ancient phﬂosophlcal texts. But how can we bndge the necessity for rigorous
, scholarshlp with the deeper purpose of applymg (as well as reVISmg, adaptmg, and further
developing) such teachmgs in our personal lives? Pierre, along with select others scattered across
the globe, has prov1ded a great example of how this can be achleved ‘We can be sure in any -
case, that we need not allow the living practice of philosophy (Platomc or otherwise) to be left to
‘wither away in the modern university, with its pressures to conform and retain employment.

Ph1losophy guides us in our search for objective truth, but it is also meant to be personally
 transformative in the process. Philosophy is personal and no amount of mlsgulded bureaucracy

or acadennc demal can ever change that : e :

1 have been fortunate to share many mtense beauuful moments w1th Plerre over the last :
decade for Wthh I shall always be grateful

, // :






',“Can we Understand Parmenldes Poem?”
by Kenneth Callen ng (December 29 1986)

DEDICAT 1ION , :
Iwould like to dedzcate this paper to Dr Pierre Grimes who, actmg as a phzlosophzcal mzdwzfe
V guzded my study in a series of private dzscusszons o

: Parmenidesof Elea (c.SOO"B.C.) wrote a poem, in the Epic Hexameter of Homer and

" Hesiod. (poem follows this paper) Thus he was appealing to their audience and introducing
philosophy in a religious context, in competition with them. The poem contains one of the |
earliest extended discourses on Being and Truth. Much of that was copied out by Slmphcms in
h1s Commentary on the Physzcs of Anstotle o

k o "Herdegger, Wrrtlng in Bemg and (Trmel places the Poem, “at the beginnjng of the
‘ontological tradition which has been decisive for us.” Discussing the third fragment,

- “To gar auto noein estin te kai einai” ‘ .
- he gives the meaning as follows, o
, “Bemg is that which shows 1tself in the pure perceptron wh1ch belongs to beholdmg,
~ Heidegger continues, “and only by such seeing does Being get discovered. Primordial and
genuine truth lies in pure beholdlng Th1s thesis has remalned the foundatlon of Western
Ph1losophy ever since.’ ' ~

I the past ‘Century there has been considerable interest in the poemand there have been
several translations of and commentaries on the fragments,? (the original poem havmg been lost
o leavmg only those fragments whrch had been copled by various wnters in the course of h1story) ‘

- Three factors seem to have stimulated i'nterest in the Greeks and Parmenides in
partlcular First a general i interest in ‘Belng probably stimulated by Hegel’s Science of Logic,
second, the writing of Nietzsche’s Philosophy in the Tragic Age of the Greeks, and th1rd :
pubhcatron of Hermann Diels’ Fragments of the Presocratics (1903). -

Although there is considerable interest in the poem, there has been dlﬁiculty in understanding

i, that is seeing how it’s parts fit together into an intelligible whole. : '

In the first fragment there is an outline of the main body of the poem begmmng at hne 28,
“Ttis rrght for you to learn all thmgs : :

1 Martin Heldegger Bemg and sze translated by John Macquame and Edward Robmson New York, Harper &
; Brothers, 1962, pp 133 and 215. . -

S { found Taran’ sParmema’es G’rmceton 1963) most usable for text, translation’ and commentary. My favorite ,;
translation was Wheelwright’s. Conford (Plato and Parmenides is only partial as is Raven’s. Kathleen Freeman’s

- Ancilla to the Presocratics contains a complete translation. Mourelatos Commentary, The Route of Parmenides has
some interesting data in it about Epic poetry, and contains a complete text. However he only translates selected
passages. Ialso looked at Guthne s commentary in hlS History of Greek thlosophy Volume I1.



Both the calm heart of well rounded truth
and the opinions of mortals among whrch there is
no persuasrve truth.”

Th1s sentence clearly mdrcates two parts of the poem, by the word ‘both’. Ttis followed by a

notonously ambiguous sentence, the first four words of which may be translated in two ways.3

- One was as continuing the discussion of the oprmons of mortals the other as addmg anew toplct
to be learned and thus 1ndreatmg a tlnrd part

All translators and eommentators read it as contmumg the discussion of the seeond part
v and assert that there are two parts to the poem But apparently the two parts do not fit together
o 1nto an mtelhglble Whole

The commentators frustratlons are most sueemctly expressed by JE. Raven of
Cambridge who wrltes “We should not waste trme in the hopeless attempt to reconcrle the two
) partS 9:\4 . . . .

I wrll show that there is a third parg drstmct from the two above mentroned whrch has
been overlooked and whrch enables us to render the whole mtelhglble :

| There wrll be two beneﬁts from the demonstratron First, when we see that the Poem can
be understood, we will be better able to appreerate Parmenides’ posmon in the History of
Phrlosophy, and secondly, upon reﬂectmg on the error mentioned at Fragment 8 line 50-59, we ‘
will come to appreciate how it is that so many have failed to understand Parmenides Poem.

t The eommentatorsagree on'the followi'ngdivisions:s | :
Prologue Fragment l

PartI - Fragments 2-8 (to lme 49)
PartII Fragments 8 (from lme 50) 19

3In lme 31, “all’ empezs kai tauta” each of the words is ambrguous havma the possrbrhty of refemng forward or

~ backward. When one looks in the Lexicon for examples of the phrase used in Epic poetry, one is directed to
examples such as Hesiod’s Works and Days 178 where speakmg of the iron race, he says, “But notwrthstandmg,
‘even these shall have some good mingled with their evils.” This use is concessive. It probably influenced
translations of the first four words in line 31, for Taran, Raven, and Mourelatos all translate them with the
.concessive sense. I looked at the line from the structuralist viewpoint, that is how it functroned to mdrcate the actual

: structure of the poem therefore 1 chose the other translatlon :

4 G S Krrk & I E Raven, The Presocratlc Ph]losophers Cambrldge At the Umversrty Press 1962 Pages 284- 85

3 Conford (p 30) says “The Way of Truth and the Way of Seemmg (aswe may call it) are the two d1v1s10ns of the
poem.” In this he is in agreement wrth the others Wheelwnght labels the two parts ‘the Way of Truth’ and ‘the Way :
of Oprmon ~, r L



I will drscuss Fragment 8 (to line 49) ﬁrst as it is the main dlscourse on Bemg and Truth.
Then I wrll discuss the commentator’s part IT and introduce my dlstmctlon of part 1. Fmally,
‘we will retum to a consideration of the Prologue.
Fragment 8 begrns w1th the goddess telling the youth,

: “There remains bilt one myth of the way, ~Is.” ,

Myth is different for Archarc Greece than for modern Europe 1t isnot what some peOple
“used to believe,” but rather asJ aeger says, ‘ ' ‘ o

“Myth and heroic poetry are the nation s inexhaustible treasure of great
- examples: from them it derives its ideals and its standards for daily
: hfe myth for the early Greeks was the supreme: 1deahzmg factor 6

As myths occur in the Eprc poems of Homer and Hesiod, presentmg a heroic archetype,
so in the philosophical epic of Parmenides the Way of Truth isrevealed ina myth which becomes
the philosopher’s archetype in his quest for Bemg :

- She begms her mythk by dlscussmg its srgns,

 “On this way there are many signs, that Being is
ungenerated and indestructible, complete, :
- unique and both calm and perfect
Tt neither was nor will be, since it 1s now.
altogether, one, embracmg

Flrst let us con51der the signs. As 51gns of sprmg anticipate the sprmg but are not the |
, sprlng, so signs of being anticipate being but are not Being. Thus Bemg is discussed but not
. dlrectly spoken of, the goddess uses srgns and a sunlle ‘ ‘ ‘

k Bemg is one. Not one among many but unique. It has no begmmng, it is unbom so it -
does not become Itis tlmeless since it nelther was nor - will be, and being tlmeless it never w111
be destroyed It srmply is. '

g As for the signs cornplete umque calm and perfect » she says Iater (at hne 29) that
“Remammg always the same. and in the same place by 1tse1f it stays

fixed where it is, For strong Necessrty holds it in bonds of limit which
- constrain it on all s1des Natural Law forbrds that Bemg should be other

6 Werner Jaeger, Pardela The Ideals of Greek Culture ” translated by Gilbert Hrghet New York, Oxford Umversrcy
, Press 1965 Page 41. ‘



than perfectly complete It stands n need of nothlng for if it needed
anythmg at all it Would need everythmg ”

Clearly, somethmg which stays fixed where itis, is calm lt is asserted that bemg is
perfectly complete and we shall see later that it must be umque for there isno not—belng SO that
- there could be anythmg apart from Bemg ' :

, In the passage Just quoted the goddess mentions ‘bonds of limit.’ What is the nature of k
these bonds of limit? Are they spatlal or non—spatlal'?7 Many read it as spatral and treat being as a :

ky spatlal whole. We will soon see that this is reinforced by a literal readmg of the simile of the

,well—rounded sphere. There is a fallacy of equwocatron involved here. One rmght way, since
' Bemg is lnmted and whatever is hrmted ina spatlal whole that Belng must be a spat1al whole

But there is another sense of limit which mcludes the 1dea of perfect completeness and
fstandmg in need of nothlng This sense of 11m1t does not imply a spatlal Whole ‘

, Consrder a Bach Fugue It is perfect as 1t is, it needs nothmg and would be mcomplete if

“one subtracted from it. It would also be ruined if one added to it. The same idea may be seen in
other works of art, painting and sculpture for mnstance. One would not add to or take away from
Mlchelangelo s sculpture or Leonardo’s parntmg Itis therefore thrs sense of 11m1t wh1ch I say
ﬁts here rather than the spatral sense. > :

The goddess uses the idea of limit to introduce the simile of the well-rounded sphere,

“Since there has to be limit, Being is complete on
‘every side, like the mass of a well-rounded sphere, o
equally balanced in every direction from the center
~ Clearly it cannot be greater in any direction than
~ in any other, 1nasmuch as there is no not-bemg to
prevent it from reachmg out equally, norisitthe
"nature of Bemg to be more here and less there. The |
“all is inviolable. Since it is equal to itself in all -
dlrectlons it must be homogeneous within the hrmts

: The use of the word ‘like’ indicatesthat we have a sirnile not a literal statement. When
- we say “the ng is like a shepherd,” we do not mean that he llterally is a shepherd, but rather we

;mdrcate some hkeness in the two roles such as care fora ﬂock To take Bemg asa spatral whole :

isto read the snmle asa hteral statement '

- " Mourelatos (p 28) and Guthrie (p 38) have interesting discussions of ‘peirata’. Taran (p 150ff) distinguishes logical
" vs. spacial senses of ‘limit.” He also points out, regarding the simile of the sphere, that “Plato most - probably did not
V take the comparison to imply that Bemg is sphenoal Anstotle probably mterpreted the companson as implying the
o materral existence of Being as a sphere o , o



~ Aristotle, writing in the Physics (207s 16) says,

“Whereas Melissus speaks of the Whole as unlimited,
Parmemdes offers a more acceptable view in declaring
that the Whole is limited and extends equally
in every direction from the center.”

" He thus read the simile as a literal statement and so have subsequent philosophers for
instance Sartre in Being and Nothmgness writes about “the densrty, the uniform and spherical
plentitude of Parrnemdean Being.™® :

, Smce “there is no not-bemg to prevent it from reaching out equally, Berng cannot be a
spatially limited whole l1terally a sphere. For then out51de of Bemg would be not—berng

The simile of the well-roUnded sphere indicates the hornogeneous oneness of Being, “not
more here nor less there” but rather all ‘continuous.’ 8

, When we consrder the 4th Fragment of the poem we can see that it carries on the 1dea of
contmu:rty
“GaZe steadfastly at things Whi‘ch,k though far away, are
yet present to the mind. For you cannot cut off being
from being: it does not scatter itself thruout the
; universe nor does it gather together.”

If Bemg were hterally a spherrcal whole it Would gather together but it does not do SO. ‘Gaze
- is gazing with the mind, not the eyes We can see this when we consrder the 3rd Fragment whrch
| Ihave re-translated ‘ - V

’ Herdegger followmg the ﬁrst sentence in Arrstotle S Metaphyszcs whlch he renders as th
“care for seelng is essential to man’s being.’ thrnks the fragment is about beholdmg But I
d1sagree ' '

As I translate it, Fragment 3 reads
:  “For Intellection and Berng are the same.’
This connects Being to Intellection, that is the act of percelvmg w1th the mmd ‘Noein has a
- range of meaning according to the lexrcon It ranges from perceptron by the senses to
intellectual perceptron : : ,

8 J ean Paul Sartre Bemg and Nothmgness, Translated by Hazel E Barnes New York Phﬂosophrcal Lrbrary 1956,
page 613 , k , ,

' 9He1degger op cit. page 213



Mourelatos writes, “noein functlons in Parmemdes notasa psychologrcal but 2 as an

. eplstemlc term...it expresses the incisive and sure apprehensmn of what-is or truth.”1% This kind
~of apprehensron oceurs in mathematical and dialectical insights where one is Judgrng by reason.

- The goddess has encouraged the youth to judge by reason and the mythos has become a logos a
' trustworthy ratronal discourse. e TR :

R At hne 50 of a Fragment 8, the goddess pauses to drscuss the opinions of mortals ThlS is
where commentators mark the begmmng of the second part of the poem. ;

“Here I bring to a close my truStWorthy rational,discourse
concerning truth. Learn next about the opinions of men,
- asyou listen to the deceptrve ordering of my words ‘
For1 men have estabhshed the habit of naming two
: thought-forms therein they have erred, because the
umty of the forms is not rlghtﬁllly named i

~ Ihave read mian as umty11 rather than as one, because what is overlooked in a duahty
such as nrght and day or male and female is not one of the terms but the umty that bmds them
together. : ‘ ~
~ The poem contmues

“They have dlstmgurshed contrarres in form and srgns
“and assumed that they were separate from one another
- On the one hand, there is the fire of the upper sky, -
gentle rarefied, and everywhere identical with 1tself
on the other hand there hes opposed to it utter darkness
- \dense and heavy ,

We have an example of drstrngulshmg contraries, in the d1st1nctron of hght and mght ,
Contrast the sunny sky on a clear day with the darkness of a cloudy mght The error is not in the G
drstrnctlon, but rather in the assumptlon of separatlon SR : o ‘

F H Bradley wrrtmg in Apnearance and Reality dlscusses dlstmctlon and separatlon 12

What we certarnly do not ﬁnd is a subJ ect or an Ob_] ect or mdeed
“any other thing whatever, standing separate and on its own bottom.
- What we discover rather is a whole in whrch drstmctrons can be
. made but in whlch d1v1s1ons do not exrst | ‘

o, Alexander PD Mourelatos Ihe Route of Parmenzdes New Haven Yale Umversrty Press 1970 page 164

1 Mourelatos (p 83ﬁ) concurs with the translatlon of mian as umty Wheelwrlght translates 1t as ‘one’- of which, :
mdrcatlng that the error of mortals was 1n nammg one of the: contrarres : 5 : :

k 12 F H. Bradley, Appearance and Realzty Oxford At the Clarendon Press 1966 page 128



~ How often do we see the assumptton of separation made w1th male and female black and white t
~ races, the generatron gap. Those who erroneousiy make the assumtion of separation ignore that
- which unifies the contrarres the whole in whrch dtstmcttons can be made but in whrch drv1srons
do not ex1st ' ' S :

At Fragment 8 hne 60, the goddess mtroduces a correct1on to thls error She mtroduces
the thrrd part of the poem “the probable order of all thmgs

“I tell you the probable order of all thmgs ,
~ sothatno opxmon of mortals wﬂl ever
surpass yours ‘ = :

: She is gomg to drscuss the order (dzakosmon) of all thmgs Srnce itis merely probable 1t ‘
. does not reach Truth but it is such that ‘no opinion of mortals will ever surpass yours,” that is, it

~ isin the mean position. She does not say that he will be able to keep up with mortals as if hlS

~was just another opinion along51de theirs, but rather so that no opinion of mortals will ever
o surpass his. His account wﬂl stand out from therrs because he will always be able to pornt out
thelr error and correct it. ~ ~ : ~

Flrst I wﬂl show that subsequent Fragments may be mcluded in the thrrd part as havmg

 the umque feature of pomtmg out that whrch umﬁes the contrarres

Then 1 wrll relate the thrrd part to the Tmeaus and the ‘hkely story
It will be easrest to see my pomt is we con31der first Fragment 10:

“You Will c0me to knoW the nature of the (upper') sky
4 and the signs of the sky, and the unseen works of
~ the pure brlght torch of the sun and how they came
- into being. k
~‘You will learn the nature of the round eyed moon
~and its Wandermg works. ' :
~ You shall know also the encompassing heaven, whence ,
it arose, and how Necess1ty grasped and chamed it to i
' ‘k"holdthe 11m1tofthe stars.” ‘

I have purposely 1solated the three structural eiements The three sentences begm the

. same way, but we can dxstmgu:rsh them because of elements contained in. them ‘The first

 mentions the upper sky and the sun, remmdmg us of one of the contraries in the opinions of
mortals. The second mentions the ‘moon which wanders about the earth at mght remmdmg us of
the other contrary. Butin the third sentence a new feature is mentroned “the encompassmg
heaven Whlch embraces both hght and mght in one cosmos ' : e



The pattern repeats 1tself throughout Fragments 9- 18 m whlch contrarres are mentroned '
o but that Wthh bmds them mto a umty 1s pomted out ' :

k “For mstance we have mentroned male and female as another pair of contrarres whrch
- often are assumed to be separate consrdered blologlcally we see somethmg drﬁ‘erent In S
: Fragment 18 18 we read, | : : : a

When woman and man mix the seeds of love together B
 the power that results from the mmghng of different

~ bloods, if it preserve harmony, fashrons a well- formed

body »

, Each person then has a body Wmch isa product of both male and female seed So we see’
~in a b1olog1cal model ‘what we had seen before in the cosmologlcal model, that where mortals

R distinguish contraries and assume them to be separate, the ‘man who knows’ can pomt out that

‘ whlch binds them into a unity. Parmemdes is called “the man who knows,” a mean between the

‘ignorance of mortals and the w1sdom of the goddess, and so beside the revelation of the Way of - S

~Truth and the brief comment about the error of mortals he cames wrth hrm the account of the
,‘ probable order of thmgs T k

e Those who dlstmgmsh the Way of Truth and the Oplmons of Mortals and contranes o

v assume them to be separate and do not perceive the probable order of thmgs as a mean between -
~ the two. They reason that since there is no truth those accounts are not dlfferent from the other

opnnons It isa dlfferent case in the Trmaeus 13 For there we ﬁnd the analogy
, “As B,eing is tobeComing; s0 Truth is to OpirrionQ?’~ .

T Whatever is perceptable by the senses never really is but is always becommg So that 1n ;
£ 'speakmg of the perceptrble umverse Tlmaeus proposes that : ‘

v “We ought to accept the tale whlch is probable ’f
B and enqmre no further S R

| \ Tho'Se who COnfuse Being and beCOming; likeWise; conﬁasetruth'and opinibn Indeed s
,’modern phrlosophers think that Being is the bemg-of bemgs or the being of phenomena and that" -
- accounts of phenomena can contain Truth ‘This is the main thrust of phenomenology and

B transcendental logic and the Cartesian quest for Certamty So as I said such thinkers would not ;

,‘ﬁnd a merely probable account better than the opinions of mortals ¢ among whrch there is no
o persuas1ve truth’ and so they Wonder why Parmemdes bothered to write about the oprmons

13 Plato szeaus, Translated by the Rev R.G. Bury, Cambndge Massachusetts Harvard Un1vers1ty Press 1961
page 53.- ‘ , RO , , s



We can see therefore that the thlrd part contains some hmts at savmg the appearances’
and therefore places the Poem in the Tradition of Plato’s Timaeus wrth its lrkely story This has
: generally been overlooked

Indeed Heidegger projected a section in Being and Time in which he was to discuss
o Why the phenomenon of the World was passed over....in the case of Parmenides.”™* If )
: Fragments 9-18 were merely more erroneous opinions, and not saving the appearances then
Heidegger would be right in saying the phenomenon of the world was passed over. But as we
- claim, it is a case of saving the appearances, then we conclude that Herdegger overlooked 1t and
wrongly asks Why the phenomenon of the world Was passed over ~ o

Besrde the phllosophrcal and scientific d1mensron there is also, pervadmg the poem and

- especially the prologue a religious and moral drmensron But it is a rational relrgron not one of

- faith, itisa revelatron by a goddess of a teachmg concerning truth and bemg, with an mJunctlon
- to carry the tale to others :

: Bemg is descrlbed in the poem in the same terms used by Dlotrma il the Sympos1 n!s to
describe beauty. For there she describes the final object’ as as “Always being, neither coming tobe
nor perrshmg, neither waxing nor waning...” When Being is perceived it is percerved as Beauty.

- Thus as Socrates is initiated into the mysteries of Love and Beauty by Drotlma S0 Parmemdes is
: 1n1t1ated into the mysterres of Belng and Truth by the Goddess :

The poem isin the epic style of Homer and Hesrod and contams phrases Whrch echo thelr'
| poerns 16 But Parmenides is introducing philosophy in his poem and so some of the images have
‘been transmuted. This would have a dramatic effect upon the hearers of the poem who would
associate the words with the old poems but find them used in a new Way We already saw that

they would be amazed at his ab1hty to point out the. errors in therr accounts and to correct them
-and they would see him wrthrn the context of Greek religion, only presentmg a ratronal system. ‘
Indeed the system that he presents is unparalleled in rehgrous hrstory :

The prologue descrlbes a Journey from the halls of mght and the crtres of men mto the
- ,l1ght, where the youth meets a goddess R : .

The youth does not go alone but is escorted by mares and a chariot and maidens who
lead the Way, havmg been sent forth on the way by dike and themzs (]ustrce and rrght order)

“ 14 Heidegger, op- cit. page 133

15 Plato, Symposzum Translated by WRM Lamb Cambndge Massachusetts Harvard Un1vers1ty Press 1961 page ‘
- 205 , : r « .

o 16 Mourelatos gives the most data on the style of Homer and Hesrod, mcludmg (p-8)a hst of parallel constructlons
~ Taran cautions us in his commentary regarding echos of Homer and Hesiod agamst assummg that a phrase is always
kused the same in Parmemdes and his predecessors : o



‘Mourelatos!? tells us that the Homerlc host owed certarn dutres to his guest to provrde a
B vehrcle and guides, to descrrbe the signs along the way and to give drrectrons about whrch road
to take. All of these occur in the poem : L " ‘

The youth is referred to as ‘the man who knows and we have already seen that he is thus k

‘ _’ a mean between mortals and the goddess Indeed his journey is a link between the two, the

completlon of the link is symbolized by the goddess taking his hand and welcomrng him. She o
subsequently sends him back to the cities of men where he is to carry w1th hlrn the myth So in
, th1s way too, he hnks the goddess and mortals o : , : , :

- The chanot rolls on two whrrhng wheels which turn round an axel Here a two is held

- together by a one. erewrse the two doors of the gate are embraced by one lintel and a stone ,
~ threshold. If one were mesmerrzed by a dualistic vision he would write volumes about the two :
~ wheels and two doors as evidence of the dualism of truth and opinion, and ignore the axel and :
o vthe lmtel and threshold wlnch umte the two wheels and two doors :

, ‘In Hesrod the gates of rnght 'and day are in the underworld 18 but in this poem they are in
~ the light. This is an- example of transmutation of symbols We must beware saying that because ,
‘,Hesmd put the gates in the underworld that is where they must be. :

‘ Dike also was originally in the ‘underwor’ld but later came to‘ be located in Olympus She \
i persomﬁes Justice and it is. only because the youth has himself been just that he has come to her o

k gate and that the ma1dens may persuade her to open the doors of the gate.

The goddess who instructs the youth begms by saymg, “It is rrght for you to learn all

s thmgs so there is no knowledge withheld. This puts the poem in contrast to the Judeo-Christian

tradition in ‘which partakmg of the ﬁ'Illt of the tree of knowledge of good and evil is the orrgmal
=y sm It isin fact the only rel1grous plece whrch reveals a ratronal teachmg, not dependent on falth;

‘ | We began by saymg that the first Fragment ended wrth two hnes whrch could erther :
- indicate the continuation of the second part of the poem (‘but nevertheless even these you will
~ learn’) or the addition of a third toprc (¢ and in the same way also these you W111 learn’). Our o

o analysrs has drstmgurshed the third part, the probable order of all thmgs Therefore the decrslon :
- about the lines is for the addition of a third topic. This is reinforced by the use of a different

, word for ‘learn.” The' prror word ‘was puthesthaz whrch indicates to learn by hearmg, a mode of |
~ learning approprrate to hearmg a revelation about Being and a criticism of the opmrons of '

S mortals. The word in line 31 is ‘matheiseai’ which indicates to learn by study, the proper mode '

of learmng for studymg the probable order of all thmgs My translatron of lmes 31 and 32 of
. Fragment 1i is, L : o

S Mourelatos op crt page 17 ‘

18 Hesrod Theogony, 748f. Tn Hesiod the Homerzc Hymns and Homerzca, translated by Hugh G. Evelyn-Whrte
" Cambrrdge Massachusetts Harvard Umversrty Press, 1977 page 133. ; e



“And in the same way also you wrll learn these thrngs
how the appearances rrghtfully appear to be all bemg in the
rmdst of each ? ~ :

; Mortals have oprmons about the appearances and then there is ‘how the appearances
'nghtfully appear to be’ which I identify with the probable order of all thmgs or the third part of
~ the poem. ‘All being in the midst of each’is to mdlcate not that any thing is, but that there is’ o
o nowhere that Berng is not. No thmg may be taken as existing separately and mdependently, so
no thmg is. But there is nowhere that Beauty is not Tlns isa rational mystery ' :

I conclude thls paper on the Poem havmg shown that it can in fact be understood ‘when o

we drstmgursh the third part Wthh stands as a mean between the first two. 1 have indicated that
o Parmemdes rlghtfully is regarded as standrng at the begmmng of the ontologrcal tradltron of the
~ ‘West, but that followrng Aristotle, he has been little understood. I have also indicated that there

s the role of saving the appearances which has been overlooked. We also noted that the poem o

; serves to introduce philosophy, and the phrlosopher for the youth would appear to his hearers as
~ one who was indeed wise, since he could easﬂy point out the errors in their thmkmg on whatever -
~ matters, and could even show them how to correct their errors. And he would appear to thern
s just, since he was guided by themis and dike. And when he spoke to them of the Way of Truth,
- the meter of his recitation would remrnd his hearers of Homer and Hesiod and so put hlS
‘drscourse 1nto a profound rehgrous context o \ : R

‘ So asl sard he would appear to them to be ‘wise, whereas in fact he would be in that
' ‘mean posrtron between i 1gnorance and wrsdom in the role of the phllosopher

By thrs paper I hope to have shown that the poem can be understood and that it would be
. worthwhrle to return to the roots of our Ontologrcal tradrtlon and seek to understand it anew. For
neither those who beheved they were carrying on the Western Ontologlcal Tradltron which began
- with Parmenides nor those who have opposed it such as the logical posrt1v1sts have nghtly -
~ understood these roots Asa result we find two camps, one making absurd assertions about
5 Bemg, and the other rej ectrng what i is essentrally a strawman It is no wonder that Metaphysrcs D
; does not ﬂounsh in the 20th Century No, itis time to return to the roots and recons1der ;
o carefully, and w1th proper attention, perhaps a ratronal ontology may yet ﬂounsh ‘






“PARMENIDES POEM”
translated by Kenneth C Klng

I

The 'mares which bear me, as far as my spirit could reach escorted me, when they
went guldmg me onto the much sung way of dlvmlty, which bears the man who knows
- thru all cities; : :
On it I bore myself for on it the much discerning mares bore me, galloplng with
the chariot while maidens led the way.
 The axel, blazing in the nave, sent forth a pansp1pe sound (for it was hard pressed
by whirling wheels on both sides)
, When hastening to escort me into the light, the sun maidens left the halls of night, ‘
: throwmgback their veils from their faces with their hands. : '
~ There are the gates of the ways of both Night and Day
- They have an embracing lintel and a marble threshold.
They are aetherial, but closed by great doors. '
And Much-avenging Justice holds the keys for their alternating bolts.
The maidens havmg appeased her with soft words, wisely persuaded her so that
she quickly threw back the bolted bar from the gates for them.
 And the gates flying open made a yawning chasm. Bronze axels revolving
alternately on bolts in hollow pipes fastened by spikes. ’ ‘
- Then straight thru them the maidens guided the chariot and mares along the hlghway
, ~ And the Goddess greeted me graciously, takmg my right hand in hers and -
‘speaking words in this way, addressed me: :

“O youth, accompanied by immortal charioteers and the mares Wthh bear youto
reach our dwelling, welcome, since no evil fate sent you forth to come this way (which is
indeed far from the paths of men) but Order and Justice.

It is right for you to learn by enquiry all things

~ Both the calm heart of well-rounded truth,
- and the opinions of mortals, ‘among which there is no persuaswe truth

And in the same way also you will learn these things,

how the appearances rlghtfully appear to be all belng in the
~midst of eac , :
' 1I

Come now, I Wﬂl tell you '
and you having heard the myth carry it away
These are the only ways of inquiry for thought,
the one that it is and that it can not not be,

it is a way of persuasion, for it attends upon truth.



The other, that it is not and it is right not to be,
this I point out to you to be a deluded way,

- for neither could you know not-Being

for that is impossible,

nor could you point it out.

I
For both Intellection and Being are the same.
v

- Behold things absent, yet certainly present td mind;
for one will not cut off Being from clinging to Being,
neither scattering it wholly throughout the cosmos nor combining together.

Y
It is impartial to me, where I shall begin
For I shall come back there again.

VI

Itis nght both saying and thmkmg that Being is,
for it is possible to be,
but Not-Being is not possible.
I bid you ponder these.
Now from this first way (I hold you back)
but next from this,
on which mortals knowing nothmg
wander two-headed;
for in them helplessness gu1des the wandermg mlnd in
 their hearts;
they are borne violently along,
alike deaf dumb and blind, amazed,
uncritical crowds by whom
Being and Not-Being are thought to be

the same and not the same, :
- itis the backwards turning way of all things.

VII

For never shallthis’be‘demons'trated,



that Not-Being is e

- and from this way of enquiry hold back your thought,

nor let habit force you down this much experienced way
guiding aimless eye and echomg ear and tongue

but judge by reason

this much contested réfutation spoken by me.

VI
And still a sohtary myth of the way remains, “is”;
and on this way there are very many signs
that Being is unborn and indestructible,
- complete, unique, and both calm and perfect;
it neither was at sometime, nor will be,
since it is now all alike, one embracing;
for what birth will you seek out for it?
How and from what place did it grow?
Nor will I allow you to say, ‘from Not-Bemg
nor to think it,
for it is unsayable and unthmkable that it is not.”
- And what necessity would stir it up
later rather than earlier to grow,
starting from nothing?
Thus either Being rightfully is altogether or it is not.
Nor will the force of persuasion ever allow
~anything to come to be out of Not-Being
On account of that neither bemg born nor perishing have
been released..

Justice having loosened their bonds, but She keeps them.

‘The decision is in this way, ‘is’ or ‘is not’; |

One must decide then S

that the one way is unthinkable and unnamable,

for it is not the way of Truth,

so that the other is and is true. :
- But how could Being become? And how could it be generated?
For if it were generated it is not, ~

nor is it, if at some time it will be.

Thus genesis and unheard of death have been extlngulshed
Neither is it separated since it is all alike

nor is it anymore here, which would h_mder it from holding together,
nor is it quite full of Being.

For this reason, it is all continuous,



for Bemg clmgs to Bemg, ;
* but it is unmoving in the limits of great bonds
It is without beginning or ending,
since genesis and destruction have been drlven Very far away,
- forced back by the persuasion of truth.
The same, which both remains in itself
and stands fast by itself, in this way remains;
for mighty Necessity keeps itin bonds of limit,
she restrains it all around.
* On account of order
~ Being is not other than perfectly complete
For it is not lacking, :
~ for if it were, it would be lacking everythmg
And intellection is the same as that on account of which
~ there is intellectual perception,
forin what is expressed you will not find
; intellection without Being.
For nothing else either is or will be apart from Being,
since the Fates bound it to be complete and immobile;
to it all names have been given such as mortals have
assigned believing them to be true,
‘both coming to be and destruction,
to be and not to be,
“thru change of place and exchange of bright color.
But since there is finally a limit it is perfected,
from all sides resembling
the mass of a well rounded sphere
- reaching out from the center equally in every way;
for being neither greater here nor lesser there is right;
for neither is there Not-Being, which might hinder it
. from reaching the same,

| ~ nor is Belng such that there might be more of Bemg here

or less there, since all is inviolate.
For it is from all sides equal reachmg alike in
“limits. -
~ In this mark you I pause in my persuaswe speech and
intellection about Truth,
- but learn from this, the opinions of mortals, heanng
: the deceitful order of my words.

for they decided to name two thought forms,
the unity of which is not rightfully named,

in this they have wandered,
 and they distinguished contraries in form and signs



‘assuming them to be separate from one another,

on the one hand the bright blazing flame of fire, being

gentle, very light, with respect to itself the same in every place,
- but the other is not the same;

but that is in itself the contrary

dark night, close and heavy in form.

I will tell you the probable order of all things

so that no opinion of mortals will ever surpass yours.

IX

But When indeed all things had been named Light and Night and these (dlstnbuted)
according to their powers, both for these and those,
all is full alike of light and of invisible night,
both equally, ‘
since neither of the two has a share of Not-Being.

%

And you will see the bright upper air,

both its nature and all the signs in it,

and the invisible works of

‘the clear bright light of the sun,

You will learn about the nature and wandermg works of
the round eyed moon.

You will also see heaven embracmg them

that in which it grew
“and how Necessity guided it and fettered it

to hold the limits of the stars.

How earth, sun and moon,
the bright upper air and inseparable Mﬂky Way
and heaven and outermost olympus

- and the burning power of the stars
were stirred up to come to be.

X1

For the denser regions are filled with pure ﬁre,y '
while those that come after with night, ‘



and a share of light is let loose among them;

~ In the midst of these is the Goddess who steers all things;

for to each she begins abominable birth and mixing sending
women to mingle with men and the opposite, men to women.

XTI
First of all the gods She contrived Eros.
X1V

Shining by night with borrowed light,
wandering about the earth. '

XV
Always looking toward the sun’s rays. |
XVI ;
~ For as the blending of the much wandering limbskisk‘,
so mind comes to men. ' |
For it is the same what the nature of the limbs apprehends

~ both to each and to all,
for the fullness is intellection.

" XVII
~ Onthe right boys, on the left girls.
XVIIT

When woman and man blend the seeds of Iove together
the power fonnmg from opposite blood in the veins,
by preserving proper proportion, shapes a well- formed body.
Now if the powers fight when the seeds are blended, they will
torment the growing embryo by the conflict of double seed.

XIX
Thus mark you aécOrding to opinibn these grew and now are

and afterward having grown from this will be competed and
to these men have given aname as a sign. '



Contrzbutzon to a Frzday Nzght Noetzc Soczely Inc meetmg
by Rod Wallbank

\ Greetmgs fr1ends two turns of events have prompted me at tlns time to set down these
' followmg items wluch I am sure you will find of mterest The first was a questlon which I was

- asked by you, Mark, a number of ‘years ago when I ‘was readmg Plotinus’ writings, and the

quest1on was or had to do with what I have found of interest in those writing? The second event -
-came about while I was readlng Proclus’ writings, and Cary was leadrng his med1tat1on group I
was runmng over w1th what I was seemg at the tnne as perhaps a ratlonal medltatron

So to share with you some of the wonders of these great men let me at this tlme pull from
the latter some elements which I find reflective, mvolved in the ascent of the soul and are
N seemmgly mvolved ina hlerarchlcal encounterment 1f you Wﬂl by the soul in that ascent.

The format that I wrll use is to first give the quote then to underlme the idea that l am
focusing on, next to give the page number of the text that T am pullmg the material from next to
give the page number of the Greek or Latin text, as is the case with the last few pages of
- Proclus’ Parmenides commentary, and ﬁnallygto set the words at the bottom of each section |
which I have underlined so that they can be easily noticed for further reﬂections

This collectron is by no means meant to be comprehens1ve itis the 1deas I dlscovered on
an 1mt1al readmg of the writings. Similar terms, and others are found in and as I said, T have

found in, the wrltlngs of Plotlnus The others I refer to focus on other states encountered in the
soul’s ascent ) . '

Therefore to begm a rarsmg of thanks to these great men of the past, to the dlvme whose :
frrendshlp we so long for, and to all frrends who seek the truth. V

4 1 shall begm with the order I have set these 1deas down in my notes and therefore from
the Proclus Theology Of Plato SR R ~

, For the gods govern all thmg by .. pre assummg in themselves the measures of the ‘whole
- of thmgs producing the essence of everythmg from themselves and also lookmg to themselves, g
they lead and perfect all thmgs in a silent path ((x\yocpo) KS)\,S'UG(D) by therr very belng, and ﬁll

~ them with good, -

~ Page 52 Proclus’ Theology of Plato - , u\yoq)oa Ke}zoeco
T Taylor trans1 2 o

1 1 have omltted the reference for the Greek text in Proclus’ Theology as I did not have at that tnne my own ‘Bude

" textand did not wish to write in the library copy. All of these references are from the Saffrey/Westerink Bude - :

edltlon It takes some trouble to hne up the two texts, Taylor and the Bude as they are off in ahgnment



“To those however who hasten to be conjc orned wrth the Good, knowledge and cooperatlon are no
longer reqursrte but collocatron a firm estabhshment and _q_ejt_(npauwtg) are necessary
~ Page 78 Proclus’ Theology of Plato R npsutag o :
T Taylor trans. ' -

- Butitis necessary that d1v1ne falth should be unrform and qulet (npsuov) bemg perfectly

o 'estabhshed in the port of goodness

",‘Page 80 ibid. e ; e ,np’euov

S If, however you are w1llmg, pnor to these thmgs we will recall to our memory that Plato

~ denominates that virtue ﬁdehty whrch conciliates those that drsagree and subverts the greatest of -
- wars, | mean sedrtlons in cities. For from these tlnngs faith appears to be the cause of union,

;- commumon and qu g uiet (npeuwtg) And if there is such a power as this in us, it is by a much greater -
- priority in the gods themselves S ‘ ‘
~ Page 81 ibid. FRRg R T’\peut(xc_;

: Let us now therefore 1f ever, abandon multrform knowledge extermmate from ourselves all the
,varlety of hfe and in perfect quiet (npeuta) approach near to the cause of all things. For thrs
~ purpose, let not only opinion and phantasy be at rest (Apepia), nor the passrons alone which
- impede our anagogrc 1mpulse to the first, be at peace (nouxwt) but let the air be still (nooxog)
‘ ‘and the umverse 1tself be still (noexov) And let all things extend us with a tranqurl (orpeus”)

~ power to commumon with the ineffable. Let us also, standing there, havmg transcended the -

B Intelhgrble (1f we contaln anythmg of this kind ) and with nearly closed eyes (ueumcoot) adormg S

- as it were the rrsmg sun, since it is not lawful for any bemg whatever 1ntently to behold him — let e ‘
“us survey the sun whence l1ght of the mtelhglble gods proceeds emergmg, as the poets say, from e

the bosom of the ocean and again from this drvme tranqurlhty (ya?mvng) descending into ,
- filntellect and from mtellect employmg the reasomngs of the soul, let us relate to ourselves what :

[ the natures are from which, in thrs progression, we shall consrder the ﬁrst God as exempt. And

let us as it were celebrate him, ... as unfoldmg into hght the whole Intelllglble and Intellectual
- genus of the gods together wrth all the supemundane ‘and mundane dlvrmtres —as the god of all

L - gods, unity of all umtres beyond the first adyta — as more meffable than all sﬂence (oryfic), and o

: more unknown than all essence, -- as holy among the holres and concealed in the Intelhgrble -
gods, .. e R , L , : |
' Page 139 1b1d PR TIP?'LWI ncuxta T]m)xog, atpeuet usumcoot (uoo)) ya)mvng, ot'yng o

o through whrch he elevates souls and conjoins them to the mystic plentrtude of the Intellrglbles. St
',For this triad opens the celestral path bemg established under the celestial circulationand
‘ exhlblts the self-splendrd appearances of the gods Wthh are both entire and ﬁrm, and expand to b

“the mystic mspectron of intelligible spectacles as Socrates says in the Phaedrus For telete i
precedes muesis, and muesis, epopteia. Hence we are initiated [telezoumetha] in ascendmg, by

B . ~the perfectrve gods But We view wrth closed eyes (uuoopaea) [1 e. wrth the pure soul 1tself



,muometha] entire and stable appearances through the connectrve gods, with whom there is
1ntellectual wholeness and the firm estabhshment of souls. And we become fixed in, and
/ spectators of [epopteumen] the 1ntelhg1ble watch tower, through the gods who are the collectors ‘
of wholes. SRR : T : '
. Page 279 1b1d o L 'uom’)uaea

And ashei is good but not the good 1tself SO hkewrse he is drfﬁcult to be known by the

U natures posterior to him, but i is not unknown. He is also celebrated in mystrc language but is not =

perfectly ineffable. You may see however, the order of thmgs ‘and the remission inthem
proceedmg in a downward progression. For the good indeed, is exempt from all sﬂence (cmmg)
and all language. But the genus of the mtelhgrble gods reJ oices in silence (owmn), and is

' dehghted with meffable symbols. Hence also, Socrates in the Phaedrus, calls vision of the

: mtelhgrble monads the most holy of i 1mt1at10ns as bemg mvolved in s1lence (oryopévny), and

ﬁpercerved in an arcane (omoppntcog) manner. But the vision of intellectuals is indeed effable, yet :

’ ‘isnot effable and known to all men, but is known with dlfﬁculty For through diminution with
' } respect to the mtelhgrble it proceeds from silence (owng) and a transcendency which is to be

. , apprehended by mtelhgence alone into the order of things whrch are now effable

; Page 390 1b1d i ST myng, o-umm, owcouevnv omoppnw)g

, After an admrrable manner therefore, the fabricator of these dlvme names has at one and the ,

. same time conjoined the Saturnian peculiarity, and the first monad of the unpolluted triad. For

the umon of the first father with the first of the unpolluted gods is transcendent and hence this

E mﬂexrble god is called silent (ow(x)uavog) by the gods is sard to accord with 1ntellect and to be
, known by souls aceordmg to rntellect alone : :

: Page 406 1b1d S RN ct'ymucvog

Next from Proclus Commentarjy on the szaeus of Plato Thomas Taylor trans are these» PRt

o same terms plus others

But say that when found itis unpossrble to speak of h1m to all men’ perhaps mdrcates the :

custom of the Pythagoreans who had arcane (omoppnroog) assertrons about drvrne nature and
i did not d1vulge them to all men. For as the Elean guest says, the eyes of the multrtude arenot
- strong enough to look to truth. Perhaps also this may be said which is much more venerable that

- itis 1mpossrble for him who has discovered the maker and father of the universe to speak of him

 tocertain persons such as he has seen him. For the dlscovery was not made by the soul speakrng, .

 but closmg her eyes (uuoucmg) and being converted to the divine light. Nor was it made by her k -

s bemg moved with her own proper motion, but through berng srlent (mconmcmg) with a silence

S k (ct(omlv) which leads the way [to umon] For since the essence of the other tlungs is not naturally S

adapted to be spoken of, either through ; name, or deﬁmtron or through science, but is seen
- through mtellectron alone, as Plato says in his Eprstles in what other way can it be possible to k
o ,,drscover the essence of the Demrurgus than by intellectual energy? And how when having thus



- found it, is it poss1ble to tell what is seen and explam it to others through nouns and Verbs‘7 .. we
Zspeak indeed about them, but we do not speak of each of them itself .. able ... to speak S
‘ 'scwntrﬁcally , not mtellectually For thls is . to d1scover them the dlscovery isa sﬂence |
o (m(mw)ong) : | , ' ; } Y r
- T. Taylor page 255 Vol L bk II L émoppﬁtoug, qut')ong, cnconé)ong, mmmﬁv, mmmbcmg '
,:,D1elspage303volI P e A S

, For asit has a sense of 1tself w1th itself, so hkerse ithasa motron in itself, and
c1rcu1atmg about 1tself and both these, accordmg to the srrmhtude to its paradlgm For in | this

- there was 1ntell1gence convergmg to. 1tse1f life converted to 1tself and knowledge not subsrstmg i

‘ according to transition, nor accordmg toa drstnbutlon into parts but self perfect and united to-
,yrntelhglbles themselves. F or such is the mtellect which is there energizing prior to energy, k
because [accordmg to the oracle] it has not proceeded, but abldes in the paternal profundlty, and
in the adytum according to the god—nounshed silence (m'ynv) “

 TT.paged63,vol Lbk. I m'ynv |

: D page92 vol. ,II S

for the nnpartlble is alhed to mtellect but that Whlch 1S pnmanly partlble to soul But a pomt |

o l and a line are thmgs of this kind. Hence a rrght (stralght) line i is very properly ascnbed to the

L soul and aﬁerwards a circle, Whlch we say are snnple lines. But a pomt is ascrlbed to 1ntellect
 For from thence as from a certain adytum the reason of the: soul presents 1tself to view, ,
~ unfolding the 1mpart1b1hty of mtellect and announcmg its occult (otycousvnv) and 1neffable ST

' (oc(ppaotov) ‘union. s S : '

~ T.T. page 115, vol. II bk III o ow(nug‘vnv, a(ppaotovr

D. page 243, vol. Il SR e

. Anlmal 1tself also produces them for 1t contams the one cause of all nged of all
: aquatlc and of all terrestrial animals. But it produces them with silence (m(mmg) by its very
essence, and mtelllglbly For the dermurg1c speech recelves 1ndeed the paternal silence (ownv)

: 'but the mtellectual productlon the intelligible cause, and the generatlon Wthh subs1sts accordlng ERUREC

o 1t to energlzmg, the prov1dence accordlng to emstence )
‘D",pa'ge 222, VQL IH A S R

Thus also of dlscussrons some mdeed are agomstlc others a:re enuncratwe and others arer o

in a certain respect media between both Some mdeed being adapted to 1ntelIectual tranqluhty
o (ya?mvn) and to the mtellectual energy of the soul but others to doxastzc energles and others to

o the hves that subsist between these

~ TT.page18, vol. I, ka ot ya?mvn
‘,'D page21 A S r '



but itis poss1ble for hnn to hmder us more or less from the enjoyment ofa qulet (nouxov)

‘ hfe after the same manner also, the connexion of the body at one time disturbs the soul, and at -

- another, remrts the tumult. The soul however, does not even become tranquil (ya?mvn) 1511
“erudition accedes .. Hence it very reasonably follows, that when the physrcal stream is-

V dummshed tranqulhty (ya?mvn) and order takes place about the soul

T.T. page 460,vol. I, bk. V. ncsuxov ya?mvn ' :

D. page 350, Vol III

: And now ﬁnally from Proclus Commentary on Plato 5 Parmemdes Morrow/Drllon |
s trans ~again these terms ‘

’ So whether we hear of some mtellectual calm’ (ya?\.nvn) bemg celebrated by the wise or a

mystrcal heaven’ or ‘Paternal silence’ (oiyr), it is plain t that the One transcends all these states, -

“being beyond both activity and srlence (sﬂent ) and rest, and all those symbols of stabrhty whrch/
are celebrated in the realm of bemgs : R

'M/D page 522 e . Yukn\’n, m“m |
Cous1n page 117 1 '

T When a man is antlcrpatmg the appearance of the dlvme he must exert hrmself to stir up f :

“ - the d1v1ne spark within him in preparatlon for participating in higher bemgs but when the

i illumination from above is at hand he must be silent (npsuew) and this is what Socrates does.
- Having aroused himself for the receptlon of these men’s insight, havmg by his words unfolded i

- and exhlbrted his fitness for partakmg of i 1t he stops speakmg and begms to recerve the

rnldwrfely instruction that they glve , B
- M./D. page 143 P npeuew L

L Cousm page 781 f

or how else are we to become nearer to the ()ne if we do not rouse up the one of the soul

I thch isa krnd of image of the One, by virtue of which the most accurate of authormes declare b

~ that divine- possessmn most espe(:lally comes about? And how are we to make this one and
flower of the soul shine forth unless we ﬁrst of all activate our mtellect‘? For the actrvrty of
- intellect leads the soul towards a state and act1v1ty of calm (npauov)
- M./D. page425 LT npeuov s ; ,
,Cousrn page 1071 R

o Now going ﬁn‘ther and havmg arrrved there she comes to rest in the One—Bemg and she

S 'approaches the One itself and becomes single, not becormng mqmsrtrve or asking what it is not

- and, what it is, but everywhere closmg her eyes (claudentem) and contractmg all her energy and
*bemg content wrth unity alone. LT v '

M./D. page 602 I 1c1audentem '

;Cousrn—Steel page 520_' : R S

























































A Ta]e‘of a Monk, a Philosopher, and a Scholar

; There was once a scholar who had a vast knowledge of ancient languages, and he
was also known far and wide for his continuous study of the writings of the sages.
Indeed, although poor, he repeatedly refused various offers of employment because
it would take him away from his beloved books and leave him with too Tittle time
for his reflections. As a result of this singular dedication his possessions were
limited to what he could carry in his back pack. He would often be seen studying
at a variety of places seemingly indifferent to his circumstances. He was not
without friends and a fair number would welcome him into their homes; for they
knew not many men could recite from memoiy long passages from profound works and
engage in serious discussions about their meaning, and all the while tolerating
opposing opinions with equanimity and in a spirit of fairness.

Among the scholar's friends was a philosopher with whom he would often test
his understanding, and it was not unusual for them to ask one another if they
thought the art of contemplation  just might give them a deeper perception into
the heart of their enquiries. s =

One day a wandering monk opened a temple in their city and it became evident
to all that he was neither a stranger to the writings of the sages nor unfamiliar
with the reflections of philosophers. Thus, inevitably, the three met one day
and discussed very profound matters, and at the close of the talk the monk invited
the scholar and the philosopher to practice meditation with him, and he told them
they could bring their friends with them. The philosopher agreed but the scholar
said he needed more time to consider the matter.

After a period of time passed the scholar visited the monk and told him of
his wish Lo become a monk. Discussjons took place and soon the monk was convinced
that the scholar did understand that truth was not a matter of words but of direct
experience, accordingly, the monk accepted the scholar into his religious order.
However, the scholar changed his mind, picked up his back pack, and wandered off.
He returned once more, made the same decision, was accepted again, and again walked
off. The third time he asked for admittance the monk refused and would not allow
him into the temple until the scholar showed more sincerity and dedication than.
he previously had. For the monk reasoned that it would be folly for the scholar
to try for the third time when he hadn't understood his previous failures.

When the philosopher met the scholar he asked him why he had changed his
mind about becoming a monk. The scholar said he was afraid the monk would,
sooner or later, insist he devote more time to meditation and temple duties
and so he would be forced to choose between knowledge and truth. Rather than
make such a choice he left. The scholar then asked the philosopher if he could
go along with him to the temple and participate in the explorations and discussions.
The philosopher said he could but only if the scholar first told the monk that
he didn't want to become a monk.

You have just been asked to speak your mind to each of these men in turn.
What will you say?
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